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THE BOOK OF LEVITICUS
PREFACE

This is the third book of Moses. In many ways it is unique
among the five books. There is no book in the whole Bible where
we hear God speak so often as in Leviticus; no book is so little
read or esteemed among Christians. The nature of the content
is discouraging to the average believer; at the same time there
are no less than forty references to this book in the New Testa-
ment. A careful study of this book will yield up food for the soul
not to be found elsewhere.

Weshall not ignore the typical significances found in Leviticus,
but we shall not seek for them where they cannot be found. We
are well aware that we can now “look on both sides of the veil”
since it has been torn, but unless some inspired writer tells us
the significance of what we see we are very hesitant to produce
both the type and the antitype. At the same time we shall not
hesitate to find general applications of the text to our lives.
Our primary interest will be in the meaning of the text as it
stands in your Bible in the book of Leviticus.

Readers unfamiliar with the BIBLE STUDY TEXTBOOKS
will wonder what to do with the “Thought Questions” or the
“Paraphrase’’ or even the “Fact Questions.” There is a very
definite reason, and we believe a very practical value for this
five-fold format: -

(1) TEXT: This is the AMERICAN STANDARD TRANSLA-
TION of 1901. We have found this to be a very accurate .
rendering of the Greek and Hebrew text. Among the many
translations we prefer this one for its faithful adherence to the
original. We ask all readers to contemplate these words as the
words of God. Nothing could be more important than a thorough
assimilation of every word given us by God through the Holy
Spirit! Read it and re-read it—then read it again. It is God
speaking to you!

(2) THOUGHT QUESTIONS: We have prepared these from
our reading and understanding of the text. Answer every ques-
tion with your present understanding of the text. It is not
important that you give the same answer to these questions that
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we do. It is very, very important that you attempt some answer.
We are attempting to motivate you into a personal involvement
in the meaning of God’s Word. We would suggest your answers
be kept in a notebook, If you do not know—or you must guess—
record your response. If after you have read the PARAPHRASE
or the COMMENT you wish to change your answer you may do
so, but it is vitally important that you express your response to
what God has said to you and that you do it in written form.

(3) PARAPHRASE: This is the work of Kenneth Taylor. We
are well aware of some of its deficiencies. But we are also aware
of the fact that over 18,000,000 people are reading it with under-
standing. It will help you in your understanding of the divine
TEXT. Our exceptions to the PARAPHRASE can be found in
our COMMENTS. Please, please read this PARAPHRASE at
least twice. Now refer back to the THOUGHT QUESTIONS—
do you wish to change an answer, add an answer, or add to an
answer? Do it!!

(4) COMMENT: We want to offer our present understanding
of each word in the divine TEXT. We wish to be very careful and
thorough. For this reason we have read and reread all we could
find in a search of more than thirty years on the book of Leviticus
(see our Bibliography). Our»*COMMENTS shall be: (a) Critical
in the sense that we wish tc@ understand the meaning of* each
Hebrew word, both in the TEXT and in the CONTEXT.
(b) Devotional in the sense that we want to point up the obvious,
and oft times the often overlooked application of the TEXT to our
lives. We make no apology for attempting to reach the conscience
in our COMMENTS. (c) Expository: We mean that the TEXT
shall be analytically considered in such a way that the present
day Biblical expositor could use it in his teaching. (d) Homileti-
cal: We believe many sermons could be preached from Leviticus
in which the fulness of the sacrifice and example of our Lord
could be held up as in no other way. We attempt to offer help
in this grand pursuit!

(5) FACT QUESTIONS: The basic purpose of these questions
is reading comprehension. They are based upon all you have
read from the TEXT through the COMMENT. At times we have
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PREFACE

posed in this section a question or two for discussion where the
point of view is open to opinion. In this section is the largest
possibility for personal fulfillment. A full honest attempt on
the part of the reader to answer these questions could actually
form a commentary of his own on the sacred TEXT, No higher
accomplishment of personal Bible study could be contemplated
than a verse-by-verse personal explanation of God’s Word on the
part of the reader, If the reader will do this he will have a track
record of his spiritual growth to which he can refer in times
of discouragement or even in times of joy. Your answers to the
THOUGHT QUESTIONS can be a preparation and research for
your much more complete answers to the FACT QUESTIONS.
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INTRODUCTION
By W. G. Moorehead

The chief design of this third book of Moses is indicated by
its title. It is the hand-book of the priests—their guide-book.
Naturally it follows Exodus. The tabernacle having been set
up, and its services arranged, the duties of its ministers would
next be defined. Like Exodus, Leviticus has three main topics:
Sacrifice, priesthood, feast. Holiness is the keyword; 17:11; 20:7,
are the key verses.

Leviticus falls into two general parts:

I. Access to God, chapters 1-16

I1. Sanctification of the people, chapters 17-27

There are five sections in the book: 1. Offerings, 1-7. 2. Conse-
cration and investiture of the Priests, 8-10. 3. Holiness both of
person and life, 11-15, 4. Atonement and righteousness, 16-22.
5. Feasts, 23-27.

That which strikes the reader of this book is the predominance

* of sin. The Levitical legislation is mainly occupied with it. Sin,

man’s sin, sin before and after justification, is the secret of
Judaism and the secret of the Gospel: Face to face with the
Mosaic ritual we are face to face with sin. God’s holiness is
another prominent feature of this book. He must punish sin;
for His righteousness demands reparation for human guilt. In
the sacrificing priest and in the blood that streams from the
victim, in the fire that consumes it, in the ashes, in the water,
in the incense and the prayer, in the distance between Himself
and the people, in the darkness and loneliness of the Most Holy
Place, His dwelling, we see the solemn porttaiture of God’s
holiness, and His purpose to deal with sin according to its
deserts. The multiplicity of the rites with which this book is
filled is proof of the insufficiency of such a system to take away
sin. The continued round of sacrifices, the altar always wet with
blood, brought sin to remembrance rather than judged and
removed it, Heb. 10:3. But we shall not forget that this book
is largely prophetic. Its wondrous, complex typology announces
the coming of One by whom all here prefigured shall have its
complete fulfillment. Christ is the supreme center about which
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"LEVITICUS

these ordinances turn; and they are luminous to us now because
of the light He sheds upon them.

1. The Sacrifices of Leviticus, chapters 1-7. They are pictures
of the one offering of Christ. He is the sum of them. As no one
of them was a perfect representation of Him and His work, five
were instituted in order to set forth something of the perfection
of His sacrifice. There are three parties to a sacrifice: the offerer,
the priest and the offering. The priest acts as mediator. The
priest and priestly action imply God and the sinner who are to
be brought together in peace. The offering points unmistakably
to sin done, and to the absolute need of expiation. The offerer
is the offender who is regarded as identified with His sacrifice.

The main features of the sacrifices are substitution, impu-
tation, death. By substitution is meant that the life of the victim
is given for that of the offender. In imputation the punishment
due the guilty party is charged or imputed to his sacrifice. This
transference was symbolized by laying of the hands of the offerer
on the head of the victim. And death was the execution of the
penalty incurred by the offender. v

In the application of sacrificial types we see all the elements
just mentioned combined in the person and work of the Lord
Jesus. He is at once the Priest, the Offerer, and the Victim. In
His death there is priestly action, Heb. 11:14; Jno. 10:17, 18,
His offering is Himself, Heb. 10:10. He and those for whom
He acts, are identified, Jno. 10:11; Gal. 2:20.

The offerings of Leviticus are divided into two classes, viz:
“Sweet savour,” which are three—burnt, meat, and peace
offerings. The other classes were for expiation, viz: Sin and
trespass offerings.

The burnt offering (Lev 1) heads the list because it had some
of the distinctive features of all the others, and was the morning
and evening sacrifice to Jehovah, Ex. 29:42-. It was for accept-
ance and atonement, vs. 3, 4. It was wholly given to Him, and
in it He had His satisfaction. It sets forth the devotedness of
Jesus, His complete self-surrender to God, Eph. 5:2. Its appli-
cation to believers is in Rom. 12: 1,2. The meat-offering, which
was vegetable, was the complement of the burnt offering (Lev. 2),
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INTRODUCTION

and seems never to have been presented alone save in the case
of Cain. It followed a bloody sactifice; it could not be accepted
of itself, Cain came to the Lord with the fruits of the ground,
He stood in nature. He refused to acknowledge himself a sinner
needing atonement. Abel came as one under condemnation, but
as one who knew of the provisions made for pardon. Abel came
with blood. “Without shedding of blood there is no remission,”’
Heb. 9:22. Christ is the fulfillment of the meat-offering—the
holy, spotless One. But it is only as He is apprehended as the
sacrifice for sins that He becomes the food of the soul. Without
passing through death He could not have been the meat-offering,
Ino. 12:24, The peace-offering, (Lev. 3) was a communion feast;
the Lord, the priest, and the offerer had each his portion. The
sin and trespass offerings (Lev. 5) contemplated expiation. The
bodies of the victims were burned without the camp, as if charged
with sin and so judged and consumed, Heb. 13:11, 12. It was the
blood of the sin offering alone which was brought into the Most
Holy Place, and sprinkled on the mercy seat, Lev. 16:14. Having
made a perfect offering for sin Christ appears in the presence of
God for us, Heb. 9:11, 12, 24,

The sweet savour and the sin offerings are alike in this, that
blood is the foundation of all right relationship with God. In both
kinds the offerer and the victim are identified. They differ in this;
the sweet savour were for acceptance and worship. In them what
was presented unto God was given to Him, and on the ground
of it He and the worshiper communed together. In them sin is
not the predominant idea. It is in the sin-sacrifice. The essential
feature in this last is propitiation. He who came with it came not
so much a worshiper as a sinner—not for communion, but for
pardon. He came to receive in the person of his substitute, the
victim, the punishment due to his sin.

In the sin-offering the penalty is prominent: in the trespass
offering ransom. In the first, expiation is prominent; in the
second, satisfaction. Both are fulfilled in Christ who was made
sin for us, and who gave His life a ransom for many.

2. Consecration of Aaron and his sons, Lev. 8. This ancient
ceremony is full of significance. The high priest and his sons were
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LEVITICUS

alike washed with water, v. 6. Aaron was then anointed with the
holy oil, the sons were not, v. 12. (Oil is the emblem of the
Spirit, 1 Jno. 2:27; 2 Cor. 1:21, 22). The sin-offering was then
slain and the blood sprinkled, v. 15. Then the blood and the oil
mingled were put on Aaron and the sons. Eminent typel Jesus
was anointed with the Spirit before His sacrifice, the disciples
not. After His death and resurrection, the Spmt was shed forth
upon them, Acts 2; Ino. 7:39; 16:7.

3. Laws respecting food, etc. chapter 11. Why should the
great God occupy Himself with such matters? (1) Heis concerned
in the physical well-being of His people. He has redeemed their
bodies, and these are objects of His regard as well as the soul.
Here is the best system of dietetics ever appointed. (2) In their
food and dress the Jews were to be a separate and. “peculiar”
people. (3) They were to be holy. All the animals they were per-
mitted to eat are of cleanly habits. Israel was taught holiness to
the Lord in all things.

4. Uncleanness, leprosy, etc., chapters 12-15. These laws
touch some delicate matters; but studied in a devout and reverent
spirit they yield immense profit to the soul. Ruskin tells that his
mother compelled him when a youth to-read right through the
Bible, even the difficult chapters of Leviticus; these especially
held him in greatest restraint, and most influenced his life. The
underlying truth in all is sin, its transmission, defilement, in-
curableness by man, and God’s provision for its removal.

5. Fedsts, chapters 23-25:19. There are eight of them (if we
include the Day of Atonement), and they were designed to re-
mind the people that they were God’s tenants-at-will; that the
land was not theirs, but His; that their time was not theirs, but
His; that their persons were not their own, but His. Moreover, in
the great jubilee, which was the fiftieth year, the sublime doctrine
of earth’s final redemption, and its restoration to God, and its
deliverance from the curse of sin, was constantly taught. What a
blessed day that will be when all the people of God even as to
their bodies shall be delivered, when the lost inheritance shall
be restored, and nature shall sing her glad song of redemption!

6. Doctrine of the Redeemer, chapter 25:24-55. This is a
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precious section of our book, for it is strikingly illustrative of the
work of Christ as the Redeemer. (1) The redeemer in Israel was
to be one near of kin with him who was to be redeemed, vs. 25,
48. So Jesus, Heb. 2:14-18. (2) He was to redeem the person,
47-50; Ruth 4:4, 5. So Jesus has bought His people, I Cor. 6:19,
20. (3) He was to redeem the property that had been disponed
away vs. 25, 29. So, too, Christ hath redeemed for us our lost
inheritance, 1 Pet. 1:3-5. (4) He was to avenge the brother on his
enemies, Num. 35:12. The ‘“avenger of blood” seems to have
been a near kinsman of the one injured. And Christ will in due
time take vengeance on the enemies of His people, Deut, 32:43;
2 Thess. 1:6-8.

7. Obedience, and disobedience, and their consequences,
chapters 26, 27. The blessedness of obedience is first mentioned
and commended, 26:1-13. Disobedience and its sure punishment
is next painted in the darkest hues, 26:14-39; but on repentance
God will have pity and restore, 26:40-46. In this last section
of the chapter there is a distinct prophecy of Israel’s final restor-
ation and blessing,—“I am the Lord.” Leviticus teaches the
great doctrines of purity, separation, sanctification, obedience,
service. May it be ours to learn the priceless lesson!

Any study of Leviticus which omits the sixteenth chapter would
be defective and unsatisfactory. Accordingly some brief notes are
devoted to this very suggestive subject—the day of atonement in
Israel. In each of the first four books of the Bible there is one
chapter which comes to us with peculiar force, to which we turn
almost instinctively for typical instruction. Genesis 22, which
records that strange and impressive scene, the offering of Isaac
by his own father, is the first: Exodus 12, which contains the
supreme doctrine of redemption by blood, is the second: Leviti-
cus 16, the atonement chapter, is the third: Numbers 14, the
chapter which narrates Israel’s unbelief and failure, is the fourth

1. Lev. 16 stands alone. No mention is made elsewhere of what
took place on that solemn day. It seems to be closely connected
with the death of Nadab and Abihu, v. 1. These two young men
had died because of their disobedience and presumption. The
priesthood had failed. The insufficiency of all that had been
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hitherto appointed was thus made manifest. And so the day of
atonement was established as a still deeper display of God’s
grace and love, and of the inadequacy of Mosaic rites to take
away sin.

2. It was observed on the seventh day of the tenth month and
was to be a day of humiliation, vs. 29, 31. Affliction of soul
answers to a contrition of heart. The people laid aside all secular
employment. The sense of sin was to be deepened to its utmost
intensity in the national mind and exhibited in appropriate forms
of penitential grief. It was a day of godly sorrow working
repentance.

3. It occurred but once a year. As seven is the perfect number,
so a year is a full and complete period. There is no time that does
not fall within the year. It was the day of the Mosaic economy.
It pointed to the supreme fact:—*‘Christ was once offered to bear
the sins of many,” Heb. 9:28 (the word for “once” is strong—
once for all). There is no repetition of His sacrificial wotk. In the
whole year of time there is but one atonement day, Rom 6:9, 10;
Heb. 9:26.

4. The high priest. The day imposed upon him the most
weighty duties. We are told that one week before the day came he
left his own house and dwelt in the sanctuary. During the night
preceding it he was denied sleep, and on the day itself he fasted
until evening. His dress was not that of ““beauty and glory”” which
on other great festival occasions he wore, but one of pure linen,
v. 4. No gold glittered on his brow, nor tinkled in his steps, nor
mingled its brilliancy with the royal colors of his robe. All was
laid aside. One cannot but think of the inspired description of
the high priest’s great anti-type, the Lord Jesus, Phil. 2:6-11. He
humbled Himself, put off His robes of glory when He came down
into this world to offer Himself a sacrifice for sin. It was an earth-
like garment He wore while He was here, though ever and anon
He let it swing open for a little that the star of royalty over His
heart might be seen!

It would seem, from v. 17, that in the immediate acts of ex-
piation Aaron was alone. He was neither to be accompanied nor
assisted by any one. Striking type of Him who accomplished
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expiation for the sins of believers: ‘“Be not far from me, for trouble
is near; for there is none to help,” Ps. 22:11; “Reproach hath
broken my heart, and I am full of heaviness; and I looked for
some to take pity, but there was none; and for comforters, but I
found none,” Ps. 69:20. On the day of atonement in Israel,
Aaron was alone, unassisted. On the day of Calvary Jesus was
alone. All alone He wrestled in the garden; all alone He hung on
the cross. Lover and friend were put far from Him: even the
Father hid His face from His suffering Son. By Himself He made
purification of sins, Heb. 1:3.

S. The offerings of the day: First, there was a sacrifice for the
sins of the priestly family, vs. 6, 7, 11. The high priest could
do nothing in the work of this great day until propitiation for
himself and his house had been made, Heb. 5:3; 9:7.

Next, the sin-offering for the people which consisted of the
two goats, and constituted the main features of the day. They
were designed by lot, the one “for Jehovah,” the other “for
Azazel,” the scape-goat. The goat for Jehovah was slain; the
sins of the congregation were symbolically transferred from the
people to the goat “for Azazel,” and solemnly put upon its head,
after which it was led into the wilderness, and let go. Mindful of
the variety of opinion that prevails as to the meaning of the
expression “for Azazel,” the writer does not hesitate to express
the belief that it signifies “‘for removal,” ‘““for the complete
bearing away.”

The two goats form but one offering. In v. 15 the slain goat
is described as a “‘sin-offering for the people.” Both animals were
charged with the sins of the congregation; and the reason for the
use of two instead of one, as in the ordinary sacrifice, is probably
that given by Keil, viz., the physical impossibility of combining
all the features that had to be set forth in the sin-offering in one
animal. The cognate”truths of atonement and remission are
vividly taught in this sacrifice. The slain goat symbolizes the
doctrine of atonement or covering of sins; the scape-goat their
removal. God has His claims upon the sinner which must be
met—the punishment of his guilt. The sinner has his needs like-
wise, viz., the putting away of his sin, its complete removal; and
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this is wrought for him ceremonially by the dismissal of the goat
into the wilderness, bearing the load of sins upon him. The
punishment of sin, the pardon of sin—these are-the truths taught
by the two goats. That it all has its fulfillment in Christ needs
hardly to be said. The language of this chapter is carried over
into later Scriptute and applied to Him, Isa. 53:6, 12; Jno. 1:29;
2 Cor. 5:21; 1 Pet. 2:24, etc.

6. Entrance of the high priesc into the most holy place.- Three
times on this eventful day he passed through the veil into the
Divine Presence, the Shekinah. The first was with the holy in-
cense and the censer. The sacred room was clouded with the
smoke from the burning incense. The smoke served as a thin
\lrgillgetween himself and the presence, ‘‘that he die not,” vs.

The second entrance was with the blood of his own sacrifice
which he sprinkled seven times on and before the mercy-seat.
Atonement was thus made for his own sins and those of his
house—their trespasses were ‘“‘covered” from the presence of the
Lord. For the holy priesthood was involved in sin, was polluted
and defiled, and nothing but the blood could cover the guilt.

The third entrance was with the blood of the slain goat, which
was also sprinkled at the mercy-seat; and when this third en-
trance had been made, the priest returned to the holy place and
sprinkled the united blood of the two sacrifices at the veil, and
put of it on the horns of the golden altar, Ex. 30:10.

It was for the rebellions against the government of God, for
resistance to His grace, the transgressions, the iniquities, and
the unknown sins that had brought the holy house into such a
state of moral pollution, which made expiation a necessity.
Atonement was made for the holy of holies, for the holy place,
for the veil, for the golden altar, and for the brazen altar in the
court. There was a call for blood everywhere in the sanctuary,
and for all its parts, else the throne of God could not abide in
Israel. What a picture all this is of God’s estimate of sin, and
of atonement for it! “Without shedding of blood there is no
remission.” If God taught His people of the olden time the great
doctrine of atonement by such a vivid object-lesson as this, how
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is it possible, now that the true sacrifice has been offered for
sin, how is it possible for a man, for any man, ever to be saved
but by the blood?

7. No blood went into the presence of God into the most holy
place but that of the sin-sacrifice; none other touched the mercy-
seat save this. Listen to that awful, tremetidous word written by
the inspired Paul: ‘“He hath made him to be sin for us who knew
no sin, that we might be made the righteousness of God in
him’’—made sin! Not only a sin-offering, as some would have it;
but sin/ Montanus in his Latin translation renders v. 9 thus:
““And Aaron shall bring the goat upon which the Lord’s lot fell,
and shall make it sin.” If this be the real meaning of the verse,
then we know something more of what Paul meant in 2 Cor.
5:21. With His own blood Jesus has passed into heaven itself,
now to appear in the presence of God for us, Heb. 9:12, 24, etc.
“As far as east is from the west, so far hath He removed our

transgressions from us,” Ps. 103:12. The one perfect offering has
been made. The account of sin is canceled The cry of wrath is
hushed. Believe!
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LEVITICUS
I, THE MEANS OF APPROACH TO GOD, 1:1-16:34
A. THE LAWS OF SACRIFICE, 1:1-6:7
a. INTRODUCTION, 1:1, 2
TEXT 1:1,2

1 And Jehovah called unto Moses, and spake unto him out of
the tent of meeting saying,

2 Speak unto the children of Israel, and say unto them, When
any man of you offereth an oblation unto Jehovah, ye shall
offer your oblation of the cattle, even of the herd and of
the flock.

THOUGHT QUESTIONS 1:1, 2

1. Was this the audible voice of God?; if so, how did it sound?
2. Why not call Moses up on the mount for this conversation?
3. Please connect this book with the circumstances in Exodus

19:3; 40:34, 35; Cf. Num. 12:4, 5. Read these references.
4, Name the three or four animals to be used as sacrifice,

PARAPHRASE 1:1, 2
.The Lotd now spoke to Moses from the Tabernacle, and com-
manded him to give the following instructions to the people of

Israel: When you sacrifice to the Lord, use animals from your
herds and flocks.

COMMENT 1:1, 2

v. 1 We want it to be understood from the very first verse to
the last that we are indeed interested in the detailed explanation
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of the text, i.e. we want to clarify any obscure word or phrase and
help the Bible student to share the circumstances and meaning
of all the details of the text as they occurred. However, we are
just as interested in what possible meaning this text has to our
life now. Therefore our comments will be critical, devotional,
even homiletical in emphasis or expression.

Since the sacrificial and priestly systems are all to function in
and around the tabernacle it seems altogether appropriate that
the instructions from God should come from the holy of holies
in the tabernacle. What an expression of grace and condescen-
sion for the Almighty God to come and dwell in the midst of His
people! It is not by accident that He spoke from behind the veil
which was a type of the flesh of our Lord. (Heb. 10:20) It was
from above the mercy seat the voice of God was heard. (Num.
7:89) It was at this place the blood of atonement was sprinkled.
Although “Israel according to the flesh”” knew nothing of these
typical significances it is good for us to remember we can look on
both sides of the veil.

v.-2 Tt is'of mote than passing interest to note that God spoke
to .the congregatxon of Israel through His chosen mediator
Moses; He has in these last days spoken to us through His
Son. (Heb. 1:1,2) .

In the case of an ammalrofferlng the sacrifice must come from
the oxen, sheep or goats, i.e. “herd and flock.” These animals
were readily available and were also valuable. God requires only
what man can do, but at the same time He wants man to feel
personally responsible in and for the offering.

FACT QUESTIONS 1:1, 2

1. Why does it seem especially appropriate that God should
address the people from out of the tabernacle?

2. What did the veil in the tabernacle represent? Cf. Heb. 10:20.
What was represented by “the mercy seat”? I John 2: 2 ct
Num. 7:89.

3. How do Moses and our Lord compate in this connectlon? G
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Heb. 1:1, 2.
. 4. What is the significance of chosing the sacrifices from among

the animals of the herd or flock?

b. THE BURNT OFFERING 1:3-17
a6 TEXT 1:3-17

3 If his oblation be a burnt-offering of the herd, he shall offer

:;5'?‘ it a male without blemish: he shall offer it at the door of the
i+ tent of meeting, that he may be accepted before Jehovah.
4 And he shall lay his hand upon the head of the burnt-offering;
. - and it shall be accepted for him to make atonement for him.
= 5 And he shall kill the bullock before Jehovah: and Aaron’s
zz sons, the priests, shall present the blood, and sprinkle the
s blood round about upon the altar that is at the door of the

tent of meeting.
.» 6°And he shall flay the burnt-offering, and cut it into its pieces.
»+ 7 And the sons of Aaron the priest shall put ﬁre upon the altar,

and lay wood in order upon the fire;

8 and Aaron’s sons, the priests, shall lay the pieces, the head,
and the fat, in order upon the wood that is on the fire which
is upon the altar:

9 but its inwards and its legs shall he wash with water. And the
priest shall burn the whole on the altar, for a burnt-offering,
an offering made by fire, of a sweet savor unto Jehovah.

10 And if his oblation be of the flock, of the sheep, or of the
goats, for a burnt-offering; he shall offer it a male without .
blemish.
11 And he shall kill it on the side of the altar northward before
i .. Jehovah: and Aaron’s sons, the priests, shall sprinkle its
| blood upon the altar round about.
£12-And he shall cut it into its pieces, with its head and its fat;
| % and the priest shall lay them in order on the wood that is on
| the fire which is upon the altar:
| 213 but the inwards and the legs shall he wash with water. And
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the priest shall offer the whole, and burn it upon the altar:
it is a burnt-offering, an offering made by fire, of a sweet
savor unto Jehovah.

14 And if his oblation to Jehovah be a burnt-offering of birds,
then he shall offer h1s oblation of turtle-doves, or of young
pigeons.

15 And the priest shall bring it unto the altar, and wring off its
head, and burn it on the altar; and the blood thereof shall
be drained out on the side of the altar,

16 and he shall take away its crop with the filth thereof, and cast
it beside the altar on the east part, in the place of the ashes:

17 and he shall rend it by the wings thereof, but shall not divide
it'-asunder. And the priest shall burn it upon the altar, upon
the wood that is upon the fire: it is a burnt-offering, an
offering made by fire, of a sweet savor unto Jehovah.

THOUGHT QUESTIONS 1:3-17

5. When and why would a citizen of Israel make a burnt offer-
ing, i.e. for what purpose?
6. Why no females of the herd or flock for an offemng"
7. The voluntary nature of this offering could teach something
of its purpose. Explain.
8. Just where was “the door of the tabernacle”? (i.e., east,
west, north ot south?) Cf.: Ex. 29:42, 43
9. In what sense “‘before the Lord”? -
0. What was indicated in placing:the’ hands upon the head of
the victim?
11. Who accepted the sacrifice? For what purpose? Is “‘at-one-
ment’’ a good definition of purpose?
12. Who kills the young bull? Why? How?
13. Just where was the blood to be sprinkled? - -
14. All of this was done ““before the Lord.” Why is ‘this thought
repeated so often?
13. Is there some significance in skinning and cutting the animal
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into pieces?

16, Wasn’t the fire already upon the altar? (Cf. Lev. 6:13) What
is meantinv, 7?

17. Is there any possible symbolic meaning in the fire and the
wood? Cf. Heb. 12:29; Ps, 90:8.

18. Who washes the insides and legs of the flayed animal? Why?

19, The whole animal is burned—why? It would seem that the
stench from such burning would be anything but “a sweet
savor.” Explain.

20. In the case of sheep or goats the particular place for the
slaying is prescribed. Why?

21, If there were 100 worshippers per day who wanted to make
a burnt offering it would seem the priests would have quite
a busy time—but supposing there were 1,000 per day?
Discuss.

22. Why prescribe the use of turtledoves or young pigeons?

23. Who Kills this sacrifice? Why?

24, To where is the blood applied?

25. What is removed from the birds? Why?

26. In what sense was the fowl cut but not severed?

PARAPHRASE 1: 3- 17

If your sacrifice is to be an ox given as a burnt offering, use

.only a bull with no physical defects. Bring the animal to the

entrance of the Tabernacle where the priests will accept your gift
for the Lord. The person bringing it is to lay his hand upon its

"head, and it then becomes his substitute: the death of the animal

will be accepted by God instead of the death of the man who
brings it, as the penalty for his sins. The man shall then kill the
animal there before the Lord, and Aaron’s sons, the priests, will
present the blood before the Lord, sprinkling it upon all sides
of the altar at the entrance of the Tabernacle. Then the priests
will skin the animal and quarter it, and build a wood fite upon
the altar, and put the sections of the animal and its head and fat
upon the wood. The internal organs and thelegs ate to be washed,
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then the priests will burn them upon the altar, and they will be
an acceptable burnt offering with which the Lotd is pleased. If
the animal used as a burnt offering is a sheep or a goat, it too
must be a male, and without any blemishes. The man who brings
it will kill it before the Lord on the north side of the altar, and
Aaron’s sons, the priests, will sptinkle its blood back and forth
upon the altar. Then the man will quarter it, and the priests will
lay the pieces, with the head and the fat, on top of the wood on
the altar. But the internal organs and the legs shall first be
washed with water. Then the priests shall burn it all upon the
altar as an offering to the Lord; for burnt offerings give much
pleasure to the Lord. If anyone wishes to use a'bird as his burnt
offering, he may choose either turtle doves or young pigeons. A
priest will take the bird to the altar and wring off its head, and
the blood shall be drained out at the side of the altar. Then the
priest will remove the crop and the feathers and throw them on
the east side of the altar with the ashes. Then, grasping it by
the wings, he shall tear it apart, but not completely. And the
priests shall burn it upon the altar, and the Lord will have pleas-
ure in this sacrifice.

COMMENT 1:3-17

v. 3 This sacrifice is offered by the worshipper to God to
make atonement- for himself. It is of help to remember that our
Lord “offered Himself to God” on our behalf. C£ Heb. 9:14.
Could we then say that the burnt offering symbolizes the offering
of our Lord for us and the acceptance by God of this offering?
We are accepted in Him, i.e. God accepts us because He
accepted Christ’s offering (burnt-offering) of Himself in our
place. It is not a matter of who we are but rather whose we are.
We were in Christ when He died. God accepted the offering of
Himself therefore He accepts us. The assurance of acceptance
comes from the throne of God, on which the Risen One is seated.
In that acceptance the believer is included. “For He made Him
to be sin for us, who knew no sin; that we might become the
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righteousness of God in Him.” (II Cor. 5:21)

To continue this thought: the offering was to be: “‘a male
without blemish.” 1t is a joy to remember that our Lord was “‘a
son of the herd” (for so is the meaning of the word ‘‘bullock”)
a male—but “without blemish.” When Jesus came to calvary,
i.e. to God’s altar to offer Himself, He did so of His own free will.
No man took His life—He voluntarily laid it down. (Cf. John
10:11, 17, 18) It was God who needed to see the blood on the
doorpost and lintel of the passover and it is God who needs to
view our acceptance ““in the beloved” that is in our burnt offering.
To summarize the beautiful comparisons: (1) A male without
blemish; (2) voluntarily given; (3) in the sight of God. v

v. 4 “The act of laying on of hands was expressive of full
identification. By that significant act, the offerer and the offering
became one; and this oneness, in the case of the burnt offering,
secured for the offerer all the acceptableness of his offering.”
(C. H. MacKintosh) This is a most precious thought of assur-
ance for the Christian. I John 4:17 states: “As He was in the
world, so are ye.” We can think of this reference in several
applications, as indeed we have, but the minimal meaning would
be that as God honored and accepted His son so in Him He
accepts us. “As He was in the world, approved of and accepted
by the Father so are ye.” We are “in Him that is true.” I John
5:20. “In the expression, ‘It shall be accepted’ the word ‘shall’
in the original is not in the future tense, but it is in the short or -
aorist tense, expressiye of decision and certainty; for all the
promises of God in Christ are yea and amen, to the glory of
God by us.” (Newberry)

v..5 How well the young bull could typify our Lord! The
bullock plowed the field, brought in the harvest, trod out the
corn for the household. A life given in service for another and
finally in sacrifice for the atonement. At the same time it is very
important to recall that the burnt offering’s primary purpose
was not to meet the sinner’s surface need of forgiveness but to
answer his needs at a deeper level. The burnt offering is not
so much for the conscience of the offerer as for the heart of the
Father. ‘. . . the cross in the burnt offering is not the exhibition
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of the exceeding hatefulness of sin, but of Christ’s unshaken and
unshakable devotedness to the Father; neither is it the scene of
God’s out-poured wrath on Christ the sin-bearer, but of the
Father’s unmingled complacency in Christ the voluntary and
most fragrant sacrifice.” (C. H. MacKintosh) The work of Aaron’s
sons is most instructive: (1) Sprinkle the blood, (2) put the fire
upon the altar, (3) lay the wood in order upon the altar, (4) lay
the parts of the animal upon the wood that is on the fire. These
parts are: the head and the fat. But this was only done after the
offerer had slain and flayed the sacrifice. It is the worshipper
who slays the sacrifice. It is not done for him, he must do it
himself! We put Him to death! He died for my sins, but my sins
were also the cause of His death. Had we not sinned He would
not have died. God, who was the all-seeing One before whom
this death took place saw both our sins and the sacrifice. ‘“So the
enormity of the transgression was met by the value of the sacri-
fice; the very spear that pierced His side drew forth the blood
to save.” (Newberry) Was it by chance or design that the blood
was sprinkled by the priests on every side. of the altar—north,
south, east and west? Is it not better to think that His blood
offers to us a complete or perfect protection no matter how we
are approached by Satan. “There is therefore now no con-
demnation to them who are in Christ Jesus.” Rom. 8:1,2

v. 6 We have unavoidably overlapped our discussion of
verses S and 6. The original and primary purpose in flaying the
animal was to show that there was indeed no defect within even
as there was none without. The cutting of the victim into various
parts was to further demonstrate its internal perfection. The
more closely we examine our Lord the more we appreciate His
utter perfection. Perhaps we could refer to the word of God as
the dissecting knife in our hand used for this blessed purpose.
Just where the animal was divided or how many parts were
produced we are not told (except by tradition).

v. 7 Please pay attention to the alternate actions of the priests
and worshipper. The fire on the altar of burnt-offering was
never allowed to go out. Cf. Lev. 6:13. Hence the placing of the
fire upon the altar was but an arrangement of the coals of fire
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in such a place as to be prepared to receive the offering. The
fite on the altar was traditionally started by God Himself; in-
deed, “our God is a consuming fire.” (Heb. 12:29) Such fire
could well be likened to the holiness and righteousness of God;
if so, then the wood could emblematically be the sin of man
which provokes the righteous indignation of God. When our
sins and iniquities are set before God even as the sacrifice, they
must be consumed by His indignation. This He did for us in
our burnt offering. :

v. 8 It should be important to note here, there are two actions
in burning this sacrifice: (1) the head and the fat, (2) the dissected
body of the animal. The skin and the entrails were burned with-
out the camp. Whereas it would seem the head and the fat are
not as vital a part of the offering as the body of the animal they
are yet also offered. We find no obvious symbolic comparisons
in this action. If no direct, obvious analogies suggest themselves
we see no reason in forcing a comparison.

v. 9 A large quantity of water must have been used for the
washing of the multitude of burnt offerings. After the head and
skin and fat were removed the inside and legs of the animal were
washed by the offerer, i.e. just prior to its being burned by the
priests upon the altar. Purity is the keynote here; perfection and
wholeness must be found without and within. Since our Lord is
our burnt offering we would expect Him to pass man’s examina-
tion of purity without and within, and indeed He does! ‘“As a ray
of sunlight remains pure, whatever objects it might shine upon,
so the pathway of our Lord Jesus was unsullied by any of the
scenes through which He passed.” (Newberry)

“It is important to notice that in Hebrew there are three or
four words which signify to BUrN.

“First, SAHRAPH, to ‘consume by burning’ as in the sin
offering, outside the camp (Lev. 4:12)

“Second, MOKDAH, ‘to consume by slow process,” as the
ascending offering was burning all night until the morning upon
the altar (Lev. 6:9) ,

“Third, HIKTEER, ‘to convert by fire into incense,” from

"Kahtar, to burn incense, which is the word here employed. This,
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again, is a priestly act, and by this is symbolized that Christ, in
His entire service, person, experience, and walk, tested by the
infinite holiness and righteousness of God, was found perfect
and acceptable, a sweet savour unto God; and not only so, but
also a savour of rest, for so the Hebrew word implies, being that
on which God could rest with full satisfaction and delight, every
attribute and petfection having been manifested, harmonized,
and glorified thereby. To all this God has set His seal by raising
Him from the dead, and setting Him on His own right hand.
Thus the so-called burnt sacrifice is, properly speaking, the
ascending offering, as it sets forth Christ, not only in life and
death, but in resurrection and ascension.-And in Hebrews 3 and:
4 the Spirit of God invites the believer to have fellowship with
God in His sabbatic rest.” (Newberry)

vs. 10-13 The instructions for the offerlngs from the flock
parallel those of the herd. The exception is the mention made
in the eleventh verse that the animal is to be slam on the north
side of the altar.

We have found the word of T. Newberry in a httle book en-
titled TYPES OF LEVITICAL OFFERINGS of treal value, we quote
him again here:

“In the offerings from the FLOCK, Chrlst as the Son of God
is presented especially in the excellency and perfection ‘of His
CHARACTER, First, as the LamMB of ‘God without blemish and
without spot, holy, harmless, undefiled, and separate from'
sinnets, the meek and the lowly One; or secondly, under the
figure of a Goar, according to Romans 8: 3, in the likeness of
sinful flesh, though Himself smless——that is, made in all pomts
like unto His brethren, yet without sin.

“The offerer or worshipper, in drawmg nigh to God, con-
scious of his own imperfection in character and conduct,
approaches Him in the name of One in whom every human
virtue and excellence was seen in full perfection, the chiefest
among ten thousand, and the altogether lovely. To be accepted
in the sweet savour of what Christ was in the estimate of God
His Father, in the perfection of His life as well as in the value of
His atoning death, this is signified by the offering of a smEEP.
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Under the figure of a coar for a burnt offering Chrlst is .
presented in another aspect, and as meeting a deeper need. The"
offerer in the apprehension of the sinfulness of his nature, his
tendency to sin, and that in him—that is, in his flesh—dwells
no good thing, approaches God on the ground of the sacrifice .
of One in whom, though Himself sinless, God ‘“‘condemned sin
in the flesh” (Rom. 8:3). For not only was sin laid upon Him as
the spotless Lamb, but, under the emblem of a goat, sin was
imputed to Him so that on the cross, whilst He bare and put
away the 1n1qu1ty of our outward transgreSsions, He also met
our deeper need in atoning, not simply for What we have done,
but for what we are; or, as Scripture expresses it, ‘“‘He made
HM sin for us, who knew no sin; that we might become the
righteousness of God in Him” (II Cor. 5:21).

vs. 14-17 All can make a burnt offering, even the most
humble could purchase a turtledove or a pigeon for an offering.
Indeed one of these would have been the choice of Mary and
Joseph as they came to the Temple to wotship. Please notice the
details of this offering as carefully as the 6thers: (1) the offering
is made to Jehovah and was for the eyes of'the Lord. As we have
said before it is not so much “am I satisfied with God, but is
God satisfied with me.” The most interested observer at Calvary
was God Himself. Here is set forth the grounds upon which we
can draw nigh to a righteous God. (2) The priest is to bring this
offering to the altar and kills it by wringing its head off. The
head is immediately burned on the altar. The blood is wrung
out on the north side of the altar. The priest also removes the
crop and the feathers. These are placed on the east side of the
altar at the place where the ashes are gathered. (3) The fowls
are cut or cleaved open but the body is not separated. The wings
are left on the body. (4) It is burned in the same manner and
for the same purpose as the others. Even though these birds
are much less expensive than the animals, they are treated with
the same care and are received with the same approval: “it is a
burnt sacrifice, an offering made by fire, of a sweet savor
unto Jehovah.”

Is it by chance that we have so many beautiful points of
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ccomparisons in these offerings? We think not. Consider some of
the most obvious: (1) John the Baptist was to identify our Lord

~as the Messiah in observing the Spirit descending upon Him.
But since the Spirit is invisible a dove became the identifying
sign. Thus do we identify our burnt offering. When we see the
dove we think of Him. (2) The dove from the days of Noah for-
ward has been the symbol of peace. The water of God’s wrath
had receded and the new world made its appearance—such was
heralded by the dove with an olive branch in its beak. Is it too
much to say that our Lord is our peace, in Him we have peace?
(3) The dove-like attitude, (i.e. meek and quiet) that pervaded
the whole life of Jesus points again to Him as our dove of accept-
ance. (4) Purity is also thought of as represented in the dove.
Could we say undivided purity and peace in Him? .

We are delighted to have had this little time in a careful study
of this first chapter of a book we seldom read. How poor we
have been for our neglect. Let’s review the contents in a series
of questlons :

FACT QUESTIONS 1:3:17

5. Is there some reason to say this burnt offermg represents our
Lord’s sacrifice for us? Cf. Heb. 9:14 C

6. What is the ptimary emphasis.of the burnt offermg? i.e for
whose primary benefit was the offering made? - S

7. List three beautiful comparisons found in this offermg.

8. What was the purpose oflaying hands upon the offering?

9. How do we relate I John 4:17 to this offering? Cf; 5:20

0. Show how a bullock well represents our Lord.

1. The burnt offering not only answers man’s need for forgive-

~ ness, but meets him at a deeper level. Explain.

12. Listthe four actions of Aaron’s sons as related to the sacrifice.

13. Mention three actions on the part of the worshipper. -

14, In what sense did we put Jesus to death?

15. The blood was sprinkled on all four sides of the altar. What

does this mean?
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16. Why was the animal flayed? Why dissected?

17. Read Lev. 6:13 and explain what is meant by the priests
putting the fire on the altar.

18. What is the possible significance of the fire and the wood?
Cf. Heb. 12:29

19. The animal was divided twice. Explain.

20. Why was the animal washed? How compared with our Lord?

21. Show the meaning of the particular Hebrew word “to burn”
as here used.

22. Why include turtledoves and pigeons in the possible objects
for a burnt offering?

23. Who kills the animals? Who kills the birds?

24. Who sprinkles the blood for each?

25. In what manner or way are these fowls severed?

26. Show three points of comparison in our Lord and the turtle-
dove.

27. What do you consider is the best lesson in this chapter?

c. THE MEAL OFFERING 2:1-16
TEXT 2:1-16

1 And when any one offereth an oblation of a meal-offering
unto Jehovah, his oblation shall be of fine flour; and he shall
pour oil upon it, and put frankincense thereon:

2 and he shall bring it to Aaron’s sons the priests; and he shall
take thereout his handful of the fine flour thereof, and of the
oil thereof, with all the frankincense thereof. And the priest
shall burn it as the memorial thereof upon the altar, an offer-
ing made by fire, of a sweet savor unto Jehovah:

3 and that which is left of the meal-offering shall be Aaron’s
and his sons’: it is a thing most holy of the offerings of Jehov-
ah made by fire.

4 And when thou offerest an oblation of a meal-offering baken
in the oven, it shall be unleavened cakes of fine flour mingled
with oil, or unleavened wafers anointed with oil.
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S And if thy oblation be a meal-offering of the baking-pan,
it shall be of fine flour unleavened, mingled with oil.

6 Thou shalt part it in pieces, and pour oil thereon it is a meal-
offering.

7 And if thy oblation be a meal- offermg of the frying-pan, it
shall be made of fine flour with oil.

8 And thou shalt bring the meal-offering that is made of these
things unto Jehovah: and it shall be presented unto the priest,
and he shall bring it unto the altar.

9 And the priest shall take up from the meal-offering the
memorial thereof, and shall burn it upon the altar, an offer-
ing made by fire, of a sweet savor unto Jehovah. ‘

10 And that which is left of the meal-offering shall be Aaron’s
and his sons’: it is a thing most holy of the offerings of Jehovah
made by fire.

11 No meal-offering, which ye shall offer unto Jehovah shall be
made with leaven; for ye shall burn no leaven, not any honey,
as an offering made by fire unto Jehovah.

12 As an oblation of first-fruits ye shall offer them unto Jehovah:
but they shall not come up for a sweet savor on the altar.

13 And every oblation of thy meal-offering shalt thou season
with salt; neither shalt thou suffer the salt of the covenant of
thy God to be lacking from thy meal-offering: with all thme
oblations thou shalt offer salt.

14 And if thou offer a meal-offering of first-fruits unto Jehovah,
thou shalt offer for the meal-offering of thy first-fruits grain
in the ear parched with fire, bruised grain of the fresh ear.

1S And thou shalt put oil upon it, and lay frankmcense thereon:
itis a meal-offering.

16 And the priest shall burn the memorial of it, part of the
bruised grain thereof, and part of the oil thereof, with all
the frankincense thereof: it is an offering made by fire unto
Jehovah.
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THOUGHT QUESTIONS 2:1-16

27. Is this a “‘meat offering” or a “meal offering’? Discuss.

28. What is the primary purpose of this offering? -

29. Why the flour, oil and incense? i.e. what possible symbolism
is here?

30. There is representation in this offering, i.e. a part for the
whole. Discuss.

31. Name the three varieties and describe them.

32, In Genesis chapter 4 we have a non-blood sacrifice which was
rejected. Discuss why.

33. When the offering was cooked there were three ways to cook
it. Discuss.

34, The frankincense was not added or mixed with the flour and
oil. Explain its use.

35, Salt was used—in what way and for what purpose?

36. Why no leaven in some offerings but permitted in others?

37. Discuss the actions of the priests and the offerer in the pres-
entation of this sacrifice.

38. The portion of this sacrifice that was not burned was called
“most holy.” Why?

PARAPHRASE 2:1-16

Anyone who wishes to sacrifice a grain offering to the Lord is
to bring fine flour and is to pour olive oil and incense upon it.
Then he is to take a handful, representing the entire amount, to
one of the priests to burn, and the Lord will be fully pleased.
The remainder of the flour is to be given to Aaron and his sons
as their food; but all of it is counted as a holy burnt offering to
the Lord. If bread baked in the oven is brought as an offering to
the Lord, it must be made from finely-ground flour, baked with
olive oil but without yeast. Wafers made without yeast and
spread with olive oil may also be used as an offering. If the offer-
ing is something from the griddle, it shall be made of finely
ground flour without yeast, and mingled with olive oil. Break it
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THE MEAL OFFERING
2:1-16
The Varieties Of The Meal Offering

Unbaked flour Baked in an oven Baked in a pan
21 2:4 2:5

Fried on a griddle

2:7 Green ears, beaten & burned
2:12-16

Priest’s portion

The whole portion left for the priests can be prepared in any of the above five ways.
SALT must be sprinkled on all offerings.

Purpose:
A gift of thanksgiving always made with the burnt offering.
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into pieces and pour oil upon it—it is a-form of grain offering.
If your offering is cooked in a pan, it too shall be made of fine
flour mixed with olive oil. However it is prepared—whether
baked, fried, or grilled—you are to bring this grain offering to
the priest and he shall take it to the altar to present it to the
Lord. The priests are to burn only a representative portion of the
offering, but all of it will be fully appreciated by the Lord. The
remainder belongs to the priests for their own use, but it is all
counted as a holy burnt offering to the Lord. Use no yeast with
your offerings of flour; for no yeast or honey is permitted in
burnt offerings to the Lord. You may offer yeast bread and honey
. as thanksgiving offerings at harvest time, but not as burnt offer-
1ngs Every offering must be seasoned with salt, because the salt
is a reminder of God’s covenant. If you are offering from the
first of your harvest, remove the kernels from a fresh ear, crush
and roast them, then offer them to the Lord. Put olive oil and
incense on the offering, for it is a grain offering. Then the priests
shall burn part of the bruised grain mixed with oil and all of the
incense as a representative portion before the Lord.

COMMENT 2:1-16

v. 1 “The so- called meat offermg is, properly speaking, a ‘gift
offering,” the Hebrew word ‘MINKAR" being derived from the
root signifying to give.” (Ibid.) The word ‘‘meat” is misleading
- for it seems to suggest flesh when this is the only sacrifice in
which the body.of an animal is not involved. Whereas we are very
concerned that every reader know what every word in the sacred
" text means in its proper context we are also aware that unless we
can see relevance or application to our lives in this text we will
speedily lose interest. If Leviticus is but a record of long-ago
sacrifices made however carefully and yet has no meaning for me
I ususally find something else that does relate to me and read it.

As we look closely at this mixture of flour, oil and incense
(although the incense was not mixed with or in it) we remember
another time when God prescribed a recipe for cakes or wafers.
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We refer to the ‘“manna come down from heaven” and to the
greater bread from heaven ‘‘that a man may eat thereof and not
die.” As the ‘“meal offering” was a ‘“‘gift offering”’ so was our
Lord—God’s gift to us. Jesus gave Himself as a gift for His bride
and He gave the Holy Spirit as a gift to His bride (John 6:32;
Eph. 5:25; Gal. 2:20; 2 Cor. 9:15).

How beautifully the pure fine flour portrays the pure, petfect,
sinless humanity of our Lord, ‘“the woman’s seed, the virgin’s
son.” He was also anointed with the Holy Spirit (Luke 4:18;
Acts 10:38). Indeed the name ‘“Christ” means “‘anointed one.”

How charmingly fragrant was all of His life—a sweet savor
offered to God. “Frankincense” means ‘““white,” suggesting once
again the purity of God’s ‘“‘gift offering” for us. Of this One who
offered Himself, God said, ‘. . . in whom I am well pleased.”

v. 2 Asthe offering is brought to Aaron’s sons the worshipper
removes a handful of the flour, which has been mixed with the
oil, or the oil has been mixed into the flour—this would amount
to a handful of dough. The quantity of incense was taken with
it. This handful was to be a memorial representative offering.
The Israelite is saying by this offering, “remember me,” i.e.
because of this offering remember me. We need to be reminded
again that this meal or grain offering was never offered by itself
but only as a part of one of the other offerings. As the fire on the
altar so easily consumed the little handful of meal and the smoke
of its fragrance went up before God, can we see in this our finite
grasp of the nature, love and sacrifice of our Lord? We have but
a poor small handful of understanding of all He is as God’s
gift offering in our place. As limited as it is it is sufficient—it
represents the limitless One.

v. 3 The remaining portion of the meal offering provided
several meals for Aaron’s sons. The priests were to “live of the
altar” and in this very practical sense they had their physical
sustenance from the work they did (1 Cor. 9:13). The remaining
portion is referred to as ‘‘a thing most holy (holy of holies) of the
offerings of Jehovah made by fire.” We might learn that our
Lord meets our daily needs as well as our need for atonement.
We can also see that the care of the needs of the body is “most
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holy unto the Lord,” ie. there is no such thing as a sacred-
secular dichotomy in the life of His kings and priests.

v. 4 Keil and Delitzsch have some good comments on this
verse. ‘“The second kind (i. e. of meal offering) consisted of pastry
of fine flour and oil prepared in different forms. The first was
oven-baking: we are not to understand a baker’s oven (Hos. 7:4,
6), but a large pot in the room, such as are used for baking cakes
in the East even to the present day. The oven-baking might
consist either of “‘cakes of unleavened meal mixed (made) with
oil,” (pierced cakes) or pancakes of unleavened meal anointed
(smeared) with oil.” (p. 293) ' :

Does a “pierced cake’ in an oven suggest anything or anyone
to the reader? We must add that this was a wholly unleavened
“pierced cake” in the oven. Some see the oven as the inward
experience of our Lord during His suffering and Psalms 22:1-5 is
quoted to confirm this ‘“‘secret experience of His soul, shut in
with God in those three solemn hours of awful darkness.” Per-
haps so but we like to remember Joseph’s sepulchre as also sug-
gestive of the oven of God’s wrath upon sin. :

v. 5 There is mention made of wafers in the last part of verse
4. It would seem that when wafers were used they must be broken
in pieces. Such wafers are better described as pancakes because
they were cooked on an open pan or griddle. The oil was to be
smeared on these pancakes or poured on the broken pieces.
Some feel the Hebrew word suggests that the oil was kneaded
into the flour before the cakes were cooked (fried) or broken.

“The root of the Hebrew word for ‘wafer’ signifies ‘empty.’
This could so well picture Jesus, who, though He was in the form
of God, and thought not robbery to be equal with God, yet
emptied Himself when He took upon Him the form of a servant
(Phil. 2:6, 7) so that He could truly say, ‘I can of Mine own self
do nothing.” ‘My teaching is not Mine, but His that sent Me.’
‘The words that I speak unto you I speak not of Myself; the
Father that dwelleth in Me, He doeth the works.’

“But while dependent upon the Father’s will and upon the
Spirit’s power, He could say, and did say, ‘The Spirit of God is
upon Me, because He anointed Me.” (Luke 4:18, 19) Thus He
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was truly the Messiah, the Christ, the Anointed One, as His
name both in Hebrew and Greek signifies. In His title ‘Jesus
Christ,” the name ‘Jesus’—that is, Jehovah the Saviour—con-
nects Him with the Triune God Jehovah, and especially with
the Father. The title ‘Christ’ identifies Him with the Holy Spirit.”
(Newberry)

Could we see more on the open griddle than an unleavened
cake? Was not our Saviour exposed to “‘the gaze, taunts, and
reviling of the multitude”? All united in their scoffs and jeers—
the priests, the scribes, the people; even the Roman soldiers. He
indeed became a gazing-stock to all people. In the hot sun (which
God mercifully hid) baked on the flat plate. The Psalmist said,
“They gaped upon Me with their mouths . . . I am poured out
like water . . . My heart is like wax; it is melted in the midst
of my bowels. My strength is dried up like a potsherd; and my
tongue cleaveth to my jaws . . . [ may count all my bones—they.
look and stare upon Me.” Psalms 22:6-18 It was the sinless One
they crucified as a gift offering—He who knew no sin was openly
made to be sin—the Just for the unjust that He might bring us
to God.

v. 6 The panbaked or fried offering was broken in pieces. We
remember One who took some unleavened bread and broke it
and called it His body. (We are fully aware of the analogous
use here made of this text in Leviticus. We want the reader to
know first of all the full meaning of the action taken by the
priests in the days of Moses—but we want him to learn also the
marvelous fullness of our Saviour’s death in our place. We could
never say enough about the details of how He died for our sins.)
It was ““by the eternal Spirit that He offered Himself to God”
(Heb. 9:14). Oil and Spirit are constantly associated—the anoint-
ing or Holy Spirit was present when His body was broken. How
refreshing to see the Gospel in Leviticus!

v. 7 The third type of cooking for the unleavened cake was to
be boiled. Keil and Delitzsch say, ‘““We have therefore to think
of cakes boiled in oil.”” This would seem to be a combining of the
aspects of the other two—baked to some extent—to some extent
open in being cooked. At the same time the oil penetrates the

37




2:1-16 CLEVITICUS

meal in a most thorough manner. If we wished to find some
analogous comparisons in the death of our Lord for us we could
say that the combined actions of God and men were indeed
present when He died. The Psalmist has our Saviour cry from the
cross—‘‘But be not thou far from me, O Jehovah: O my strength,
haste Thee to help me. Deliver my soul from the sword. My
darling (only one) from the power (paw) of the dog. Save me
from the lion’s mouth.” Psalms 22:19-21 -

vs. 8-10 The actions of the priest are reiterated in these verses:
However the gift offering is to be prepared (1) if it is fine flour
mingled with oil; (2) if it is a loaf baked in the oven; (3) if it is d
cake fried in the pan; (4) if it is flour boiled in oil; it is to be
brought to the priest and he shall take it to the altar and present
it to the Lord. Only a handful was to be burned. However thé
entire amount was considered as the offering. The portion eaten
by the priests was as holy and as much a part of the offerlng as
that burned upon the altar. We see no comparisons in thesé
Verses ‘that we have not already made.

v. 11 Regulations as to what was not to be in the offering is
given here. Two statements are made concerning leaven—one
generic, i.e., any substance which contains the possibility of
decay or putrefactlon——the other spec1ﬁc no honey shall bé
mixed with the offering.

At times leaven is used as a symbol of malice and wickedness.
Cf. 1 Cor. 5:6-8. It would seem to be so considered here. We are
so glad that the offering our Lord made was ‘holy, harmless
and undefiled,” even Himself. Both God and man tested our
Saviour and found no leaven in Him. It is interesting to con:
template the reason no honey was permitted. Of course we
recognize it as a form of leaven—but why separate it from all
other forms of leaven? Newberry says, “Honey appears to rep:
resent that sweetness and amiability of disposition which might
be simply natural affection; but this Sweetness—precious and
excellent as it is in its place—will not bear the test of diviné
holiness in any individual born after the flesh. That human
excellency which was manifested in Christ, and constituted
Him the chiefest among ten'thousand and altogether lovely, was
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not merely human, it was also divine. In Him divine affections
were manifested in human form. As every atom of the fine
flour in the gift offering was permeated with oil—emblem
of the eternal Spirit—so all that was natural in Christ was
also spiritual.”

v. 12 The proper use of leaven and honey are here inserted. In
the loaves (meal offering) of first-fruits at the feast of weeks
(Pentecost) leaven could be used. They were assigned to the
priests and not burned upon the altar. Cf. Lev. 23:17, 20. We
need to be reminded that the “meal” or “gift” offering was
always used with another offering, Z.e.: (1) with the burnt offer-
ing; (2) with the peace offering; (3) with the sin offering; (4) or
with the trespass offering. These four types of offerings were
made on several different occasions, such as: (1) Passover, (2)
Pentecost or feast of weeks, (3) Tabernacles, and others. At the
time the meal offering was made with one of the other offerings
on Pentecost leaven could be and was used.

Are we to see in the use of leaven in the meal offering at Pen-
tecost a typical significance as related to the day of Pentecost
in Acts 2? Leyiticus 23:17 says, “Ye shall bring out of your
habitations two wave loaves (meal offering) of two tenth deals;
they shall be of fine flour; they shall be baken with leaven; they
are the first-fruits unto Jehovah.”’ It is interesting to contemplate
the possibilities: the first-fruit of the Gospel on Pentecost were
alloyed with leaven or sin though redeemed by the sacrifice of
God’s Lamb, (Cf. Lev. 23:18, 19) and indwelt or anointed by
God’s Holy Spirit (Acts 2:38). The three thousand on Pentecost
were like our Lord “a kind of first-fruits of God’s creatures”
(James 1:18).

v. 13 Salt s to be used with all the forms of the meal offering;
indeed salt is to be used with all sacrifices of whatever kind or for
whatever purpose. ‘‘Salt is an emblem of incorruption and per-
petuity. In our estimate of the humanity of Christ, both these
truths are to be borne in mind. (Since it was His humanity that
was offered for us to God.) Death and corruption are the results
of sin, and although Christ was made a sin offering and suffered
death for us, yet, being in nature sinless, God did not suffer His
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Holy One to see cortuption. (Ps. 16:10); and as the omer of
manna:in the golden pot was laid up in the holiest for a mem-
orial, so also ‘the Lamb as it had been slain, in the midst of the
throne’ (Rev. 5:6) will ever occupy its center position, as the
lasting memorial of that sinless humanity in which Jesus lived,
died, and rose again, and ever lives, while the ceaseless song
from His ransomed ones goes up, ‘Salvation unto our God which
sitteth upon the throne, and to the Lamb.’ * (Newberry)

v. 14 We are now introduced to the third type of or variation
in the use of meal for the meal offering.. When the corn, wheat or
barley first begins to ripen this was to be offered in the form of
“‘ears parched or roasted by the fire”’; in other words, to be made
from ears which had been roasted at the fire. To this is added
the further definition: “rubbed out of field-fruit.” When we
think of “corn” we are using the term generically and can refer
to the grains of wheat or barley or grains from the eats of corn.
When ears of corn were used the ears were first roasted and
then the grains were rubbed out; it consisted then of roasted or
toasted grains of corn: @il and incense were added to them. A
handful was burned and the rest kept for the use of the priests.

We shall try not to become tedious in our application of this
text to our Lord but-we-do see some rather obvious comparisons;:
(1) It was taken from the first-fruit of the harvest. He is the first-
fruits:of all of us who shall sleep in death (i.e. the body). Because
He was offered as the first-fruit sacrifice and rose again we all
shall be raised to eternal life. (2) These were to be green ears of
corn: He was taken while yet a young man, in the freshness of
His early manhood was he offered. (3) The corn was to be beaten -
out of the ears. It was by suffering our Saviour learned obedience
and became our sacrifice. (4) The whole ear was to be roasted
by or in the fire. In the fire of man’s rejection and God’s wrath
against sin, “His visage was more marred than any man, and
His form than the sons of men,” yet He Himself was sinless, as
He says of Himself, “If they do these things in the green tree,
what shall be done in the dry?”

v. 15 “There was frankincense to be put on it. The frankln-
cense, or olibanum, was a resinous gum, obtained from a tree of
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the turpentine bearing kind, which, when put upon the fire, or a
hot place, sent forth very fragrant vapor, It was wholly burnt on
the altar. If the meal offering represents our Lord as a sacrifice
for our sins then the frankincense could represent the mediation
and intercession of our Saviour—the grateful fragrance which
comes up before God from the altar of burnt sacrifice. Our con-
secration to God, even with the gracious operations of the Spirit,
could not be acceptable, except through Christ, and the sweet
intercessorial perfume which arises from His offering in our
behalf.” (J.A. Sezss)

v. 16 Once again we are reminded that the priest will burn the
representative or memorial portion of the offerlng upon the altar.
‘We need to also notice that all the incense is butned, i.e. the
‘total amount prepared by the worshipper for the offering is given
and burned.

We have been greatly helped by the writing of C. H. MacKln-
tosh. We quote from him for the conclusion of this chapter:
~ “So also, if only nature be kept in the place of death, there
‘may be in us the exhibition of that which is not corruptible, even
a conversation seasoned with the ‘salt’ of abiding communion
with God. But in all these things we fail and come short; we
grieve the Holy Spirit of God in our ways. We are prone to self-
seeking or men-pleasing in our very best services, and we fail
‘to ‘season’ our conversation. Hence our constant deficiency in
‘the ‘oil,” the ‘frankincense,’ and the ‘salt’; while, at the same

/time, there is the tendency to suffer the ‘leaven’ or the ‘honey’

‘of nature to make its appearance. There has been but one perfect
f‘meat-offering’ ; and, blessed be God, we are accepted in Him.
"We are the ‘sons’ of the true Aaron; our place is in the sanctuary,
‘where we can feed upon the holy portion. Happy place! Happy
portlon! May we enjoy them more than ever we have done! May
‘our retitement of heart from all but Christ be more profound!
“May our gaze at Him be so intense that we shall have no heart
for the attractions of the scene around us, nor yet for the ten
thousand petty citcumstances in our path which would fret the

“heart and perplex the mind! May we rejoice in Christ in the sun-

‘shine and in the darkness; when the gentle breezes of summer
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play around us, and when the storms .of winter rage fiercely
abroad; when passing over the surface of a placrd lake, or tossed
on-the bosom of a stormy ocean. Thank God, ‘we have found
Him’ who is to be our satisfying portion forever! We shall spend
eternity-dwelling upon the divine perfections of the Lord Jesus.”

28.
29.

. Show two comparisons:
30.
31.

32.
33.

34,
35.

36.
37.

38.
39.
40.
41.
42,

43,
44,

FACT QUESTIONS 2:1-16

In what sense is the term ‘“meat oﬂ"ermg misleeding when
here applied? Explam
To what can the “meal” or- “glft” offering be compared?

Explam just how the worshipper prepared the ﬂour oil and
incense.

What can we see in the “little handful of meal and the smoke
of its fragrance”?

Show how 1 Cor. 9:13 has application here

What lesson is there.in the fact that the remaining portxon
of the meal offering was considered ‘‘a thing most holy’’?
How are we to understand the expression ‘“‘oven baked’’—
i.e. what type of oven?

“The pierced cake” of unleavened bread was baked inthe
oven. What analogy is poss1b1e here?

What thought is there in the meaning of the word * ‘wafer’’?
The fact that these unleavened pancakes wete cooked upon
an open griddle can teach something about our Lord—what?
The breaking of the unleavened cakes and the oil upon them
teach us a wonderful lesson—what is it?

Name and explain the third type of offering, i. e. preparation.
To what does it compare? '

Verses 8 through 10 review the four ways the gift offering
could be prepared—name them. .

Two forms or kinds of leaven are excluded—name them.

What beautiful comparlson is here made?

What lesson is there in excluding honey from the sacrlfice?
There was a time when leaven could be used in the meal or

42



THE PEACE OFFERING 3:1-17

gift offering—when?
45. What can we see in the use of leaven in the meal offering?
46. What place did salt have in these offerings? Salt is an em-
-~ blem of what? How related to our Lord?
47. What was the third variation in the use of the meal or corn?
48. Name and discuss three possible comparisons in this third
type to Jesus.
49. What comparison can we find in the use of frankincense?
50. Restate in your own words the conclusions you draw as you
© contemplate Jesus as your “‘meat offering.”

d. THE PEACE OFFERING 3:1-17
(1) Its VarieTiEs AND Rrtuar 3:1-17
TEXT 3:1-17

1 And if his oblation be a sacrifice of peace-offerings; if he offer
of the herd, whether male or female, he shall offer it without
blemish before Jehovah. v

2 And he shall lay his hand upon the head of his oblation, and
kill it at the door of the tent of meeting: and Aaron’s sons the
ptiests shall sprinkle the blood upon the altar round about.

3 And he shall offer of the sacrifice of peace-offerings an offer-
ing made by fire unto Jehovah; the fat that covereth the in-
watds, and all the fat that is upon the inwards,

" 4 and the two kidneys, and the fat that is on them, which is by
the loins, and the caul upon the liver, with the kidneys, shall
he take away.

5 And Aaron’s sons shall burn it on the altar upon the burnt-
offering, which is upon the wood that is on the fire: it is an
offering made by fire, of a sweet savor unto Jehovah.

6 And if his oblation for a sacrifice of peace-offerings unto
Jehovah be of the flock; male or female, he shall offer it with-
out blemish. B

7 If he offer a lamb for his oblation, then shall he offer it
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before Jehovah;

8 and he shall lay his hand upon the head of his oblation, and
kill it before the tent of meeting: and Aaron’s sons shall
sprinkle the blood thereof upon the altar round about,

9 And he shall offer of the sacrifice of peace-offerings an offer-
ing made by fire unto Jehovah; the fat thereof, the fat tail
entire, he shall take away hard by the backbone; and the fat
that covereth the mwards, and all the fat that is upon the
inwards,

10 and the two kidneys, and the fat that is upon them, which is
by the loins, and the caul upon the liver, with the kidneys,
shall he take away.

11 And the priest shall burn it upon the altar: it is the food of the’
offering made by fire unto Jehovah.

12 And if his oblation be a goat, then he shall offer it before
Jehovah: '

13 And he shall lay his hand upon the head of it, and kill it be-
fore the tent of meeting; and the sons of Aaron shall sprinkle
the blood thereof upon the altar round about.

14 And he shall offer thereof his oblation, even an offering made
by fire unto Jehovah; the fat that covereth the inwards, and
all the fat that is upon the inwards,

15 and the two kidneys, and the fat that is upon them, which is
by the loins, and the caul upon the liver, with the kldneys,
shall he take away.

16 And the priest shall burn them upon the altar: it is the food~
of the offering made by fire, for a sweet savor; all the fat is’
Jehovah’s. :

17 1t shall be a perpetual statute throughout your generations
in all your dwellings, that ye shall eat neither fat nor blood.

THOUGHT QUESTIONS 3:1-17
39. Who decides for the worshipper what type of offering he shall
bring? How is such a decision reached?

40. Please notice at least two differences in the offerings here and
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those of the burnt offering, What was meant by laying hands
upon the head of the animal?

41. Who was responsible for the death of the animal? Why?

42, What was the purpose of sprinkling the blood?

43, Specify just what parts were to be burned. Why give these
parts to God?

44, The senses of taste, touch, smell are all of interest to God.
Why?

45, What specifically is meant by the expression “without
blemish”?

46. How are we to understand the expression, ‘‘before Jehovah’’
inv.7?

47. More fat is removed to be offered to Jehovah. Cf. Num.
18:29-32 and notice how important or valuable such is to
God. Why?

48. Why not eat fat or blood? Does it apply today? Cf. Acts
15:29.

PARAPHRASE 3:1-17

When anyone wants to give an offering of thanksgiving to the
Lord, he may use either a bull or a cow, but the animal must be
entirely without defect if it is to be offered to the Lord! The man
who brings the animal shall lay his hand upon its head and kill
it at the door of the Tabernacle. Then Aaron’s sons shall throw
the blood against the sides of the altar, and shall burn before
the Lord the fat that covers the inward parts, the two kidneys and
the loin-fat on them, and the gall bladder. And it will give the
Lord much pleasure. If a goat or sheep is used as a thank-offering
to the Lord, it must have no defect and may be either a male or
a female—ram or ewe, billy goat or nanny goat. If it is a lamb,
the man who brings it shall lay his hand upon its head and kill
it at the entrance of the Tabernacle; the priests shall throw the
blood against the sides of the altar, and shall offer upon the altar
the fat, the tail removed close to the backbone, the fat covering
the internal organs, the two kidneys with the loin-fat on them,
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: The Varieties Of Peace Offerings.. -
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brings a goat as his offering to the Lord, he shall lay his hand
upon its head and kill it at the entrance of the Tabernacle. The
priest shall throw its blood against the sides of the altar, and
shall offer upon the altar, as a burnt offering to the Lord, the
fat which covers the insides, the two kidneys and the loin-fat on:
them, and the gall bladder. This burnt offering is very pleasing.
to the Lord. All the fat is Jehovah’s. This is a permanent law:
throughout your land, that you shall eat neither fat nor blood..

i

COMMENT 3:1-17

“The more closely we contemplate the offerings, the more:
fully do we see how that no one offering furnishes a complete
view of Christ. It is only by putting all together that anything like:
a just idea can be formed. Each offering, as might be expected,.
has features peculiar to itself. The peace offering differs from the
burnt offering in many points, and a clear understanding of the
points in which one type differs from the others will be found to
help much in the apprehension of its special import.” (C. H:
Maclntosh) We shall be concerned about these distinctions. Let
us first understand the content of each verse: ‘

v. 1 The word “oblation” needs clarification. It means

approach offering.” All offerings were an approach to God.
This then is a generic term applied to all offerings. If the ap-
proach to God had the intentions or purpose of being a. peace,
offering a certain ritual was to be followed. If the “oblation” was:
to be a burnt offering or a sin offering another ritual was to
be followed.

In the “peace” or ‘‘thank” offering both male or female from;
either the herd-or flock and from either sheep or goats could be
used. The offerer must be careful that it is without blemish:

In chapter one the question was one of ‘‘acceptance’; here
it is “peace.” There can be no peace with God until we are first
accepted by Him. It is of interest to notice that the word “peace”
is plural in the Hebrew text. Since our Saviour is also our
“peace” with God perhaps we could find various applications
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of His peace: (1) peace of mind; (2) peace with our neighbor;
(3) peace of conscience. He has come to proclaim peace, peace,
peace—perfect peace.

What shall we say of the fact that these animals could be either
male or female? The purpose of the sacrifice decides the type of
offering. This offering was going to be a food for the priests and
the worshipper. This sacrifice was not primarily for acceptance
(only a male, without blemish could provide our acceptance be-
fore God) but for the enjoyment of such acceptance. For these
same reasons fowls were not used. Such would hardly be adequate
for food (at least in these circumstances).

Can we see our Lord in His active obedience (male) and passive
obedience (female) as our peace offering before Jehovah? Jesus
walked the path of active fulfillment of the Divine will and at the
same time He was submissive even when it cost Him the blood-
sweat of Gethsemane. ‘

The seventh chapter of Leviticus discusses this sacrifice again,
as well as the twenty-second chapter. Lev. 22:21 emphasizes the
need of physical perfectness. “‘He who was without sin was made
sin for us, that we might be made the righteousness of God in
Him.” Cf Num. 18:29-32.

v. 2 The chastisement of my peace was laid on Him (Isa.
53:5). In the placing of hands upon the head of the victim we see
once again the transference of sin and the making of peace; not
only between Jew and Gentile, but between God and man. Hands
upon the head is full of meaning—but hands are not enough—
for “He made peace through the blood of His cross” Col. 1:20.
We do indeed have peace with God through our Lord Jesus
Christ. We have found Him and personally identified with Him
and died with Him. We have found peace with God through Him.

At the door of the tabernacle the victim is slain by the offerer.
He declares in this act that he is responsible. This is a confession
of his own sinfulness that caused the death of this innocent
sufferer. We can indeed identify ourselves, our sin and our
Saviour in this action,

The blood must be applied to be efficacious. It is in the
washing of our bodies that we have the promise of the sprinkling
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of blood (Heb. 10:22).

vs. 3 & 4 The instructions concerning the removal of the fat
to be offered to God by fire are very specific: (1) “the fat which
- covered the entrails” or the fat in the area from the stomach
down to the bowels; (2) “all the fat on the entrails,” i.e. all the
fat attached to the entrails; (3 “the two kidneys, and the fat
upon them, and the fat in the region of the kidneys or any and
all fat in the loins; (4) “‘the fat upon the liver.” All fat in the
animal is contained in a net or film-like substance. All nets of
fat were to be removed, along with the kidneys. These were
offered to Jehovah. How strange all this sounds to Christians
several thousand years removed from the action. Upon a closer
examination of these verses some of the strangeness will turn to
beauty. The fat is designated by Moses as ““the best” portion of
the animal. The fat with the k1dneys are offered to God. Th¢
word kidneys is “perfection.” The word for flanks or loins is
“confidences.” The fat upon the liver is also translated “‘the
super-abundance of the glory.” It is with these internal or hidden
portions of man that God has a special interest and on which He
places a special value, It has. always been so, i.e. “God looketh
not on the outward appearance or as man looketh. God wants
our thoughts, feehngs, ‘purposes, desires. We-could surely say
that ““all the fat” was. offered by our Saviour to God on the cross,
e all his inward bemg was glven to God to make peace for us.
At the same time we cannot ignore our response to His mercies.
Ouf reasonable service is the presenting of our total inward being
to' Him. It does seém significant that the only organs presented
to God are the kidneys. Perhaps it could be true that if He truly
has them He will have claimed all the rest.

v. 5 The instructions for burmng the fat of the peace offermg
isa little confusing because it. is associated with the burnt offet-
ing. There is no need for confusion. The explanation is that the
daily burnt offering was made before any peace offering, and by
the nature of the burnt offering it must remain on the altar all
day. The fire was continually burning: upon the altar—the
carcass of the burnt offering would be slow in being consumed.
While the remaining portion of the victim was still burning, the
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priests were to burn upon the altar the fat of the peace offering.
The highly inflammable nature of fat would hasten the burning,

While we yet are contemplating the acceptance offering of the
lamb of God, we remember He is also “our peace’ offering. The
overlapping qualities and values of our Lord’s sacrifice on our
behalf is a wonder to behold!
~ vs. 6 & 7 There was room for a large gradation in the animals
used in the sacrifice. It could be of the flock male or female, of
the herd male or female, and even a lamb could be offered. The
one static quality was that each offering be without blemish or
perfect. Who will decide as to its perfectness? Was there certain
standards of perfection for such animals? Sharp- -eyed and well
experienced priests no doubt were able to examine each victim
-as he was brought through the gate of the outer court. (See ex-
ceptions to this in 5:12, 13).

" Our peace offering was examined by both men and God and.
‘He was found to be without fault. *“I find no fault in Him”’ has
been the verdict of 2,000 years of examination.

“Conscious as we must be of our imperfections in character,
active and passive, in our spirit, temper, and disposition, it is
well for us that we can present and plead for our acceptance the
name of Him who was altogether perfect—the Lamb of God
without blemish and without spot.” (Newbeny)

vs. 8-11 The additional information in these verses has refer-
ance to a certain specie of sheep used in the East at the time of
Moses. Indeed such species are still in use today. Information
given by Keil and Delitzsch is of real interest here: :
. “The fat tails which the sheep have in Northern Africa and
Egypt, also in Arabia, especially Southern Arabia, and Syria,
often weigh 15 Ibs. or more, and small carriages on wheels
‘are sometimes placed under them to bear their weight (Sonnini,
R. ii. p. 358; Bochart, Hieroz. i. pp. 556 sqq.). It consists of
something between marrow and fat. Ordinary sheep are also
found in Arabia and Syria; but in modern Palestine all the sheep
are ‘of the broad-tailed species.” The broad part of the tail is an
excrescence of fat, from which the true tail hangs down (Robin-
son, Pal. II. 166). ‘Near the rump-bone shall he (the offerer)
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take it (the fat tail) away,’ i.e. separate it from the body.” We
find nothing in these verses upon which we have not already
commented. ’

vs. 12-16 These verses discuss the goat as a victim for the
peace offering. The instructions are identical for: (1) the presen-
tation; (2) the laying on of the hands; (3) the killing of the victim;
(4) the sprinkling of the blood; (5) the burning of the fat; and
(6) the meal (although the last is not mentioned in this chapter)
to the previous instructions for other victims of the peace of-
ferings. Perhaps it is here that we should call attention to' Lev.
7:11-34; 19:5-8; 22:21-25, where further instructions are given
concerning the peace offermg Since we are studying the text
verse by verse we shall consider these verses when we have
progressed to such in order of our study. Suffice it to say here
that the culmination of the peace offering was the festive-sacred
meal the worshippers and the priests held together before and
with the Lord. We appreciate so very much the words of S. H.
Kellogg on the beautiful symbolism of the peace offering:

“We can now perceive the teaching of the peace-offering for
Israel. In Israel, as among all the nations, was the inborn craving
after fellowship and frlendshlp with ‘God. The ritual of the
peace—offermg taught him how it was to be obtained, and how
communion might be realized. The first thing was for him to
bring and present a divinely-appointed victim; and then the lay-
ing of the hand upon his head with confession of sin; then, the
slaying of the victim, the sprmkhng of its blood, and the offering
of its choicest parts to God in the altar fire. Till all this was done,
till in symbol expiation had been thus made for the Israelite’s
sin, there could be no feast which would speak of the fnendshlp
and fellowship with God. But this being first done, God now, in
token of His free forglveness and restoration to favour, invites
the Israelite to a joyful feast in His own house.

“What a beautiful symboll Who can fail to appreciate its
meaning when once pointed out? Let us imagine that through
some fault of ours a dear friend has become estranged; we used
to eat and drink at his house, but there has been none of that
now for a long time. We are troubled, and perhaps seek out the
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one who is our friend’s friend and also our friend, to whose
kindly interest we entrust our case, to reconcile to us the one we
have offended. He has gone to mediate; we anxiously await his
return; but before ever he has come back again, comes an in-
vitation from him who was estranged, just in the old loving way,
asking that we will eat with him at his house. Any one of us
would understand this; we should be sure at once that the media-
tor had healed the breach, and that we were forgiven, and were
welcome as of old to all that our friend’s friendship had to give.

“But God is the good Friend whom we have estranged; and

- the Lord Jesus, His beloved Son, and our own Friend as well,

is the Mediator; and He has healed the breach; having made
expiation for our sin in offering His own body as a sacrifice;
He has ascended into heaven, there to appear in the presence
of God for us; He has not yet returned. But meantime the
message comes down from Him to all who are hungering after
peace with God: ‘The feast is made; and ye all are invited; come!
all things are now ready!’ And this is the message of the Gospel.
It is the peace-offering translated into words. Can we hesitate
to accept the invitation? Or, if we have sent in our acceptance,
do we need to be told, as in Deuteronomy, that we are to eat ‘with
rejoicing.” ”

v. 17 Mention is here made of prohibitions concerning fat
and blood. Because of the oft discussion of this subject as related
to the New Testament text of Acts 15:28, 29 we offer S. H. Kel-
logg’s discussion of this subject:

“The chapter concerning the peace-offering ends (vs. 16, 17)
with these words: ‘All the fat is the Lord’s. It shall be a perpetual
statute for you throughout your generations, that ye shall eat
neither fat nor blood.’

“To this prohibition so much importance was attached that in
the supplemental ‘law of the peace-offering’ (7:22-27) it is re-
peated with added explanation and solemn warning, thus: ‘And
the Lord spake unto Moses, saying, Speak unto the children of
Israel, saying, Ye shall eat no manner of fat, of ox, or of sheep,
or of goat. And the fat of the beast that dieth of itself, and the
fat of that which is torn with beasts may be used for any other
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service: but ye shall in no wise eat of it. For whosoever eateth the
fat of the beast, of which men offer an offering made by fire unto
the Lord, even the soul that eateth it shall be cut off from his
people. And ye shall eat no manner of blood, whether it be of
fowl or of beast, in any of your dwellings. Whosoever it be that
eateth any blood, that soul shall be cut off from his people.’
* “From which it appears that this prohibition of the eating of
fat referred only to the fat of such beasts as were used for sacri-
fice. With these, however, the law was absolute, whether the
animal was presented for sacrifice, or only slain for food. It held
good with regard to these animals, even when, because of the
manner of their death, they could not be used for sacrifice. In
such cases, though the fat might be used for other purposes,
still it must not be used for food.

“The prohibition of the blood as food appears from 17:10 to
have been absolutely universal; it is said, ‘Whatsoever man there
be of the house of Israel, or of the strangers that sojourn among
them, that eateth any manner of blood, I will set My face against
that soul that eateth blood and will cut him off from among h1s
people.’

~ “The reason for the prohibition of the eating of blood, whether
in the case of the sacrificial feasts of the peace-offerings or on
“othet occasions, is given (17:11, 12), in these words: ‘For the
‘Ilfe of the flesh is in the blood: and I have given it to you upon
the altar to make atoniement for your souls: for it is the blood
“that maketh- atonement by reason of the life. Therefore I said
unto the children of Israel, No soul of you shall eat blood, neither
- shall any stranger that sojourneth among you eat blood.”

“And the prohibition is then extended to include not only the
blood of animals which were used upon the altar, but also such
as were taken in hunting, thus (v. 13): ‘And whatsoever man
there be of the children of Israel, or of the strangers that sojourn
- among them, which taketh in hunting any beast or fowl that
'may be eaten, he shall pour out the blood thereof, and cover it
“with dust,” as somethmg of peculiar sanctity; and then the

reason previously given'is repeated with emphasis (v. 14): ‘For
as ‘to the life of all flesh, the blood thereof is all one with the life
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thereof: therefore I said unto the children of Israel, Ye shall eat
the blood of no manner of flesh: for the life of all flesh is the
blood thereof; whosoever eateth it shall be cut off.’

“And since, when an animal died from natural causes, or
through being torn of a beast, the blood would be drawn from
the flesh either not at all or but imperfectly; as further guarding
against the possibility of eating blood, it is ordered (vs. 15, 16)
that he who does this shall be held unclean: ‘Every soul that
eateth that which dieth of itself, or that which is torn of beasts,
whether he be home-born or a stranger, he shall wash his clothes,
and bathe himself in water, and be unclean until the even. But if
he wash them not nor bathe his flesh, then he shall bear h1s
iniquity.’

“These passages explicity state the reason for the prohibition
by God of the use of blood for food to be the fact that, as the
vehicle of the life, it has been appointed by Him as the means
of expiation for sin upon the altar. And the reason for the pro-
hibition of the fat is similar; namely, its appropriation for God
upon the altar, as in the peace-offerings, the sm-offenngs, and
the guilt-offerings; ‘all the fat is the Lord’s.’ :

‘“Thus the Israclite, by these two prohibitions, was to be con-
tinually reminded, so often as he partook of his daily food, of
two things: by the one, of atonement by the blood as the only
ground of acceptance; and by the other, of God’s ¢laim on the
man redeemed by the blood, for the consecration of his best. Not -
only so, but by the frequent repetition, and still more by the
heavy penalty attached to the violation of these laws, he was

reminded of the exceeding importance that these two things had ~

in the mind of God. If he eat the blood of any animal claimed by
God for the altar, he should be cut off from his people; that is,
outlawed, and cut off from all covenant privilege as a citizen of
the kingdom of God in Israel. And even though the blood were
that of the beast taken in the chase, still ceremonial purification
was required as the condition of resuming his covenant position.

“Nothing, doubtless, seems to most Christians of our day
more remote from practical religion than these regulations
touching the fat and the blood which are brought before us with
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. such fullness in the law of the peace-offeting and elsewhere.
And yet nothing is of more present-day importance in this law
than the principles which underlie these regulations. For as
with type, so with antitype. No less essential to the admission
of the sinful man into that blessed fellowship with a reconciled
God, which the peace-offering typified, is the recognition of the
supreme sanctity of the precious sacrificial blood of the Lamb of
~ God; no less essential to the life of happy communion with God,
is the ready consecration of the best fruit of our life to Him.
“Surely, both of these, and especially the fitst, are truths
for our time. For no observing man can fail to recognize the
very ominous fact that a constantly increasing number, even
of professed preachers of the Gospel, in so many words re-
fuse to recognize the place which propitiatory blood has in
the Gospel of Christ, and to admit its pre-eminent sanctity
as consisting in this, that it was given on the altar to make
atonement for our souls. Nor has the present generation out-
grown the need of the other reminder touching the consecration
of the best to the Lord. How many there are, comfortable,
easy-going Christians, whose principle—if one might speak
in the idiom of the Mosiac law—would rather seem to be, ever
to give the lean to God, and keep the fat, the best fruit of their
life and activity, for themselves! Such need to be most urgently
and solemnly reminded that in spirit the warning against the
eating of the blood and the fat is in full force. It was written of
such as should break this law, ‘that soul shall be cut off from
his people.” And so in the Epistle to the Hebrews (10:26-29) we
find one of its solemn warnings directed to those who ‘count
this blood of the covenant,’ the blood of Christ, ‘an unholy (i.e.
common) thing,’ as exposed by this, their undervaluation of the
sanctity of the blood, to a ‘sorer punishment’ than overtook
him that ‘set at’ naught Moses’ law,” even the retribution of
Him who said, ‘Vengeance is Mine; I will repay, saith the Lord.’
“And so in this law of the peace-offerings, which ordains the
conditions of the holy feast of fellowship with a reconciled God,
we find these two things made fundamental in the symbo-
lism: full recognition of the sanctity of the blood as that which
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atones for the soul; and the full consecration of the redeemed
and pardoned soul to the Lord. So was it in the symbol; and
so shall it be when the sacrificial feast shall at last receive its
most complete fulfillment in the communion of the redeemed
with Christ in glory. There will be no difference of opinion then
and there, either as to the transcendent value of that precious
blood which made atonement, or as to the full consecration
which such a redemption requires from the redeemed.”

FACT QUESTIONS 3:1-17

. The mote fully or closely we contemplate the offerings, the

more fully do we see what?

. What does the word ““oblation” mean?

. What is another designation for the “peace’ offering?

. Name three animals that could be used in the peace offering.
. The major emphasis or meaning of the burnt offering was

one of ; in this offermg the emphasis is one of

. What meamng can we give to the fact that the Hebrew word

for “peace” is in the plural form?

. What significance is there in the offering of either a_ male "

or female?

. Name the six steps in the total ritual of the peace offermg ‘
. Discuss the beautiful symbolism in the laying on of hands

and the shedding of blood.

. Show how Hebrews 10:22 relates to this chapter in Leviticus.
. Name the four areas where fat was to be found and removed.
. What words or designations indicate the value of the fat and

the kidneys? Explain,

. What is meant in v. 5 in the reference to the burnt offering?
. The one static quality to be found in all the varieties of

sacrifices was what?

. The particular breed of sheep had a meaning in this sacrifice.

What was it?

. Can we learn anything typical from the offering of a goat as

a peace offering?
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67.. Describe the symbohsm of the meal eaten in connectxon w1th
.- the peace offering. .
68. Is it all right to eat blood or fat today?

"e. THE SIN OFFERING 4:1-—5:13

(1) Irs APPLICATION 4:1
(2) Irs GRADES

(a) For THE HicH PRIEST 4:2-12
TEXT4:1-12

1 And Jehovah spake unto Moses, saying,

2 Speak unto the children of Israel, saying, If any one shall
sin unwittingly, in any of the things which.Jehovah hath

- -commanded not to be done, and shall do any one of them:

3 if the anointed priest shall sin so as to bring guilt on the
. .people, then let him offer for his sin, which he hath sinned,
a young bullock without blemish unto Jehovah for a sin-
-offering.-

4 And he shall brmg the bullock unto. the door of the tent of
meeting before Jehovah; and he shall lay his.hand upon the

2.5 head of the bullock, and kill the bullock before Jehovah. .

5 And the anointed priest shall take of the: blood of the. bullock
.+ and bring it to the tent of meeting: .

6 and the priest shall dip his finger in the blood and sprmkle
of thie blood seven times before Jehovah before the veil of

.. thesanctuary, .. -

7 And the prlest shall put of the blood upon the horns of the
~altar of sweet incense befote Jehovah, which-is in the tent of
meeting; and all the blood of the bullock shall he pour out
at the base of the altar of burnt-offering, whlch is at the
door of the tent of meeting.

8 And all the fat of the bullock of the sin- offerlng he shall take

- off from it; the fat that covereth the mwards, and all the fat
that is upon the inwards, . ‘
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9 and the two kidneys, and the fat that is upon them, which
is by the loins, and the caul upon the liver, with the kidneys,
shall he take away,

10 as it is taken off from the ox of the sacrifice of peace-offerings:
and the priest shall burn them upon the altar of burnt-
offering.

11 And the skin of the bullock, and all its flesh, with its head,
and with its legs, and its inwards, and its dung,

12 even the whole bullock shall he carry forth without the camp
unto a clean place, where the ashes are poured out, and burn
it on wood with fire: where the ashes are poured out shall it
be burnt.

THOUGHT QUESTIONS 4:1-12

49, Just what is involved in an “unwitting”’ sin or a sin “through
error’”’? '

50. Are these sins “omissions” or overt acts? Cf. Joshua 20:3 and
Deut. 19:4 and show how these texts relate here. - ‘

51. Why wouldn’t we be aware of sin if it was a decision and
action for which we are responsible? Cf. Heb. 5:2.

52. Who is “‘the anointed priest”? Cf. Heb. 7:27, 28.

53. What significance is there in limiting the sacrifice for the
priest to a bullock?

54. The offering of the priest was to not only help him but the
worshippers—how?

.55. Why bring the blood to the veil?

56. What possible meaning is there in placing his finger in
the blood?

57. Why sprinkle the blood seven times? Cf. Heb. 10: 10; I Pet.

. 3:18.

58. What is represented by the “horns of the altar”’?

59, The priests must leave the holy place to pour out the rest
‘ of the blood. Where does he go? \ ‘
60. What of the bullock is burned upon the altar? This part
of the sacrifice is very much like the peace offering—why?
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61. What is to happen to: (1) the skin, (2) all the flesh, (3) the
head, (4) its legs, (5) intestines, (6) dung?

62. How would it be decided that *“a clean place’” had been
found?

PARAPHRASE 4:1-12

Then the Lord gave these further instructions to Moses: Tell
the people of Israel that these are the laws concerning anyone
who unintentionally breaks any of My commandments. If a
priest sins unintentionally, and so brings guilt upon the people,
he must offer a young bull without defect as a sin offering to the
Lord. He shall bring it to the door of the Tabernacle, and shall
lay his hand upon its head and kill it there before Jehovah. Then
the priest shall take the animal’s blood into the Tabernacle,
and shall dip his finger in the blood and sprinkle it seven times
before the Lord in front of the veil that bars the way to the Holy
of Holies.}Then the priest shall put some of the blood upon the
horns of the incense altar before the Lord in the Tabernacle;
the remainder of the blood shall be poured out at the base of the
altar for burnt offerings, at the entrance to the Tabernacle. Then
he shall take all the fat on the entrails, the two kidneys and the
loin-fat on ‘them,_ and the gall bladder, and shall burn them
on the altar of burnt offermg, just as in the case of a bull or cow
sacrificed as a thank-offeting. But the remainder of the young
bull—the skin, meat, head, legs, internal organs, and in-
testines—shall be carried to a ceremonially clean place outside
the camp—a place where the ashes are brought from the altar—
and burned there on a wood fire.

COMMENT 4:1-12
vs. 1, 2 This is the sin offering for “sth through ignorance”
or “sin through error.” “These are not sins of omission, but

acts committed by a person when, at the time, he did not suppose
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that what he did was sin. Although he did the thing deliberately,
yet he did not perceive the sin of it. So deceitful is sin, we may
be committing that abominable thing which casts angels into an
immediate and an eternal hell, and yet at the moment be totally
unaware! Want of knowledge of the truth, and too little tender-
ness of conscience, hide it from us.” (Bonar)

The provisions for this offering teach us at least two wonderful
lessons: (1) the heinousness of sin. Sin is marked by God whether
man marks it or not. Even when a man sins unwittingly God sees
it and it must be accounted for. This is wholly in keeping with
the character of God. No laws of God are broken in the physical
world without the consequent results. How many trees in the
primeval forest have broken and crashed to the earth without
the ear or eye of any man? God does not and cannot treat sin
lightly. “Were a scorpion on out brow, prepared to thrust in its
deadly sting, when we were unconscious of any danger, surely
the friend would deserve thanks who saw the black creature
upon us and cried aloud to us to sweep it away. Such is the sin
of ignorance; and God, who is ‘a God of knowledge,’ is the
gracious friend.”’ (Bonar) This leads us to the second lesson: (2)
The infinite love and care of our heavenly Father. The same
compassionate heart of our great High Priest who tenderly looks
upon “the ignorant” (Heb. 5:2) is found in the provision under
the economy of Moses for poor ignorant sinners.

vs. 3, 4 We need to mention here that the ‘‘sweet savor’
offerings ate now past and we now approach those wholly identi-
fied with sin. They are two in number: (1) the sin offerings, and
(2) the trespass offerings. The sin offering has four grades or
applications: (1) For the individual (5:6-9); (2) for the ruler
(4:22-26); (3) for the congregation (4:13-21); (4) for the priest
(4:3-12). Verses one through twelve discuss the sin offering for
the priest (including the high priest). All three grades involve
three areas: (1) God’s dwelling among the people in the
tabernacle; (2) the worship or approach of the people to God;
(3) the conscience of each individual before God. Blood is the
answer to the need in each area: (1) the blood was sprinkled
seven times by the priest before the Lord upon or in front of the
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veil of the sanctuary. This obtained or secured the presence of
God in the midst of His people, i.e. God could and did because
of the blood dwell among them; (2) the blood upon the horns of
the golden altar. The foundation of all worship is blood—the
flame and the incense could because of the blood ascend before
God; (3) the remaining portion is poured-out at the-base of the
o braZen altar. Here the claims of the individual conscience were
met at the altar of burnt offering. The burnt offering is the
death of our Lord in our place. Each individual is represented
and satisfied in the One who died for all. In the pursuit of his
priestly functions the high priest has been deficient in wisdom
- and has made a mistake in the order of service, or he has in
some manner defiled some of the holy vessels. In this he has
“left the sanctuary door open to Satan.” Since he represents
all the congregation he also involves them in his unwitting sin.
He needs for these reasons to offer a sin offering for himself.
At the same time people soon learn to sympathize with him
and pray for him since he is one with them in his need of forgive-
ness. The young bull to be brought for a sacrifice is the same as
the sin offering to be made for the whole congregation (except
‘that the priest offers a male without blemish and the congre-
gation has a female without blemish.) The most expensive of all
offerings are here. made It costs much to obtain our standing
Jbefore God.

" vs. 5, 6 Why sprmkle the blood seven times? Seven through-
out the scripture is a sign or symbol of completeness or perfection.

It was only on the great day of atonement that the blood was
taken within the veil to be sprinkled upon and before the ark
of the covenant. As sin is first of all against God it is appropriate
that the first use of the blood is concerned with His satisfaction.

It might intimate that atonement was yet to rend the veil, and
that the beautiful veil represented the Saviour’s holy humanity
(Heb. 10:20). How expressive was the continual repetition of this
blood-sprinkling. As often as the priest offered a sin-offering
the veil was wet again with blood which dropped on the floor of
the holy place. It was through the veil, that is to say His flesh, the
way was opened for us—but it was a body already drenched in
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The sweat of bloodshed in Gethsemane before it was broken or
" opened on Calvary.

v. 7 Let’s attempt to enter with the priest into the holy place
and stand in the flickering light of the golden candlestick and
gaze solemnly seven times intermittently at the blood and at the
scarlet and blue woven design of the cherubim on the veil-—the
blood has been placed either before or on the veil. When the
anointed priest was thus engaged, was he not a type of Jesus in
the act of expiating His people’s guilt? A true high priest
probably knelt and then prostrating himself on the ground, as he
sprinkled the blood before the veil; and it would be with many
tears, and strong crying from the depth of his soul, that he
touched the altar’s horns. What a picture of our Saviour in the
garden, when He fell on His face, and being in agony, prayed
more earnestly, and ‘“‘offered up supplications, with strong
crying and tears, to Him that was able to save Him from death
(Heb. 5:7). Although, in this case, the priest’s sense of guilt
was personal, and therefore was deep and piercing, yet when
Jesus took our sins, He too felt them deeply, and felt them as if
they had been His own .

At length the prlest comes from the Holy Place—Ileaving it,
however, filled with the cry of blood—a cry for pardonl-—and
proceeds to the altar of burnt-offering, directly opposite the
door. There he pours out the rest of the blood, at the foot of
the altar, his eye looking straight at the Holy Place. Within
and without the Holy Place, the voice of atonement was now
heard ascending from blood. What a sermon was thus preached
to the people! Atonement is the essence of it—atonement needed
for even unwitting sins of ignorance. There is no trifling with
God. What a ransom for the soul is given! Life—life—the life
of the Seed of the woman. What care to present it—what
earnestness! The Holy Place is filled with its cry, and the courts
without also; and the priest’s soul is intently engaged in this
one awful matter.

vs. 8-10 The regulations in these verses concerning the fat
and its'offering upon the altar to Jehovah are identical to those
for the fat of the peace offering. It would seem to say that once
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the blood has been shed and applied there is peace. .- - :

The leading object i in the sin offering is to shadow forth what
Christ became for us, and not what He was in Himself. This
quality however is not entirely omitted, as we have observed
earlier. “In the fat burnt upon the altar is the apt expression
of the divine appreciation of the prec1ousness of Christ’s Person,
no matter what place He might, in perfect grace, take, on our
behalf, or in our stead. He was made sin for us, and the sin
offering is a divinely-appointed shadow of Him in this respect.
But, inasmuch as it was the Lord Jesus Christ, God’s elect,
His Holy One, His pure, His spotless, His eternal Son that was
made sin, therefore the fat of the sin offering was burnt upon
the altar, as a proper material for that fire which was an im-
pressive exhibition of divine holiness. (C. H. MacKintosh)

. vs. 11, 12 We come now to, in one way, the most impressive
portion of the ritual for the sin offering. We are using a rather
large bibliography in our research for this study. We have what
we consider some otiginal observations—but we make no apology
for composite expressions or direct quotations. For these verses
the words of Andrew Bonar are beautiful:

. “But that the priest, and all present, might go home with
an awful conviction of the heinousness even of forglven sin,
other things remained to be done. We are not to forget sin, be-
cause it has been atoned for; and we are not to think lightly of
sin,: because it is washed .away. Our God wishes His people to
retain a deep and lively sense of their guilt, even when forgiven.
Hence the concluding ceremonies in the case of the priest’s sin.

“The very skin of the bullock is to be burnt (here the word
is ‘burn up’)—thus expressing more complete destruction than
even in the case of the whole burnt-offermg Here is the holy law
exacting the last mite; for the skin is taken, and the whole flesh,
the head and legs (1: 8) the intestines, and the very dung— ‘even
the whole bullock!’ Unsparing justice, that is, unspotted justice!
And yet more. As if the altar were too near God’s presence to

‘express fully that part of the sinner’s deseft which consists in
suffering torment far off from God, all this is to be done ‘without
the camp’—a distance, it is calculated, of four miles from the
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Holy Place. In all sacrifices, indeed, this separation from God is
represented in some degree by the ashes being carried away out
of the camp; but, to call attention still more to this special truth,
we are here shewn the bullock burnt on the wood, ‘without the
camp, where the ashes were wont to be poured out.’ It was over
the vety ashes that lay poured out there; for, in the last clause of
the verse, the preposition o is used. ‘The clean place’ is defined
to be this place of ashes. It was clean, because, when reduced to
ashes by consuming fire, all guilt was away from the victim, as
intimated in Ps. 20:3, ‘Let Him turn thy burnt-sacrifice to ashes’
(on), the word used here also.

““At this part of the ceremonies, there was meant to be ex-
hibited a type of hell. This burning afar off, away from the Holy
Place, yet seen by the whole congregation, was a terrible glance
at that truth—‘They shall be tormented with fire and brimstone
in the presence of the holy angels, and in the presence of the
Lamb; and the smoke of their torment ascendeth up for ever and
ever’ (Rev. 14:10).

“It is plain, also, that God took the opportunity which this
offering afforded, or rather shaped this part of the rites belong-
ing to the offering, in ordetr to show somewhat more of Christ’s
death. In every sacrifice which was of a public nature, or for a
public person, the animal was carried without the camp, as we
may see in chapter 16:27, on the day of atonement. The reason
of this was that, in these cases, Christ’s publi¢c sacrifice, as
offered to the whole world, and to every creature, and as fulfill-
ing the law’s demands to the last mite, was to be especially .
prefigured. It is carried ‘without the camp,’ as Jesus was cruci-
fied outside of the gates of Jerusalem (Heb. 13:12), that it might
be in sight of all the camp, as Christ’s one offering is held up to
all the world, to be used by whosoever will. Next, suffering far
off from the Holy Place, with His Father’s face hidden, and all
the fire of wrath in His soul and on His body, Jesus further
fulfilled this type in regard to the entire satisfaction demanded
by the law. And, inasmuch as He suffered at Jerusalem, where
the ashes of the sacrifices were poured out, He may be said
to have fulfilled the type of the ‘clean place.” For we see Him
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- over these remnants of typical sacrifice, offering up the one true
and perfect offering. But it was Calvary that was specially a
‘place of ashes,’ inasmuch as there the demands of justice were
wont to be satisfied, and the bones of victims to human law cast
out. Joseph’s new tomb, hewn out of the very rock of Calvary, is
the exact counterpart to the ‘clean place,” at the very spot where
the ashes of so many dead men were to be found all around.

“What view of hell does the suffering Saviour give! The face-
covering between Him and His Father—the criminal’s veil hung
over Him for three hours, the three hours of darkness—away
from the Holy Place—driven from the mercyseat, beyond the
bounds of the holy city—an outcast, a forsaken soul, a spectacle
to all that passed by—wrath to the uttermost within, and His
person, even to the eye of man, more marred than any man,
while His cry, ‘My God! my God! why hast thou forsaken me?’
ascended up as the smoke of the sacrifice, to heaven, shewing the
heat of the unutterable agony, and testifying the unswervmg
exactness of the holy law. What a contrast to His coming again
without sm, and enteting Jerusalem again with the voice of the
atchangel, in all His gloty, bringing with Him those whom He
redeemed by that death on Calvary!

~ “In one respect His people are to imitate the view of Him
shewn in this type. As He went forth to witness for God’s holy
law—uwent forth without the gate, a spectacle to all the earth; so
they, redeemed by Him, are to go forth to witness of that death
and redemption which He has accomplished (Heb. 13:12). We
are to ‘go forth unto Him;' we are to be constantly, as it were,
viewing that spectacle of united love and justice, looking to His
cross; though in so doing we make ourselves objects of amaze-
ment and contempt to the world, who condemn those whom they
see going forth to stand by the side of the Crucified One.”

FACT QUESTIONS 4:1-12

69. Is the sin offering for sins of omission? Explain.
70. The provisions for this offering teaches us two wonderful
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lessons. What are they?

. What are “the sweet savor” offerings? How does this offering

compare?

. List the four grades or applications for the sin offering.

. All these grades involve three areas. Name them.

. Show how the blood answers the needs of each area.

. Desctibe the similarity between a true high priest and our

High Priest as they each intercede before God.

. What is the cry from both within and without the Holy Place?
. What indicates that there is no trifling with the law of God?
. How does the offering of the fat upon the altar link this offer-

ing with the peace offering?

. How is the deep and lively sense of guilt kept alive?
. What lesson is found in burning the skin and flesh of the

bullock?

. Why take the remains of the animal at such a distance from

the altar?

. Show how Heb. 13:12 applies to vs. 12 and 13 of Leviticus 4.
. How does Joseph’s new tomb fit the type?
. How precious is the death of our Lord in our place. How

wonderful that “he should taste of death (the second death)
for every man” (Heb. 2:9). Show how this truth is pictured
here.

2. THE S1N OFFERING FOR THE CONGREGATION 4:13-21
TEXT 4:13-21

And if the whole congregation of Israel err, and the thing be
hid from the eyes of the assembly, and they have done any of
the things which Jehovah hath commanded not to be done,
and are guilty;

when the sin wherein they have sinned is known, then the
assembly shall offer a young bullock for a sin-offering, and
bring it before the tent of meeting.

And the elders of the congregation shall lay their hands upon
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the head of the bullock before Jehovah and the bullock shall
be killed before Jehovah. -

16 And the anointed priest shall brmg of the blood of the bullock
‘to the tent of mieeting:

17 and the priest shall dip his finger in the blood, and sprinkle 1t
seven times before Jehovah, before the veil.

18 And he shall put of the blood upon the horns of the altal;
which is before Jehovah, that is in the tent of meeting; and
. all the blood shall he pour out at the base of the altar of burnt-
offering, which is at the door of the tent of meeting. .

19 And all the fat thereof shall he take off from it, and burn 1€
upon the altar.

20 Thus shall he do with the bullock; as he did with the bullocﬁ
of the sin-offering, so shall he do with this; and the priest
shall make atonement for them, and they shall be forgiven

21 And he shall carry forth the bullock without the camp, and
burn it as he burned the first bullock: it is the sin-offering fol'
the assembly

"
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THOUGHT QUESTIONS 4:13-21

63. Please try to approximate the circumstances in which the
whole congregation could sin through ignorance.

64. Can you cite a biblical example of such a sin?

65. Why does God consider them guilty even if they do not know
they are sinning?

66. Why are both the sacrifice of the priest and of the whole
congregation a young bullock?

67. In what way are the elders of the congregation involved ni
this sacrifice? Why?

68. The ceremony of the apphcatlon of the blood is the same a§
with the priest except the prormse is made of forgiveness and
atonement. Are we not told in the New Testament that such
sacrifices could not forgive or make atonement?  Explain;

69. Doesn’t it appear strange that after the declaration of forgive-
ness is made the sacrifice must yet be removed and bumed?
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If the entire nation of Israel sins without realizing it, and does
something that Jehovah has said not to do, all the people are
guilty. When they realize it, they shall offer a young bull for a
sin offering, bringing it to the Tabernacle where the leaders of
the nation shall lay their hands upon the animal’s head and kill
it before the Lord. Then the priest shall bring its blood into the
Tabernacle, and shall dip his finger in the blood and sprinkle it
seven times before the Lord, in front of the veil. Then he shall
put blood upon the horns of the altar there in the Tabernacle
before the Lord, and all the remainder of the blood shall be
poured out at the base of the burnt offering altar, at the entrance
to the Tabernacle. All the fat shall be removed and burned upon
the altar. He shall follow the same procedure as for a sin offer-
ing; in this way the priest shall make atonement for the nation,
and everyone will be forgiven. The priest shall then cart the
young bull outside the camp and burn it there, just as though it
were a sin offering for an individual, only this time it is a sin
offering for the entire nation.

COMMENT 4:13-21

v. 13 If we pause and give thought we can recall examples of
congregational sin in which it would indeed appear that the
majority if not all the people were unaware of the enormity of
their sin. Remember the golden calf? or the response of the
nation to the report of the twelve spies? Read Hosea 4:6-9 for
a commentary on the mutual guilt of people and priest (but
most especially the people). People do sin because their teachers
fail to teach them. On the other hand so many have failed to
make use of the knowledge they have received. The congregation
knew in the days of Saul and Samuel that they should not eat of
an animal before the blood was drained from it; but out of
desperate hunger they fell upon animals and ate them in viola-
tion of the law (Cf. I Sam. 14:33). Somehow the word and law
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of God slipped from their hearts. What a lesson we see in this

for today. We need to give constant heed to the word lest we

allow it to slip from our consciousness and we become involved
with others in the sin (indeed, we believe such a sin is now being
practiced even as in the days of the writer of Heb. 2:1-3).

Shall we consider a little more deeply the nature of this sin
as it relates to so many of us today? How is it that we cherish
almost unaware some idol to the lust of the flesh?—the lust of
the eye?—or the pride of life? We know it is wrong subcon-
sciously but we are unwilling until rebuked, to bring such a
practice into conscious guilt before God. How is it that James
and John could be so obviously vindictive when they had been
taught otherwise? (Cf. Luke 9:55) How easy it is to substitute
our own selfishness for His will in our life. Is busy-ness for God
equal to fellowship with God? If we give our body to be burned
but do it without love we have sinned out of ignorance. We are
unwitting but responsible. ‘““‘He may contrive to retain the look
of greenness when the sap is gone. Even a whole community
of believers may be pervaded by some such sin. . . . These secret
sins may be keeping God from blessing the whole people, though
He blesses individuals. Somewhere amid these sources is to be
found the origin of much inefficiency and unprofitableness.
Ai cannot be taken because of the accursed thing in the camp.
The mariners cannot make out the voyage to Tarshish with
Jonah on board.” (Bonar)

v. 14 The largest and most costly of sacrifices is provided
for both the high priest and the congregation. The high priest
represents the whole assembly and each one is represented
in the bullock offered for him; as they are represented in the
one for themselves. How costly and large was the propitiation
God provided for our sins and the sins of the whole world (I
John 2:2). :

v. 15 The elders’ activity on behalf of the people transferred
the guilt of each one to the head of the victim. We remember
in almost disbelief that it was the elders of the people of Israel
who laid hands upon our Lord and put Him to death. We hear
them cry on behalf of all the nation of Israel ‘‘His blood be upon
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us”’~as indeed it was—in guilt, and in forgiveness! What
~amazing love and wisdom that in the same act sin and forgive-
“ness could be joined!

vs. 16-20 The ritual here is identical to that we have already

.. considered in-vs. 3-12. The only variation is in verse 20 where
“atonement and forgiveness are promised. Such an expression
here is equal to what is said in verse 10 concerning “the sacti-

’ fice of peace offerings.” Peace and confidence in God’s provision
"is a necessary part of the response of the worshipper. Two
“important aspects of our Savior’s sacrifice for us are missing
“in the sin offering: (1) the heavenly love seen in the condescension
“'of the One who was made sin for us is missing, thus the deepest

“motivations for praise and thanksgiving are lost; (2) the need to
repeat again and again the same sacrifice indicates the in-
‘adequacy of the sacrifice (not the forgiveness).

v. 21 Imagine the scene oft repeated in the camp of Israel:

‘the congregation assembles for observance of a ceremony in
.which they are a very real part: the bullock before the taber-
“nacle—the hands of the eldets upon its head. They watch as its
"blood is shed and caught in a bowl to be taken into the holy

place. Presently the priest emerges from the door of the taber-
nacle to walk to the altar of burnt offerings. The blood is thrown
at the base of the altar—the fat is burned upon the fire. Then

‘there is a long walk to ““a clean place.” Thus even when peace,

forgiveness and atonement has been made thete is yet the cry,
“O wretched man that I am! Who shall deliver me from the

“body of this death?”” Only the forgiven man can catch a true

‘ glimpse of the horror of sin. We need to be often led out to

“that place “without the camp” and see again the One who

~suffered there for us (Heb. 13:11, 12).

FACT QUESTIONS 4:13-21

“85. Give two examples of congregation sinning in which the

whole assembly was involved in inadvertent sin.

" 86. How are priest and people both involved in sin?
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87. How does I Samuel 14:33 illastrate this sin?
88. How does Heb. 2:1-3 relate this sin to us?
89. Church members today share the guilt of James and John
of Luke 9:55. Discuss. .
90. Whole community of bélievers ‘are hindered by such secret
sins—how?
91. Why was the most costly of animals offered in the sacrifice
for the high priest and for the people?
92. What a beautiful comparison is made in the action of the
elders in relation to the sacrifice—what was it?
93. What is the one difference in the ritual of 16-20 with 3-12?
Why?
94. Two Jimportant aspects of our Saviour’s sacrlﬁce for us are
missing in the sin offering. What are they?
9S. Please read with personal involvement the comment on
v. 21, Express in your own words what Heb. 13:11, 12 means
to you as related to this text.

| 3. THE SIN OFFERING FORvTHE RuULER 4:22-26
TEXT 4:22-26 |

22 When a ruler sinneth, and doeth unwittingly any one of all
the things which Jehovah his God hath commanded not to
tobe done, and is guilty;

23 if his sin, wherein he hath sinned, be made known to him
he shall bring for his oblation a goat, a male without blemish.

24 And he shall lay his hand upon the head of the goat, and kill
it in the place where they kill the burnt-offering before
Jehovabh: it is a sin-offering.

25 And the priest shall take of the blood of the sin-offering
with his finger, and put it upon the horns of the altar of
burnt-offering; and the blood thereof shall he pour out at the
base of the altar of burnt-offering.

26 And all the fat thereof shall he burn upon the altar, as the
fat of the sacrifice of peace-offerings; and the priest shall
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make atonement for him as concerning his sin, and he shall be
forgiven.,

THOUGHT QUESTIONS 4:22-26

70. How does a “ruler” differ from an “‘elder”’?

71. What is implied in the expression ‘‘known to him” in v. 23?

72. Is there any significance in the choice of a goat for the ruler’s
victim?

73. What was the particular place for the slaying of all the sacri-
fices? In what sense was it “before the Lord”’?

74. Why place the blood on the horns of the altar of burnt offer-
ing? Horns were symbolic of what?

75. Peace was effected at what time and by what act?

PARAPHRASE 4:22-26

If one of the leaders sins without realizing it and is guilty of
disobeying one of God’s laws, as soon as it is called to his atten-
tion he must bring as his sacrifice a billy goat without any
physical defect. He shall lay his hand upon its head and kill it at
the place where the burnt offerings are killed, and present it to
the Lord. This is his sin offering. Then the priest shall take some
of the blood of this sin offering and place it with his finger upon
the horns of the altar of burnt offerings, and the rest of the
blood shall be poured out at the base of the altar. All the fat shall
be burned upon the altar, just as if it were the fat of the sacrifice
of a thank-offering; thus the priest shall make atonement for
the leader concerning his sin, and he shall be forgiven.

COMMENT 4:22-26

vs. 22,23 There was once a ruler who sinned and did not know
it, He took the wife of Isaac. The ruler’s name was Abimelech.
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- This also happened to Pharaoh, ruler of all Egypt (Cf Gen.
12:10-20; 20:3-17). In each case their guilt was made known to
them through suffering. They were only forgiven when appeal
was made through God’s priest and prophet.

We need to consider these men as civil magistrates, but not
separated from worship and the laws of God since Moses and
Israel lived in a theocracy. Read Numbers chapter seven for a
description of such rulers. Cf. Proverbs 29:12.

The Lord is described here as in-a very personal sense in rela-
tion to the ruler, i.e. “his God.” We like this thought, for when
a ruler of God’s people sustains a personal relationship with
God he can influence the people to do the same. The converse is
also true. Is not this the major sin of our nation? There are many
who acknowledge God but so very few who own a personal
relationship with Him.

The choice of a male goat teaches us that God does weigh the
effects of sin. The sin of the high priest or the sin of the whole
assembly calls for a bullock and blood in the holy place and on
the horns of the golden altar. A rulet’s sin is among the people—
“outside” so to speak; his forgiveness must also be among or
before the people. In a very real sense he has become ‘‘the goat”
for all the people. Thank God he has (and we all have) One who
became “the goat’’ for him.

vs. 24,25 Horns have always been a symbol of strength or
power. Upon the four horns of the altar of burnt offering must
be smeared the blood for the sin offering of the ruler. “The
cry of the blood on the four horns—the strong cry, based on all-
prevailing atonement” within the sight and hearing of all was
forgiveness provided for the ruler. His sin affected all—all
should know of his forgiveness. We do not know why he must
use the altar of burnt offering instead of the altar of incense,
but we have conjectured a possibility.

v. 26 It would seem from the use of the term “sin” that
perhaps the ruler was involved in some particular sin—at
least he should be made aware that God does not ignore those
we ignore.
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FACT QUESTIONS 4:22-26

96. There were two rulers who sinned and needed forgiveness
through God’s priest and prophet. Who were they?

97. What is meant in the use of the expression ‘“his God’’ as
applied to the ruler? How does this relate to our nation?

98. What does the choice of a male goat for a sacrifice teach
us as to the weight of the effects of sin?

99. Why put the blood on the horns of the altar? What is sym-

- bolized? Why use the altar of burnt offering? A

4, Tae S1N OrrFERING For INDIVIDUALS 4:27-35
TEXT 4:27-35

27 And if any one of the common people sin unwittingly, in
doing any of the things which Jehovah hath commanded not
to be done, and be guilty;

28 if his sin, which he hath sinned, be made known to hlm,
then he shall bring for his oblation a goat, a female without

" blemish, for his sin which he hath sinned.
29 And he shall lay his hand upon the head of the sin-offering,
- and kill the sin-offering in the place of burnt-offering.

30 And the priest shall take of the blood thereof with his finger,
and put it upon the horns of the altar of burnt-offering; and
all the blood thereof shall he pour out at the base of the altar.

31 And all the fat thereof shall he take away, as the fat is taken
away from the sacrifice of peace-offerings; and the priest shall
burn it upon the altar for a sweet savor unto Jehovah; and
the priest shall make atonement for him, and he shall be
forgiven.

32 And if he bring a lamb as his oblation for a sin-offering, he
shall bring it a female without blemish.

33 And he shall lay his hand upon the head of the sin-offering,
and kill it for a sin-offering in the place where they kill the
burnt-offering.

34 And the priest shall take of the blood of the sin-offering with
his finger, and put it upon the horns of the altar of burnt-
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offering; and all the blood thereof shall he pour out at the
base of the altar.

35 And all the fat thereof shall he take away, as the fat of the
lamb is taken away from the sacrifice of peace-offerings;
and the priest shall burn them on the altar, upon the offerings
of Jehovah made by fire; and the priest shall make atonement
for him as touching his sin that he hath sinned, and he shall
be forgiven.

THOUGHT QUESTIONS 4:27-35

76. Is there a question about the guilt of the individual? What is
meant by the word “if”’ inv. 27?

77. Why a female, since Christ is typified by these offenngs?

78. No sin is trifling and no sinner is ignored, but there is hope
in this fact. Where?

79. This offering is called ‘‘a sweet savor unto the Lord ” When

" and why? .

80. What is the meaning of the expression in v. 35 of accordmg
to the offerlngs made by fire”’? '

,PARAP:HRASE 4:27-35

... If any one.of the common people sins and doesn’t realize-it,
_ he is guilty. But as soon as he does realize it, he is to bring as
- his sacrifice a nanny goat without defect to atone for his. sin.

He shall bring it to the place where the animals for burnt offer-

ings are killed, and there lay his hand upon the head of the sin
- offering and kill it. And .the priest shall take some of the blood
with his finger and smear it upon the horns of the burnt offering
altar. Then the priest shall pour out the remainder of the blood
at the base of the altar. All the fat'shall be taken off, just as in
the procedure for the thank-offering sacrifice; and the: priest
shall burn it upon the altar; and the Lord will appreciate . it.
Thus the priest shall make atonement for that man, and he shall
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‘be forgiven. However, if he chooses to bring a lamb as his sin
‘offering, it must be a female without physical defect. He shall
‘bring it to the place where the burnt offerings are killed, and lay
“his hand upon its head and kill it there as a sin offering. The
‘priest shall take some of the blood with his finger and smear it
upon the horns of the burnt offering altar, and all the rest of the
‘blood shall be poured out at the base of the altar. The fat shall
‘be used just as in the case of a thank-offering lamb—the priest
shall burn the fat on the altar as in any other sacrifice made to
Jehovah by fire; and the priest shall make atonement for the
man, and his sin shall be forgiven.

COMMENT 4:27-35

" vs. 27,28 No one is excluded from God’s love and grace, and
no one is exempt from the penalty of sin. There would seem to be
two ways a poor man or a common man would know of his sin:
'(1) he would be reminded by his own conscience—how often do
~we fall into the habit of negligence until a commandment of our
‘God comes to mind and we are reminded of our lack and sin;
(2) Someone could bring his sin to his atténtion—we take the
little expression ‘“‘come to his knowledge” to be information
brought to him by someone else. We like the thought that in
- the female goat or lamb we have the passive nature of our Lord
represented. The male animal characterizing His active, voli-
tional choices—the female His perfect submissiveness to the
Father’s will. Someone has suggested that the female animals
were used to indicate to the women of Zion that they were not
forgotten, or that they too were represented in the offerings.
. vs. 29-31 The expression “for a sweet savor unto the Lord” is
reserved for the sacrifice of the common man. We are sure that
the other sin sacrifices were also a ‘“‘sweet savor” after the fat
was burned. The sin offering itself was not for this purpose, but
‘the peace-offering portion or the fat became the sweet savor unto
God. Atonement or forgiveness was the major point or the
distinctive message of the sin offering.
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The hands of the worshipper were on the head of the animal
for this purpose. The blood was on the horns of the altar of burnt
offering with this intention—the largest quantity of blood was.
poured out at the base of the altar for this reason. Somewhat in
contrast: the fat upon the altar was a “sweet and satisfying:
fragrance to the Lord.” Could we say that once atonement or:
forgiveness was made it became as represented in the Lord’s;
portion or the fat *‘a sweet savor unto God”’? -

vs. 32-34 How glad we are for all of God’s alternates! There
are always circumstances (most of them of our own making) that:
seem to prevent us from being able to fulfill this requirement or
that—but God has another way which will also accomplish His;
will in our lives. If you do not have a goat you can also bring a;
lamb (and we shall learn later that even a handful of flour for
a sin offering is acceptable if it is given out of the right attitude).-
The same actions are taken in each offering. They need not
become monotonous—our sins are many and often each is in:
need of forgiveness and each is in every sacrifice.

v. 35 “The expression, ‘according to the offerings made by
fire’ should be ‘in addition to’ the daily sacrifices, morning and
evening—‘upon the offerings,” i.e. over the very remnants of
the daily sacrifices. It is exactly like 3:5. We are there taught that
particular sins must be cast upon the one great atonement; and
the cases that occur in this chapter of special gl'ult are just
specific applications of the great truth taught in the da11y
sacrifices. =~

“Israel was taught that thelr different offerings were all of one,
nature in the main with the general burnt offering; one Saviour
only was prefigured, and one atonement. These sin-offerings,
presented ‘uporn the daily sacrifices,’ resemble tributary streams
pouring in their waters into one great ocean. ‘Christ once for all
suffered for sins, the Just for the unjust, to bring us unto God.’
(I Pet. 3:18) O how anxious is our God to purge us from every
stain! The priest’s hyssop is introduced into every corner of the
building that we may be altogether pure. Well may we join the
seraphim in their song, ‘Holy, holy, holy, is the Lord of hosts ?

(Bona?r)
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THE SIN‘OFFERING 5:1-13
FACT QUESTIONS 4:27-35

No one is excluded either from grace or forgiveness. Show
how this is typified.

What ate the two ways a poor man would know of his sin?
How do we relate to these two thoughts?

Why a female goat or lamb? (Two possible answers.)

Show the meaning of: ‘‘a sweet savor unto the Lord.” When
did it become such?

Why were the hands of the worshipper upon the head of the
animal?

How glad we are for God’s alternates—what are they here?
The actions taken in offering the sacrifices need not become
monotonous—how avoided?

What is meant by the expression, “‘according to the offer-
ings made by fire”’?

How do daily sacrifices and specific sacrifices relate? How
does this apply to us?

4, SPECIAL APPLICATIONS OF SIN OFFERINGS

(a) THREE SPECIFIC SINS

(1) Tae WrTNEss WHo REFUSED TO TESTIFY (5:1)
(2) AccipENTAL CEREMONIAL DEFILEMENT (S:2,3)
(3) IpLE SWEARING (5:4)

(b) Speciric OFFERINGS PRESCRIBED IN SUCH CASES

(1) FEMALE SHEEP OR GoAT (5:6)
(2) Two TurTLEDOVES OR Two Youne PigEONS (5:7)
(3) T TENTH PART OF AN EPHAH OF FINE FLoUR (5:11-13)

TEXT 5:1-13

1 And if any one sin, in that he heareth the voice of adjuration,
he being a witness, whether he hath seen or known, if he do
not utter it, then he shall bear his iniquity.
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2 Or if any one touch any unclean thlng, ‘whether it be the
carcass of an unclean beast, or the carcass of unclean cattle,
ot the carcass of unclean creeping things, and it be hidden
from him, and he be unclean, then he shall be guilty.

3 Or if he touch the uncleanness of man, whatsoever his un-

cleanness be wherewith he is unclean, and it be hid from him;
when he knoweth of it, then he shall be guilty. .

4 Or if any one swear rashly with his lips to do evil, or to do
good, whatsoever it be that a man shall utter rashly with an
oath, and it be hid from him; when he knoweth of it,-then he
shall be guilty in one of these things.

S And it shall be, when he shall be guilty in one of these thmgs,,
that he shall confess that wherein he hath sinned:’

6 and he shall bring his trespass-offering unto Jehovah for his
sin which he hath sinned, a female from the flock, a lamb or a
goat, for a sin- offermg, and the priest shall make atonement
for him as concerning his sin. ‘

7 And if his means suffice not for a lamb, then he shall bring
his trespass-offering for that wherein he hath sinned, two
turtle-doves, or two young pigeons, unto Jehovah; one for a
sin-offering, and the other for a burnt-offering.

8 And he shall bring them unto the priest, who shall offer that
which is for the sin-offering first, and wring off its head from
its neck, but shall'not divide it asunder: . *

9.and he shall sprinkle of the blood of the s1n-offer1ng upon the
side of the altar; and the rest of the blood shall be drained out
at the base of the altar: itis a sin-offering.

‘10 And he shall offer the second for a burnt- offerlng, accordlng
to the ordlnance, and the priest shall make atonement for
him as concerning his sin which. he hath sinned, and he shall
be forgiven.

11 But if his means suffice not for two turtle-doves, or two young
pigeons, then he shall bring his oblation for that wherein hp
hath sinned, the tenth part of an ephah of fine flour for a sin-
offering: he shall put no oil upon it, neither shall he put any
frankincense thereon; for it is a sin-offering. -

12 And he shall bring it-to the ;priest, and the priest shall take
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his handful of it as the memorial thereof, and burn it on the
altar, upon the offerings of Jehovah made by fire: it is a
sin-offering.

And the priest shall make atonement for him as touching his
sin that he hath sinned in any of these things, and he shall be
forgiven: and the remnant shall be the priest’s, as the
meal-offering.

THOUGHT QUESTIONS 5:1-13

There are some very practical instructions in these verses.

-Not only in a court of law does verse one relate to us, but in

areas of personal relationships. Is it a sin not to “inform’ on
someone else? Discuss.

What is it that makes an animal unclean? Are all animals
and reptiles ‘“‘unclean’ under certain conditions?

How would someone know of his guilt if he was unaware that
he had sinned?

What is meant by “the uncleanness of man”? How would he
find out about his sin? .

There is a strong word in vetse 4. It literally means, “If .
a person swear, blabbing with his lips—rashly uttering a .
vow.” How does this relate to speech today?

To whom and where is the offender to “‘confess his sin’’?
Why haven’t we heard of confession of sin in previous sin
offerings? :

Is this instruction for a trespass offermg or a sin offermg?
Is it true that for the less glarmg sins a female animal is
used? Why?

. How is it that we have here two turtle-doves and two pigeons

when in 1:15 only one bird was brought?

Read 1:14,15 and notice the difference to 5:8,9. What is
the possible significance?

Is the atonement and forgiveness just as full and complete in
the offering of the dove as with the bullock? Discuss.

How like the compassion for the poor is the regulation here.
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given. Please notice that the handful of flour was for a sin-
offering but not for a burnt-offering. Why?

94. Why no oil or frankincense?

95. Why does the priest take a certain portion of such a small
offering? What happens to the portion the priest does not
take? Why?

PARAPHRASE 5:1-13

Anyone refusing to give testimony concerning what he knows
about a crime is guilty. Anyone touching anything ceremonially
unclean—such as the dead body of an animal forbidden for food,
wild or domesticated, or the dead body of some forbidden
insect—is guilty, even though he wasn’t aware of touching it. Ot
if he touches human discharge of any kind, he becomes guilty
as soon as he realizes that he has touched it. If anyone makes a
rash vow, whether the vow is good or bad, when he realizes what
a foolish vow he has taken, he is guilty. In any of these cases, he
shall confess his sin and bring his guilt offering to the Lord, a
female lamb or goat, and the priest shall make atonement for
him, and he shall be freed from his sin, and need not fulfill the
vow. If he is too poor to bring a lamb to the Lord, then he shall
bring two turtle doves or two young pigeons as his guilt offering;
one of the birds shall be his sin offering and the other his burnt
offering. The priest shall offer as the sin sacrifice whichever bird
is handed to him first, wringing its neck, but not severing its
head from its body. Then he shall sprinkle some of the blood at
the side of the altar and the rest shall be drained out at the base
of the altar; this is the sin offering. He shall offer the second
bird as a burnt offering, following the customary procedures that
have been set forth; so the priest shall make atonement for him
concerning his sin and he shall be forgiven. If he is too poor to
bring turtle doves or young pigeons as his sin offering, then he
shall bring a tenth of a bushel of fine flour. He must not mix it
with olive oil or put any incense on it, because it is a sin offering.
He shall bring it to the priest and the priest shall take out a
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THE SIN OFFERING 5:1-13

handful as a representative portion, and burn it on the altar just
as any other offering to Jehovah made by fire; this shall be his sin
offering. In this way the priest shall make atonement for him
for any sin of this kind, and he shall be forgiven. The rest of the
flour shall belong to the priest, just as was the case with the
grain offering.

COMMENT 5:1-13

v. I Someone has called the sins described in these verses as
“the sins of inadvertency’’—i.e. when we sinned and hardly
knew we did it—unintentional. We are reminded of Gal. 6:3:
“Brethren, if a man be overtaken—i. e. he has hurried into it ere
he is well aware, or before he could escape—ye which are
spiritual, restore such a one in the spirit of meekness.” The first
circumstance takes us into the court of law: If we hear the judge
administer an oath to us and we fail to tell what we know (for
whatever cause) we are in our withholding information, sinning!
We have several examples of persons who were put under oath
and were bound before God to speak or not to speak, to hold
or withhold by the power of the oath. We think of Saul in I Sam.
14:24 as he adjured the people under oath not to eat; of I Kings
8:31 and Judges 17:2 where an oath is used and persons ate
bound to speak. The outstanding example is our Lord in the
court of Caiaphas. The high priest was exasperated at the
strange silence of Jesus. He said, ‘I adjure thee by the living
God, that thou tell us whether thou be the Christ, the Son of
God” (Matt. 26:63). “And then it was the the Lamb of God no
longer kept Himself dumb; but, bowing to the solemn authority
of this adjuration, showed the same meekness in replying as
before He had done in keeping silence.”’ (Bonar)

We would assume from the circumstances of this verse that
the witness in court has omitted information, or has misstated,
through negligence of one form or another, and has thus failed
to tell the whole truth.

v. 2 When others observe our sins of omission and we are

81



5:1-13 LEVITICUS

reminded of it we must bring a sin offermg for atonement. In this
verse the touching of dead bodies is under consideration. The
bodies of the animals used in work are first, next the cattle of
the field, then the animals and rodents of the forest, finally the
reptiles. Or we could say that such classification was from the
greatest to the smallest.

How can such regulations have a relationship to our lives?
The principle of abhorrence from anything that would defile is
viable for all time. We pray with David, ‘‘Cleanse thou me from
hidden faults” (Psa. 19:12). “It is not merely when we act
contrary to the dictates of conscience that we sin; we may often
be sinning when conscience never upbraids us.” We all remem-
ber that the largest part of our lives before conversion were
spent in this type of sin. How glad we are for our sin offering
that atones for this large area of need!

" v. 3 The uncleanness of man may be in many forms—Ileprosy
being one of the most obvious, an issue of blood, or the period
after the birth of a child, are all considered unclean and in need
of a sin offering for cleansxng Once again we are to consider
such knowledge unknown by us but made known to us by some-
one else, i.e. we have touched such a person and did not
remember it or know it. A friend told us about it. Perhaps we
intentionally did not want to know about it. Heb. 3:13 has a
word just here: “Exhort one another daily, while it is called
today, lest any of you be hardened through the deceitfulness of
sin.”” We do touch mentally and emotionally many things that
defile. We think of pornographic literature, atheistic philosophy,
humanistic attitudes towards problems of the day. We need to
hear our friends who seek and speak to help us. We must claim
with them God’s sin offering in the death of our Lord for us.

v. 4 How glib we sometimes are with our promises to God! It
is no light thing to promise God we will or will not do this or
that. This almost amounts to ‘“‘taking the name of God in vain.”
We treat lightly the name, and thus the Person of God, in a flip
and casual, if not impulsive manner. We immediately think of
the judge Jephthah as a sad example of this practice. We must
approach the Holy and Righteous God in reverence and awel
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Has it come to our attention that we made a promise to Him that
yet remains unfulfilled? Either do it or claim God’s forgiveness—
but most of all leatn to change your attitude.

vs, 5,6 We have now listed several areas where unconscious
sin could be committed: (1) swearing, (2) dead bodies, (3) rash
vows. In each of these as the sin offering is brought to the priest
a confession of sin is made before God. The act of bringing the
offering is a form of confession—but it is not enough. The
personal identification of the offering with the offerer must be
made. ‘“This is my sacrifice for my sin.” How important it is
that we see Jesus not only as the Saviour but my Saviour from
my sins.

Verse six refers to this offering as ‘‘a trespass offering.”
Andrew Bonar has a splendid comment on this expression;
“Some suppose that there were on this occasion, first the
trespass-offering, and then a sin-offering. But not so: it ought to
be rendered, ‘He shall bring his offering’; the word translated
trespass-offering being used not as a specific term, but as a
general term for any offering on account of sin, and it is thus that
it is used by Isaiah 53:10—‘When thou shalt make His soul an
offering for sin.””’ (Ibid.)

Please notice the offering is a young female, either a goat or a
lamb, This would seem to say that the kind is not nearly as
important as the death of the victim—the blood must be shed
that atonement might be made.

v. 7 We begin in this verse the wonderful provisions of God to
meet the needs of every man in his particular circumstance. If
there is no lamb or goat, two turtle-doves, ot two pigeons will
suffice. Why twao? One was a burnt offering so as to give the poor
worshipper assurance that his sin offering would be acceptable.

vs. 8,9 There is something poignant about wringing the neck
of the dove or pigeon. When death comes the head of the bird
will hang limp upon its plumage. The blood will stain its beauti-
ful feathers. How like another one who bowed His head upon His
chest and cried, “It,is finished!” ““His head was bleeding with the
crown of thorns, the blood dropped upon His bosom as the
sting of death enter His holy body.” Would it be pressing the
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figure too far to say that as the head of the dove must not be
severed from the body, even in death, so the great head of the
church went even into the grave for us, i.e. we were ifi H1m and
He was Jomed to us?

" There is some distinction in the use of the pigeons or doves
here and that mentioned in 1:15. It would seem that here the
use of blood has a large meaning in the purpose of the sacrifice.
The fire in chapter one and the blood in chapter five.

v. 10 “The poor saint has full and ample testimony given to
the completeness of his offering. The one great ocean—*Christ
once suffered—one sacrifice’ (Heb. 10:12). He makes the
bullock appear as insignificant as the turtle-dove. The waves of
the sea cover every shallow pool.” (Bonar)

v. 11 Oh, the depth of His concern for all men! Even for
those who have no lamb or no goat—or, not even a dove or
pigeon. There is yet as much hope for them as the rich man with
his fine young bull, A handful of flour will be accepted. It is
important that we see the flour as a substitute given in anticipa-
tion of the day of atonement when this poor offering will be
completed in the sacrifice by the high priest. It is so interesting to
notice the hidden parallels in the text: an omer or the tenth part
of an ephah was just the quantity of manna necessary for the
day’s food. The poor man could appreciate his offering more
than any other person: he could bring his daily food to the altar
and as he fasted durmg the day he would have a constant
recollection of the meaning and importance of what he had given.

vs. 12,13 There is no frankincense for a sweet.savor or oil of
consecration upon this fine flour. As small as it is the prlest is
to take a portion out for himself to eat as food. The rest is to be
burned upon the altar of burnt offering. In this act atonement
and forgiveness are assured to the worshipper. The act of eatmg
by the priest indicates God’s acceptance of the offering.

FACT QUESTIONS 5:1-13

110. What are ‘“‘sins of inadvertency”’?
111. Give examples of persons who obeyed the law as related
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118.
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126.

THE SIN OFFERING 5:1-13

to the taking of an oath.

Does this text uphold “informers”? Discuss.

When were the bodies of animals considered unclean?
Why? All animals?

How can such regulations have any bearing on our lives
today?

What is meant by ‘“‘the uncleanness of man” inv. 3?

We do mentally and emotionally touch the unclean—how

does Heb. 3:13 relate here?

There is a form of “taking the name of God in vain” we
do not ordinarily consider—what is it? What shall we do
about it?

In each case here cited a confession of sin must be made.
Why? To whom?

Verse six identifies this as ‘“a trespass offering.” What
is meant?

We see the marvelous kindness and thoughtfulness of our
Father in the kinds of sacrifices—how so?

Why two turtle-doves or pigeons?

There is a poignant lesson in the way the pigeon was killed.
What is it?

Note the distinction in the use of fowls in 1:15 and 5:8,9.
Why so? '
How does the one sacrifice of our Lord relate to all the
sacrifices in Leviticus?

Verses 11-13 shows the depth of concern God has for all
men—in what way?

What possible hidden meaning is there in the measure
of fine flour for the offering?
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"LEVITICUS
SPECIAL STUDY ON THE SPRINKLING OF BLOOD
By S. H. Kellogg

In the case of the burnt-offering and of the peace-offering,
in which the idea of expiation, although not absent, yet occupied
a secondary. place in their ethical intent, it sufficed that the
blood of the victim, by whomsoever brought, be applied to the
sides of the altar. But in the sin-offering, the blood must not
only be sprinkled on the sides of the altar of burnt-offering,
but, even in the case of the common people, be applied to the
horns of the altar, its most-conspicuous and, in a sense, most
sacred part. In the case of a sin.committed by the whole congre-
gation, even this is not enough; the blood must be brought even
into the Holy Place, be applied to the horns of the altar of in-
cense, and be sprinkled seven times before the Lord before the
veil which hung immediately before the mercy seat in the Holy
of Holies, the place of the Shekinah glory. And in the great sin-
offering of the high priest once a year for the sins of all the
people, yet more was required. The blood was to be taken even
within the veil, and be sprinkled on the mercy seat 1tse1f over
the tables of the broken law.

These several cases, according to the symbohsm of these
seVeral parts of the tabernacle, differ in that atoning blood is
brought ever more and more nearly into the immediate presence
of God. The horns of the altar had a sacredness above the sides;
the altar of the Holy Place before the veil, a sanctity beyond that
of the altar in the outer court; while the Most Holy Place, where
stood the ark, and the mercy-seat, was the very place of the
most immediate and visible manifestation of Jehovah, who is
often described in Holy Scripture, with reference to the ark,
the mercy-seat, and the over-hanging cherubim, as the God who
“dwelleth between the cherubim.”

From this we may easily understand the significance of the
different prescriptions as to the blood in the case of different
classes. A sin committed by any private individual or by a ruler,
was that of one who had access only to the outer court, where
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stood the altar of burnt-offering; for this reason, it is there that
the blood must be exhibited, and that on the most sacred and
conspicuous spot in that court, the horns of the altar where God
meets with the people. But when it was the anointed priest that
had sinned, the case was different. In that he had a peculiar
position of nearer access to God than others, as appointed of God
to minister before Him in the Holy Place, his sin is regarded
as having defiled the Holy Place itself; and in that Holy Place
must Jehovah therefore see atoning blood ere the priest’s position
before God can be re-established.

And the same principle required that also in the Holy Place
must the blood be presented for the sin of the whole congre-
gation. For Israel in its corporate unity was ‘““a kingdom of
priests,” a priestly nation; and the priest in the Holy Place repre-
sented the nation in that capacity. Thus because of this priestly
office of the nation, their collective sin was regarded as defiling
the Holy Place in which, through their representatives, the
priests, they ideally ministered. Hence, as the law for the priests,
so is the law for the nation. For their corporate sin the blood
must be applied, as in the case of the priest who represented
them, to the horns of the altar in the Holy Place, whence ascended
the smoke of the incense which visibly symbolised accepted
priestly intercession, and, more than this, before the veil itself;
in other words, as near to the very mercy-seat itself as it was
permitted to the priest to go; and it must be sprinkled there,
not once, nor twice, but seven times, in token of the re-establish-
ment, through the atoning blood, of God’s covenant of mercy,
of which, throughout the Scripture, the number seven, the
number of sabbatic rest and covenant fellowship with God,
is the constant symbol.

And it is not far to seek for the spiritual thought which under-
lies this part of the ritual. For the tabernacle was represented
as the earthly dwelling place, in a sense, of God; and just as the
defiling of the house of my fellowman may be regarded as an
insult to him who dwells in the house, so the sin of the priest and
of the priestly people is regarded as, more than that of those
outside of this relation, a special affront to the holy majesty of
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Jehovah, criminal just in proportion as the defilement approaches
more nearly the innermost shrine of Jehovah’s manifestation.

But though Israel is at present suspended from its priestly
position and function among the nations of the earth, the Apostle
Peter (I Peter 2:5) reminds us that the body of Christian believers
now occupies Israel’s ancient place, being now on earth the
“royal priesthood,” the ‘‘holy nation.” Hence this ritual solemnly
reminds us that the sin of a Christian is a far more evil thing
than the sin of others; it is as the sin of the priest, and defiles
the Holy Place, even though unwittingly committed; and thus,
even more imperatively than other sin, demands the exhibition
of the atoning blood of the Lamb of God, not now in the Holy
Place, but more than that, in the true Holiest of all, where our
High Priest is now entered. And thus, in every possible way, with
this elaborate ceremonial of sprmkhng of blood does the sin-
offering emphasize to our own consciences, no less than for
ancient Israel, the solemn fact affirmed in the Epistle to the
Hebrews. (9:22), ““Without shedding of blood there is no remis-
sion of sin.”

Because of this, we do well to meditate much and deeply on
this symbolism of the sin-offering, which, more than any other
in the law, has to do with the propitiation of our Lord for sin.
Especially does: this use of the blood, in which the significance
of the sin-offering reached its supreme expression, claim our
most reverent attention. For the thought is inseparable from
the ritual, that blood of the slain victim must be presented, not
before the priest, or before the offeter, but before Jehovah. Can
anyone mistake the evident significance of this? Does it not
luminously hold forth the thought that atonement by sacrifice
has to do, not only with man, but with God?

‘There is cause enough in our day for insisting on thls Many
are teaching that the need for the shedding of blood for the
remission of sin, lies only in the nature of man; that, so far as
concerns God, sin might as well have been pardoned without
it; that it is only because man is so hard and rebellious, so stub-
bornly distrusts the Divine love, that the death of the Holy
Victim of Calvary became a necessity. Nothing less than such a
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stupendous exhibition of the love of God could suffice to disarm
his enmity to God and win him back to loving trust. Hence the
need of the atonement. That all this is true, no one will deny;
but it is only half the truth, and the less momentous half,—which
indeed is hinted in no offering, and in the sin-offering least of
all. Such a conception of the matter as completely fails to account
for this part of the symbolic ritual of the bloody sacrifices, as it
fails to agree with other teachings of the Scriptures. If the only
need for atonement in order to pardon is in the nature of the
sinner, then why this constant insistence that the blood of the
sacrifice should always be solemnly presented, not before the
sinner, but before Jehovah? We see in this fact most unmistak-
ably set forth, the very solemn truth that expiation by blood as
a condition of forgiveness of sin is necessary, not merely because
man is what he is, but most of all because God is what He is.
Let us then not forget that the presentation unto God of an
expiation for sin, accomplished by the death of an appointed
substitutionary victim, was in Israel made an indispensable
condition of the pardon of sin. Is this, as many urge, against the -
love of God? By no means! Least of all will it so appear, when
we remember who appointed the great Sacrifice, and, above
all, who came to fulfill this type. God does not love us because
atonement has been made, but atonement has been made be-
cause the Father loved us, and sent His Son to be the propitiation
for our sins.

God is none the less just, that He is love; and none the less
holy, that He is merciful: and in His nature as the Most Just and
Holy One, lies this necessity of the shedding of blood in order
to the forgiveness of sin, which is impressively symbolized in the
unvarying ordinance of the Levitical law, that as a condition of
the remission of sin, the blood of the sacrifice must be presented,
not before the sinner, but before Jehovah. To this generation
of ours, with its so exalted notions of the greatness and dignity
of man, and its correspondingly low conceptions of the ineffable
greatness and majesty of the Most Holy God, this altar truth
may be most distasteful, so greatly does it magnify the evil of
sin; but just in that degree it is necessary to the humiliation of
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man’s proud self-complacency, that, whether pleasmg or not
this truth be faithfully held forth.

Very instructive and helpful to our faith are the allusions to
this sprinkling of Blood in the New Testament. Thus, in the
Epistle to the Hebrews (12:24), believers are reminded that they
are come- “unto the blood of sprinkling, that speaketh better
than that of Abel.” The meaning is plain. For we are told (Gen.
4:10), that the blood of Abel cried out against Cain from the
ground; and that its cry for vengeance was prevailing; for God
came down, arraigned the murderer, and visited him with
instant judgment. But in these words we are told that the
sprinkled blood of the holy Victim of Calvary, sprinkled on the
heavenly altar, also has a voice, and a voice which “speaketh
better than that of Abel”; better, in that it speaks, not for
vengeance, but for pardonmg mercy; better, in that it procures
the remission even of a penitent murderer’s guilt; so that, “being
now justified through His blood” we may all “be saved from
wrath through Him” (Rom. 5:9). And, if we are truly Christ’s,
it'is our blessed comfort to remember also that we are said
(I Peter 1:2) to have been chosen of God unto the sprinkling of
this precious blood of Jesus Christ; words which remind us,
not only that the blood of a Lamb “without blemish and without
spot” has been presented unto God for us, but also that the
reason for this distinguishing mercy is found, not in us, but in
the free love of God, who chose us in Christ Jesus to this grace.

And as in the burnt-offering, so in the sin-offering, the blood
was to be sprinkled by the priest. The teaching is the same in
both cases. To present Christ before God, laymg the hand of
faith upon His head as our sin-offering, this is all we can do or
are required to do. With the sprinkling of the blood we have
nothing to do. In other words, the effective presentation of the
blood before God is not to be secured by some act of our own;
it is not something to be procured through some subjective ex-
perience, other or in addition to the faith which brings the
Victim. As in the type, so in the Antitype, the sprinkling of the
atoning blood—that is, its application Godward as a propiti-
ation—is the work of our heavenly Priest. And our part in regard
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‘to it is simply and only this, that we entrust this work to Him.
He will not disappoint us; He is appointed of God to this end,
and He will see that it is done.

In a sacrifice in which the sprinkling of the blood occupies
such a central and essential place in the symbolism, one would
anticipate that this ceremony would never be dispensed with.
Very strange it thus appears, at first sight, to find that to this
law an exception was made. For it was ordained (v. 11) that a
man so poor that ‘“‘his means suffice not”” to bring even two
doves or young pigeons, might bring, as a substitute, an offering
of fine flour. From this, some have hastened to infer that the
shedding of the blood, and therewith the idea of substituted life,
was not essential to the idea of reconciliation with God; but with
little reason. Most illogical and unreasonable it is to determine
a principle, not from the general rule, but from an exception;
especially when, as in this case, for the exception a reason can
be shown, which is not inconsistent with the rule. For had no
such exceptional offering been permitted in the case of the
extremely poor man, it would have followed that there would
have remained a class of persons in Israel whom God had ex-
cluded from the provision of the sin-offering, which He had
made the inseparable condition of forgiveness. But two truths
were to be set forth in the ritual; the one, atonement by means
of a life surrendered in expiation of guilt; the other,—as in a
similar way in the burnt-offering,—the sufficiency of God’s
gracious provision for even the neediest of sinners. Evidently,
here was a case in which something must be sacrificed in the
symbolism. One of these truths may be perfectly set forth; both
cannot be, with equal perfectness; a choice must therefore be
made, and is made in this exceptional regulation, so as to hold
up clearly, even though at the expense of some distinctness in
the other thought of expiation, the unlimited sufficiency of God’s
provision of forgiving grace.

And yet the prescriptions in this form of the offering were
such as to prevent any one from confounding it with the meal-
offering, which typified consecrated and accepted service. The
oil and the frankincense which belonged to the latter are to be
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left out (v. 11); incense, which typifies accepted prayer,—thus
reminding us of the unanswered prayer of the Holy Victim when
He cried upon the cross, “My God! My God! why hast Thou
forsaken Me?”’ and oil, which typifies the Holy Ghost,—re-
minding us, again, how from the soul of the Son of God was
mysteriously withdrawn in that same hour all the conscious
presence and comfort of the Holy Spirit, which withdrawment
alone could have wrung from His lips that unanswered prayer.
And, again, whereas the meal for the meal-offering had no
limit fixed as to quantity, in this case the amount is prescribed—
“the tenth part of an ephah” (v. 11); an amount which, from
the story of the manna, appears to have represented the
sustenance of one full day. Thus it was ordained that if, in the
nature of the case, this sin-offering could not set forth the sacri-
fice of life by means of the shedding of blood, it should at least
point in the same direction, by requiring that, so to speak, the
support of life for one day shall be given up, as forfeited by sin.

All the other parts of the ceremonial are in this ordinance
made to take a secondary place, or are omitted altogether. Not
all of the offering is burnt upon the altar, but only a part; that
part, however, the fat, the choicest; for the same reason as in
the peace-offering. There is, indeed, a peculiar variation in the
case of the offering of the two young pigeons, in that, of the
one, the blood only was used in the sacrifice, while the other was
wholly burnt like a burnt-offering. But for this variation the
reason is evident enough in the nature of the victims. For in the
case of a small creature like a bird, the fat would be so insignif-
icant in quantity, and so difficult to separate with thoroughness
from the flesh, that the ordinance must needs be varied, and a
second bird be taken for the burning, as a substitute for the
separated fat of larger animals. The symbolism is not essentially
affected by the variation. What the burning of the fat means in
other offerings, that also means the burning of the second
bird in this case.

92



TRESPASS OFFERING 5:14-19

f. TRESPASS OFFERING 5:14—6:7

(1) Its OccasioN
(a) UNINTENTIONAL TRESPASS IN THE THINGS oF GOD
5:14-19
(b) UNINTENTIONAL TRESPASS AGAINST MAN 6:1-7
(2) Irs Vicrim — A Ram 5:15, 18
(3) Its RITUAL
(a) PRESENTATION OF THE RAM To PriEsT 5:15; 6:6,7
(b) MAKE RESTITUTION, PLUS AN ADDED FIFTH, TO THE
PArTY WRONGED 5:16; 6:4,5
(¢c) THE PRIEST OFFERS THE SACRIFICE ‘‘TO MAKE ATONE-
MENT’’ FOR HIM 5:18; 7:6,7

TrEsPASS IN THINGS OF Gop 5:14-19

TEXT 5:14-19

14 And Jehovah spake unto Moses, saying,

15 If any one commit a trespass, and sin unwittingly, in the
holy things of Jehovah; then he shall bring his trespass-offer-
ing unto Jehovah, a ram without blemish out of the flock,
according to thy estimation in silver by shekels, after the
shekel of the sanctuary, for a trespass-offering: .

16 and he shall make restitution for that which he hath done
amiss in the holy thing, and shall add the fifth part thereto,
and give it unto the priest; and the priest shall make atone-
ment for him with the ram of the trespass-offering, and he
shall be forgiven.

17 And if any one sin, and do any of the things which Jehovah
hath commanded not to be done; though he knew it not, yet
he is guilty, and shgll bear his iniquity.

18 And he shall bring a ram without blemish out of the flock,
according to thy estimation, for a trespass-offering, unto the
priest; and the priest shall make atonement for him con-
cerning the thing wherein he erred unwittingly and knew it
not, and he shall be forgiven.

19 It is a trespass-offering: he is certainly guilty before Jehovah.
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5:14—6:7

The Occasions:

Unintentional trespass The Victim

in things of God  5:14-19 Aram 51518 Unintentional trespass
against men 6:1-7

Restitution Must Be Made

209 Must B
For Bach Sin  5:16 % Must Be Added To

The Restitution 5:23-24

The Ritual Of The Trespass Offering:

\ Offered
Presentation Identification Death For Atonement
5:15,25 5:1525 5:05,25 5:18,26

Purpose: Atonement— Acceptance.



6. Tabernacle

building - showing

boards, bars, sockets,
pillars, and the two rooms

7. Tabernacle
building showing

its four coverings and the
“hanging” across the front.



5:14-19 LEVITICUS

THOUGHT QUESTIONS 5:14-19

96. How is the word ‘“‘soul’” used in reference to man?

97. Just what is the difference in the “sin”” and the “trespass’’?
98. What is meant by “the holy things of the Lord”?

99. Why a ram for a sacrifice?

100. How do “‘shekels of silver” relate to the ram? Who decides
‘on how much the ram is worth?

101. Try to imagine a speclﬁc case of a trespass in the holy
things of the Lord, then imagine how restitution would be
made. Discuss.

102. Even if we cannot remember smmng against our nelghbor
and he should accuse us of a sin, what should we do?

103. Notice in verse 19 that after a discussion of a v1olat10n

- against the law it is said that such was against the Lord.

R Discuss the relationship.

PARAPHRASE 5:14-19

-And the Lord said to Moses, “If anyone sins by unintentionally
defiling what is holy, then he shall bring a ram without defect,
worth whatever fine you charge against him, as his guilt offering
to the:Lord. And he shall make restitution for the holy thing he
has spoiled, or the tithe omitted, by paying for the loss, plus a
twenty percent penalty; he shall bring it to the priest, and the
priest shall make’ atonement for him with the ram of the guilt
offering, and he shall be forgiven, Anyone who disobeys some law
of God without realizing it is guilty anyway, and must bring his
sacrifice of a value determined by Moses. This sacrifice shall be a
ram without blemish taken to the priest as a guilt offering; with it
the priest shall make atonement for him, so that he will be for-
given for whatever it is he has done without realizing it. It must
be offered as a guilt offering, for he is certainly guilty before the
Lord.

COMMENT 3:14-19

v. 14 We need to do our very best to define exactly what is
involved in the trespass; and therefore understand the meaning
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of the trespass offering. We like best the thought that the sin
offering related to public acts (at least as a general rule); trespass
offerings relate to personal or private acts of sin. From the oft
used phrase ‘“unwittingly” or ‘“‘unintentional” in both cases,
it would seem that God knows that man is never ready to admit
his guilt. Whether we intended it or not we are guilty and must
have the sacrifice to be forgiven. Including all excuses and
rationalizations you are yet undone and guilty before God! The
term “‘soul” refers to the whole man—his aliveness. We sin with
the man inside but we involve the man outside and the total
man (soul) is responsible!

. 15 Sin “in the holy things of the Lord” remind us of the
question of Malachi, “Will a man rob God?” and then the hurt
and surprised reply of Israel—‘‘wherein have we robbed thee.”
In this very expression we have a good example of the “trespass”
here involved. God answers through the prophet, “In tithes
and offerings have you robbed me.” We could enter into an
endless argument as to why they failed to tithe. God will have no
such argument. You have sinned in the holy things of God—get
a ram for a trespass offering!

Ecclesiastes 5:6 offers another good example of a trespass
involving worship. A man enters the assembly of worshippers.
He wishes to be well thought of by those present so he makes
“a faith promise.”” In the day of Moses such a vow or “promise”
must include a portion for the priest. When the priest asks for
his portion the man denies he made such a promise. This is an
obvious sin against God and must be repented of and forgiven.

It is not clear in the text just who sets the price on the value
of the ram. Evidently the priest establishes the cost according
to the shekel value of the sanctuary. It is easy to see that an un-
scrupulous priest could rob the offenders.

. There are some points of comparison and contrast we need
to keep before us: (1) the blood of the trespass offering is dashed
against the sides of the altar of burnt offering and not placed
upon the horns. We infer that the sin-offering was of a more
public type and must be held up in view of all, but not the
trespass offering. (2) A ram was substituted by God for Isaac
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as Abraham obeyed God—so here the ram is a substitute for the
trespasses of all Israel and is a fitting type of our great substitute
who became sin for us. (3) We need to remember that our Lord
is not only typified in the sacrifices but by the priest who waits
upon the altar, Because He eternally and continually ministers
in the upper Holy Place for us we remain free from all condem-
nation. What peace such a thought provides for us! (4) According
to the estimate of the sanctuary above how much was our Ram
worth? Was He adequate? Yea, more than adequate. God is
not only pleased to accept Him on our behalf but “‘well pleased”-—
to.do so.

-v. 16 We need once again to cite spec1ﬁc examples to under-
stand the application or meaning of this verse. Read Exodus
34:26 (‘‘The first of the first fruits of your ground you shall bring
to the house of the Lord your God.”) Suppose a man ate the
first fruits of his farm or garden and failed to bring it to the Lord?
He must restore the amount and add one-fifth. Read Deuter-
onomy 15:19—The wool of the first-born sheep belongs to the
Lord. Suppose a greedy Israelite takes the fleece for himself?
The rule of the trespass offering becomes immediately applicable
and should be followed; retain one fleece or several plus one-
fifth. more. The one-fifth payment was to be in the form of
money. All was to be given to the priest. The amount of a double
tithe is a double acknowledgement that the Lord has a portion
and we must respect it and give it.

Can we see in this that all honor due God will be pald to Him
and more? Once again we are so eternally grateful for the value
of the blood of the Lamb without spot or blemish (I Pet. 1:18).
He paid it all for us. The first tithe, His active obedience. The
second, His passive obedience to all the Father’s will.

v. 17 We believe knowledge of what was right and what God
required was always within reach of the worshipper; whereas
he sinned in ignorance, it was a willful ignorance. He knew it
not, but not becaus¢ he needed to be ignorant. Nadab and
Abihu were consumed not because they sinned only in ignorance
but in defective high-handed ignorance. A particular type
of sin is here considered, but the principle is the same. We
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defraud God in our worship—we fail to ‘“‘discern the body”’—
ot to sing with the Spirit—not because we could not but because
we will not. When it happens we hardly know it has but we are
responsible and need atonement lest we bear our iniquity.

" vs. 18,19 It would seem from what is said in these verses that
the conscientious Jewish family would be often discussing their
possible violations of the laws of God. To do this they would need
to know God’s laws as found in His word. How often would a
trespass offering be needed? Was there an annual or bi-annual
trespass offering from each family? or was it more often? All
such questions will be answered in subsequent study in this
book but they are good to ask just here to give relevance to this
regulation. We learn among other truths that God cannot and
does not consider sin as a light matter.

FACT QUESTIONS 5:14-19

127. Define the difference between ‘““a sin” and “‘a trespass.”

128. God has a way of handling man’s rationalizations con-
cerning his sin—how does He do it?

129. Specifiy two examples of sins ““in the holy thlngs of God ”
Do we have a counterpart today?

130. Who decides how much the ram is worth?

131. Give two points of comparison and contrast in these verses

‘ for our appreciation of our Lord.

132. Exodus 34:26 and Deuteronomy 15:19 give good examples
of where and when a sin against God could be committed.
Discuss these examples.

133. What principle or eternal truth is taught in restoring and
paying a double tithe?

134. Give up-to-date examples that prove we can sin unwittingly

~ and yet be responsible.

135. Show how a real desire to fulfill these laws would develop

' devotion and education.
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UNINTENTIONAL TRESPASS AGAINST MAN 6:1-7
TEXT 6:17

1 AndJ ehovah spake unto Moses, saying,

- 2 If any one sin, and commit a trespass against Jehovah, and
deal falsely w1th his neighbor in a matter of deposit, or of
bargain, or of robbery, or have oppressed his neighbor;,

3 or have found that which was lost, and deal falsely therein;
and swear to a lie; in any of all these things that a man doeth;,

_ sinning therein; -

~ 4 then it shall be, if he hath sinned, and is guilty, that he shall
restore that which he took by robbery, or the thing which he
hath gotten by oppression, or the deposit which was com=
mitted to him or the lost thing which he found,

S or anything about which he hath sworn falsely; he shall even
restore it in full, and shall add the fifth part more thereto:
unto him to whom it appertaineth shall he give it, in the day
of his being found guilty.

6 And he shall bring his trespass-offering unto Jehovah, a ram
without blemish out of the flock, according to thy estimation,
for a trespass-offering, unto the priest:-

7 and the priest shall make atonement for him before Jehovah;
and he shall be forgiven concerning whatsoever he doeth so
as to be guilty thereby.

THOUGHT QUESTIONS 6:1-7

104. Mark how every sin and trespass is first against God before
it is against our neighbor. Define the difference between a
deposit and a bargain or a pledge.

105. The basic sin under these lesser sins is what?

106. List six possible sins agamst man here mentioned.

107. How can we call these ‘“‘unintentional trespasses”?

108. In each case two or three acts are always the same—what
are they? :

109. Where is the worshipper to obtain the ram?
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PARAPHRASE 6:1-7

And the Lord said to Moses, If anyone sins against Me by
refusing to return a deposit on something borrowed or rented,
or by refusing to return something entrusted to him, or by
-robbety, or by oppressing his nelghbor or by finding a lost
"article and lying about it, swearing that he doesn’t have it, on
the day he is found guilty of any such sin, he shall restore what
he took, adding a twenty percent fine, and give it to the one he
has harmed; and on the same day he shall bring his guilt offering
to the Tabernacle. His guilt offering shall be a ram without
'defect, and must be worth whatever value you demand. He shall
‘bring it to the priest, and the priest shall make atonement for
him before the Lord, and he shall be forgiven.

COMMENT 6:1-7

v. 1 The sins against God would be against the first table of

" the ten commandments. We are now to consider those against —

man, or the second table of the law. We need to notice that each
time thxs little phrase (‘“And the Lord spake unto Moses,
saying,”) appears we have a change in subjects.

vs. 2,3 How sadly easy it is to defraud our friends. Here are a
list of those circumstances where temptations lurk. The first
relates to the trust our friends put in us. We accept from them
an amount of money—a field to till, a store to manage, or any
one of many other articles or responsibilities. He trusts us—shall
we betray his trust? It has been done, Even in the small items
such as a tool, or a book, or any other “stuff.” One is reminded
of the golden rule as he reads the regulations for the use of those
items which belong to another. What if we loaned something to
our neighbor and he refused to admit he had received it? If we
gave him money to keep and he used it for himself? If our friend
left our machinery out in the weather to rust? Such thoughtless-
ness, such neglect, such greed will not go unnoticed by God
(Cf. 1 Kings 6:5; Exodus 22:7).
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But there, is another aspect of this law: the above activity was!
in private. There are those acts or transactions in public, which
not openly unlawful are yet selfish. How many business trans-.
actions classify here? What kind of concern do we have for thei
tights of others as compared to our own? Do we without
conscience cheat the government or the local pohce force?t
(Cf. Proverbs 20:14)

When we have an advantage with our neighbor we must not,
use it to satisfy our own selfishness; such was the case with:
Naboth’s vineyard (Cf. 1 Kings 21:2). The word used in verse 3;
“hath deceived his neighbor” refers to a situation where oppress:
sion is used. How much secret terror has been employed by how:
many deceitful selfish people? Present day work laws are all a
result of the violation of God’s law. We are glad for fair work
laws, but they would be unnecessary if we obeyed Leviticus.
Read Deuteronomy 23:24, 25 for another form of violating
this law.

_“Finders keepers” simply does not apply. We need but put:
ourselves in the place of our neighbor to imagine the anxiety
and concern he has over that which is lost. To lie about what
we have found and keep it is but another form of stealing. It is
good for us to get this look into the attitudes that God wanted
to prevail in the camp of Israel; it is far from the hard, even
cruel attitude we usually associate with ‘“keeping the law.”

vs. 4,5 The guilt must be established and admitted—either
by a free admission on the part of the offender or by a verdict’
from a trial (Cf. Exodus 22:7-9). Once this is done then resti-_
tution must be made in each case cited above. But there is’
more—20% of the principal must be added to the principal::

God is exceedingly jealous for the rights of every man, but he
is equally interested in an acknowledgement of His own right—:
a double tithe is given, even though the person defrauded receives
the gift it is none-the less done because God directed it. s

Andrew Bonar has such a meaningful expression on this total,
concept as it relates to our Lord. “When men are happy them-"
selves, they take no thought of others’ misery. When at ease,
they disregard the pain of others. Some even relieve distress
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“out of subtle selfishness, seeking thereby to be free to indulge
themselves with less compunction. Not so the Lord. The Eternal
Son comes forth from the bosom of the Blessed, and, for the sake
of the vilest, dives into the depths of misery. ‘He restored what
He took not away,” and ‘delivered him that without cause was
His enemy.” And in proportion as we feel much love to Him, we
feel love to our brother also. (I John 4:20)”

vs. 6,7 As wrong as these sins appear, they are not classified
as presumptuous sins. How very gracious of God; but this is
indeed the very best way to lead people out of sin: to establish
guilt and offer free forgiveness. ‘“None go to the hiding place who
fear no storm. The stream flows by unheeded when the traveler
on its banks is not thirsty. The whole will not use the physician.
Only sense of sin renders Jesus precious to the soul.” (Ibid.)

FACT QUESTIONS 6:1-7

136. The laws of the first table of the law refer to possible sins
against whom? This section refers to sins against whom?"

137. It is amazingly easy to defraud our neighbor. Show how
and why. ‘ '

138. How does the “golden rule” relate here?

139. We can sin publicly and yet be involved in the unintentional
trespass. Explain how.

140. What is involved in the use of the word ‘‘deceived” as used
with our neighbor?

141. “Finders keepers’’ simply is not right. Why?

142, Keeping the law in the camp of Israel was not the rigid law-
keeping attitude we usually associate with it. Explain.

143. What is the real underlying purpose in returning the
principal plus 20%?

144. How was the principle applied to our Lord?

145. Show how wise and gracious God was in not classifying
these as presumptuous sins.
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2. SPECIAL INSTRUCTIONS,
CHIEFLY FOR THE PRIESTS 6:8—7:38

. For BurNT OFFERINGS 6:8-13

. For MEAL OFFERINGS 6:14-23

For Sinx OrrERINGS 6:24-30

. FOoR TrEsPAss OFFERINGS 7:1-10

For PeAce OFFERINGS 7:11-34

THE D1vINE ORIGIN OF THE Laws 7:35-38
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THE BURNT OFFERINGS 6:8-13
TEXT 6:8-13

8 And Jehovah spake unto Moses, saying, '
9 Command Aaron and his sons, saying, This is the law of the
burnt-offering: the burnt-offering shall be on the hearth upon
the altar all night unto the morning; and the fire of the altar.

- shall be kept burning thereon.

10 And the priest shall put on his linen garment, and his lmen
breeches shall he put upon his flesh; and he shall take up,
the ashes whereto the fire hath consumed the burnt-offering
on the altar, and he shall put them beside the altar.

11 And he shall put off his garments, and put on other garments,
and carry forth the ashes without the camp unto a clean
place.

12 And the fire upon the altar shall be kept burning thereon,:
it shall not go out; and the priest shall burn wood on it every,
‘morning: and he shall lay the burnt-offering in order upon,
it, and shall burn thereon the fat of the peace-offerings. ¢

13 Fire shall be kept burmng upon the altar continually; it shall
ot go out.

THOUGHT QUESTIONS 6:8-13

110. Why repeat thé instructions here?
111. Why keep the fire alive all night?
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112. Are we to understand from this text that the priest must
have two changes of clothes to offer the sacrifice?

113. What two things are done with the ashes?

114. How often was the burnt offering made?

PARAPHRASE 6:8-13

Then the Lord said to Moses, Give Aaron and his sons these
regulations concerning the burnt offering: The burnt offering
shall be left upon the hearth of the altar all night, with the altar
fire kept burning. (The next morning) the priest shall put on
his linen undergarments and his linen outer garments and clean
out the ashes of the burnt offering and put them beside the altar.
Then he shall change his clothes and carry the ashes outside the
¢amp to a place that is ceremonially clean. Meanwhile, the fire
on the altar must be kept burning—it must not go out. The
priest shall put on fresh wood each morning, and lay the daily
burnt offering on it, and burn the fat of the daily peace offering.
The fire must be kept burmng upon the altar continually. It
must hever go out.

COMMENT 6:8- 13

vs. 8, 9 We begln here instructions addressed to “Aaron and
his sons.” The previous chapters were addressed ‘“‘to the children
of Israel.” We have learned about the sacrifices from the view-
point of the worshipper; we now approach it as a priest. The
burnt offering represents God’s judgment upon sin. In the con-
tinual burning of the sacrifice on the altar we can parallel the
everlasting quality of this judgment. We think of Revelation
14:11, “The smoke of their torment goeth up forever and ever.”’
The smoke never ceased from ascending and the fire never
went out.

It is good to remember that the blood and sacrifice of our
burnt offering will never cease to lose its power.
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v. 10 “In the morning of every day the priest was to put on
his linen dtess (see Exodus 28:42) and the white drawers, and lift
off, i.e. clear away, the ashes to which the fire had consumed
the burnt offering upon the altar, and pour them down beside
the altar (see 1:16).” (Keil & Delitzsch)

If this priest is typical of our great high priest and He is oc-
cupied with the work of atonement for us the white garments
could well represent His purity (Cf. Rev. 19:8).

With the daily removal of the ashes the fire could be kept
burning i a ¢lear, bright manner, -

v. 11 The priest must change his clothes before he can carry
thé ‘ashes to a clean place without the camp. This would be for
the purpose of allowing time to wash the garments used for the
sactifice. Hebrews 13:10-13 definitely relates our Lord to this
act. He is the one who became our burnt offering. Can we see
in Joseph’s tomb ““a clean place” (since it was never used)? The
tomb was without the gate—or beyond the walls of Jerusalem—
what a wonder it would be to find Jeremiah’s ‘‘valley of ashes
ifi the same location as Calvary and Joseph'’s tomb!

v, 12 The fact is stated in verse 9 that the fire of the altar was
not to go out. In this verse we have an explanation of how it is to
be kept burning. The quantity of wood along with the sacrifice
is replenished each morning by the priest. When the size of the
altar is considered along with the slow burning nature of the
flesh upon the fire it would be easy to contemplate a “banked”
fire sufficient for the day. This was repeated at the end of the
day; and as often as sacrifices were brought by the Israelites:
The fat burned separate from the animal would add quick fuel to
the fire.

v. 13 We are reminded once again that the fire must be kept
alive and burning upon the altar. We are almost instinctively
drawn to references of eternal fire in the New Testament. It
is our Lord who spoke most of this subject. He said of this punish-
ment, “And if thy hand cause thee to stumble, cut it off: it i$
good for thee to enter into life maimed, rather than having two
hands to go into Gehenna, into the unquenchable fire.” Three
times in four verses He makes reference to the fire that nevet
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goes out—nor is it wanting for fuel! Cf. Mark 9:44-50. We are
so glad for the ‘“‘eternal redemption’ provided by our sacrifice
(Cf. Heb. 9:12). '

FACT QUESTIONS 6:8-13

146. Isn’t the material given in this section repetitious of chapter

; one? Explain.

147. The burnt offering represents what aspect of God’s char-

. actet?

148, What is learned from the fact that the fire on the altar

. is to never go out?

149, The priest was to change his clothes at least twice. When?

‘ For what purpose?

150. Who is typified in the garments of the priest?

151, Show how Heb. 13:10-13 relates to this section. How was

" the fire kept perpetually burning?

152, Explain Mark 9:44-50 and Heb. 9:12 as they compare
with this text.

THE MEAL OFFERING 6:14-23
TEXT 6:14-23

14 And this is the law of the meal-offering: the sons of Aaron

- shall offer it before Jehovah, before the altar.

15 And he shall take up therefrom his handful, of the fine flour
of the meal-offering, and of the oil thereof, and all the frank-
incense which is upon the meal-offering, and shall burn it
upon the altar for a sweet savor, as the memotial thereof,

- unto Jehovah.

16 And that which is left thereof shall Aaron and his sons eat:

~ it shall be eaten without leaven in a holy place; in the court
of the tent of meeting they shall eat it.

17 1t shall not be baken with leaven. I have given it as their
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‘portion of my offerings made by fire; it is most holy, as the
sin-offering, and as the trespass-offering.

18 Every male among the children of Aaron shall eat of it, as
his portion for ever throughout your generations, from the
offerings of Jehovah made by fire: whosoever toucheth them
shall be holy. »

19 And Jehovah spake unto Moses, saying,

20 This is the oblation of Aaron and of his sons, which they shall

_ offer unto Jehovah in the day when he is anointed: the tenth
* part of an ephah of fine flour for a meal-oﬂ:‘ermg perpetually,
half of it in the morning, and half thereof in the evening.

21 'On a baking-pan it shall be made with oil; when it is soaked,
thou shalt bring it in: in baken pieces shalt thou offer the

. meal-offering for a sweet savor unto Jehovah.

22 And the anointed priest that shall be in his stead from among
" his'sons shall offer it: by a statute for ever it shall be wholly
burnt unto Jehovah.

23 And every meal-offering of the priest shall be wholly burnt

- it shall not be eaten -

THOUGHT QUESTIONS 6:14-23

115: The regulatlons here are very similar to those in the second
.chapter What verses liere compare with those in chapter
" two?
116. There ate some dissimilarities. Indicate them.
117. Why not leaven in the bread made from the meal offermg?
In what place were they to eat it? Why?
118. Only a certain class of persons were permitted to eat. Who
were they?
119. What is meant by the thought that to touch one of the sons
‘of Aaron was to make the person who touched holy? .
120. Are we to understand that verses 14-18 discuss what tﬁ
bring and verses 19-23 discuss when to brlng it? Explam
121. Broken bread baked or fried on the fire is the offenng of
priests. Is this a fair conclusion? Discuss.
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PARAPHRASE 6:14-23

These are the regulations concerning the grain offering:
Aaron’s sons shall stand in front of the altar to offer it before
the Lord. The priest shall then take out a handful of the finely
ground flour with the olive oil and the incense mixed into it, and
burn it upon the altar as a representative portion for the Lord;
and it will be received with pleasure by the Lord. After taking
out this handful, the remainder of the flour will belong to Aaron
and his sons for their food; it shall be eaten without yeast in the
courtyard of the Tabernacle. (Stress this instruction, that if it is
baked it must be without yeast.) I have given to the priests this
part of the burnt offerings made to Me. However, all of it is most
holy, just as is the entire sin offering and the entire guilt offering.
It may be eaten by any male descendant of Aaron, any priest,
generation after generation. But only the priests may eat these
offerings made by fire to the Lord.

And Jehovah said to Moses, On the day Aaron and his sons are
anointed and inducted into the priesthood, they shall bring to
the Lord a regular grain offering—a tenth of a bushel of fine
flour, half to be offered in the morning and half in the evening.
It shall be cooked on a griddle, using olive oil, and should be
well cooked, then brought to the Lord as an offering that pleases
Him very much. As the sons of the priests replace their fathers,
they shall be inducted into office by offering this same sacrifice
on the day of their anointing. This is a perpetual law. These
offerings shall be entirely burned up before the Lord; none of it
shall beeaten.

COMMENT 6:14-23

" y. 14 There is to be nothing secretive about this offering. It
is to be made in the sight of all. The meal offering size and
content are discussed in 2:1ff. Here we follow the actions and
attitude of the priests as they make the offering. Before the people
ispon the altar—how meaningful are all our actions and attitudes

107



$:14-23 ST LEVITICUS

when we know that first of all that it is done in the sight of God!

v. 15 We learn nothing new in this verse from what we found
in 2:2 except we are standing with the priest and not the wor-
shipper. The -aroma of frankincense, the flash of the fire as the
oil-mixed flour is consumed upon the altar; all of this says to the
priest and to the worshipper and to all who see that God is well
pleased with the thank offering of grain.

v.- 16 We are in this verse introduced to the exact action ob-
served by Aaron’s sons as they take of their portion of the altar
(Cf. 1 Cor. 9:13, 14). Careful, repeated instructions relate to this
bread beirig unleaven. ‘“There must not:be anything in it that
would intimate sin or corruptlon for since the memorial has
been offered, the remainder is reckoned pure, so pure that it
may be put into the hands of the priests as food, and eaten on
holy ground. It may present to us the fact, that when Jesus was
once offered as a ‘sweet savor of rest,” then what remained, ie.
His body the church, was pure, and might be freely admitted to
?oly ground—to heaven, and to all heavenly employments

Ibid.)"

v. 17 If the meal offermg takes the form of cakes instruction
is given that no leaven is to be used. W¢é like the thought that
the enjoyment of eating is to come from their knowledge that
the gift came from God and not in the flavor of the cake. “There
must Be no leaven in it, for it is a gift to them from Me. Let it,
then, derive its sweetness and relish to their taste from the con-
sidetation that it is my gift to them.” There are two grand truths
taught here: (1) any place becomes a holy place when we sense
the presence of God. Calvary was a ‘“holy mount” II Pet. 1:18;
the ground by a bush was “holy ground” Exodus 3:5; the outer
court was called ‘“‘the most holy place’’ Numbers 18:10 (depend-
ing upon what happened’ as related to the presence of God);
(2) We should rejoice more in the giver than the gift. Hannah
téjoiced more in God than in Samuel I Sam. 2:1; so did Mary
and Elizabeth. It teaches us of the deep joyfuil communion Wthh
can exist between God and His people. Cf. Col. 2:1, 2.

v/ 18 While this food is available to all male membets of the
tribé of Levi they must not eat without thought and: recognition
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of the giver because God has counted them holy or sanctified and
therefore everyone who touches them or the altar or any of its
utensils or garments is also holy. Even inanimate objects touched
by the priests were thus set-aside as holy. All such items must
be cleansed by washings—persons must also cleanse themselves
of this ceremonial defilement. The purpose of such prohibitions
was to teach respect, reverence for the “Holy One of Israel.”
“God is greatly to be feared in the assembly of His saints, and
to be held in reverence of all that are about Him.” Psalms 79:7.
Nothing is more happy or holy than the presence of God!

vs. 19, 20 Here is information we have not had before. This
is part of the ceremony used in the ordination of a man to the
priesthood, whether it be the ordinary priests or the high priest.
It is interesting to notice that neither the richest nor the poorest
of the kinds of meal offerings is chosen. The priest is to relate
himself to all people—the rich and the poor. The amount is the
same as that chosen by God for the daily portion of manna. The
same amount as placed in the golden pot in the ark of the cov-
enant. Thus the priest is to remember he is a servant of both
God and man.

v. 21 The cakes are prepared with oil and baked in a pan just
as if they were to be eaten. They are to be consumed, but not by
man, This could teach the priest that what he prepares for him-
self he also first prepares for God. What he prepares for him-
self is neither more nor less than what he prepares for God. God
will accept what he has prepared. Our offerings to God must be
as important and as basic as our everyday food.

vs. 22, 23 Actually the priest is offering himself in this offer-
ing. His total, whole self is given up to God. As our great high
priest gave Himself to God on outr behalf, we give ourselves to
Him and others in our commitment to Him. We are all priests
and all have received ‘‘the anointing of the Holy One” (Cf. I John
2:21, 27) and belong to Him. Please remember whose you are!
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153.
154.
155.
156.
157.
158.

159.

160.
161.
162.

- FACT QUESTIONS 6:14-23

What is meant by saying ‘“‘there is nothing secretive about

this offering”?

What makes the actions and attitudes meanmgful?

What is the one message we get from verse 15? :

Why was it so important that not only the memorial portion

but the whole be unleavened?

Why eat it in the “holy place”? What Iesson is in thIS for

us?

There are two grand truths taught in verse 17. What are

they?

Was there an advantage or disadvantage to the non-Levite

to be “‘counted holy”’ by touching one of the priests or some

portion of the tabernacle?

How was the meal offering used in the ordination service

of the priests?

What lesson is in the fact that the priest is to prepare cakes
as if they were to be eaten and then burn them?

The priest is offering himself in the meal offermg Show

how and why

'THE SIN OFFERING 6:24-30
TEXT 6:24-30

' 24 And Jehovah spake unto Moses, saylng,

25 Speak unto Aaron and to his sons, saying, This is the law of
the sin-offering: in the place where the burnt- offering is killed
shall the sin-offering be killed before Jehovah: it is most holy.

26 The priest that offereth it for sin shall eat it: in a holy place
shall it be eaten, in the court of the tent of meeting.

27 Whatsoever shall touch the flesh thereof shall be holy; and
when there is sprinkled of the blood thereof upon any gar-
ment, thou shalt wash that whereon it was sprinkled in
a holy place. '
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28 But the earthen vessel wherein it is boiled shall be broken;
and if it be boiled in a brazen vessel, it shall be scoured, and
rinsed in water.

29 Every male among the priests shall eat thereof; it is most holy.

30 And no sin-offering, whereof any of the blood: is brought into
the tent of meeting to make atonement in the holy place,
shall be eaten: it shall be burnt with fire.

THOUGHT QUESTIONS 6:24-30

122. Where was the burnt offering slam? Why designate the
place?

'123. Why was the eating of the offering restricted to the holy

place?

124. In what sense were people and garments made holy by
contact with the sacrifice?

125. Vessels were made holy by contact. How?

126. Is there any lesson for us in the strong emphasis upon

holiness and blood? Discuss.

PARAPHRASE 6:24-30

Then the Lord said to Moses, Tell Aaron and his sons that
these are the instructions concerning the sin offering: This sac- -
rifice is most holy, and shall be killed before the Lord at the place
where the burnt offerings are killed. The priest who performs

_the ceremony shall eat it in the courtyard of the Tabernacle.

Only those who are sanctified—the priests—may touch this

‘meat; if any blood sprinkles onto their clothing, it must be

washed in a holy place. Then the clay pot in which the clothing
is boiled shall be broken; or if a bronze kettle is used, it must
be scoured and rinsed out thoroughly. Every male among the
priests may eat this offering, but only they, for it is most holy.
No sin offering may be eaten by the priests if any of its blood is
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taken into the Tabernacle, to make atonement in the Holy Place.
That carcass must be entirely burned with fire before the Lord.

COMMENT 6:24-30

vs. 24, 25 In 1:11 we are given the location for the killing of
the victim for the burnt offering—it was on the north side of
the altar. All subsequent sacrifices were to be slain in the same
place. »

“All sacrifices were to be regarded with awful reverence.”
We are sure many worshippers came who were not sincere and
reverent, but there were doubtless many who stood in wonder
and contemplation before the altar and watched with real under-
standing every movement of the priest and the sacrifice.

We have much more reason to stand with holy wonder like
the Marys of old beneath the cross upon 'which our sin offering
was nailed.

When we lift the cup and eat the bread do we discern the body
and blood of our sin offering?

v. 26 From the priest’s viewpoint he “eats of the altar” but
from the worshipper’s viewpoint he finds acceptance from God

“in the act of eating by the priests (Cf. 10:17). There is an instruc-
tive verse in Hosea 4:8, “They feed on the sin of my people, and
set their heart on their iniquity.” This has reference to the sin
offering. The priests only did their duty and ate the sacrifice
but their hearts were fixed on iniquity. How easy it is to lose
the meaning in oft repeated actions.

vs. 27, 28 “How awful is atoning blood! Even things with-
out life, such as garments, are-held in dreadful sacredness if
‘this blood touches them. No wonder, then, that this earth, on
which fell the blood of the Son of God, has a sacredness in the
eye of God. It must be set apart for holy ends, since the blood
of Jesus wet its soil. As the earthen vessels, within which the
sacrifice was offered, must be broken, and not used for any
meaner end again, so must our earth be decomposed and new-
moulded, for it must be kept for the use of Him whose sacrifice
was offered there. And as the brazen vessel must be rinsed and
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scoured, so must this earth be freed from all that dims its beauty,
and be set apart for holy ends. It must be purified and reserved
for holy purposes; for the blood of Jesus has dropped upon it,
and made it more sacred than any spot, except where He Himself
dwells.” (Bonar)

vs. 29, 30 The sin offering used by the high priest of the goat
on the day of atonement must not be eaten but taken without
the camp and burned. How pertectly does this compare with
our Saviour who suffered as our sin offering, whose blood was
taken into the Holy of Holies and made atonement for us. He
suffered without the gate (Cf. Heb. 13:11-13).

FACT QUESTIONS 6:24-30

163. Comment upon the “awful reverence” that was to be the
attitude of those who shared in the sin offering. How
. related to us? ‘
164, There is a two-fold meaning in the eating by the priest.
- What is it? A deadly danger existed here. What was it?
165. There are two viewpoints given as to the use of the earthen
vessels. Which one is yours?
166. Show the application of Heb. 13:11-13 to the goat of the
- sin offering on the day of atonement.

THE TRESPASS OFFERING 7:1-10
TEXT 7:1-10

1 And this is the law of the trespass-offering: it is most holy.

2 In the place where they kill the burnt-offering shall they kill
the trespass-offering; and the blood thereof shall he sprinkle
upon the altar round about.

3 And he shall offer of it all the fat thereof: the fat tail, the
fat that covereth the inwards,

4 and the two kidneys, and the fat that is on them, which is by
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the loins, and the caul upon the liver, with the kidneys shall
he take away;

- 5 and the priest shall burn them upon the altar for an offering
made by fire unto Jehovah: it is a trespass-offering. -

-6 Evety male among the priests shall eat thereof: it shall be
eaten in a holy place: it is most holy.

-7 As is the sin-offering, so is the trespass-offering; there is one
law for them: the priest that maketh atonement therethh

- heshall have it.

-8 And the priest that offereth any man’s bumt offermg, even
the priest shall have to himself the skin of the burnt-offering
which he hath offered.

9 And every meal- offermg that is baken in the oven, and all
that is dressed in the frying-pan, and .on the bakmg -pan,
shall be the priest’s that offereth it.

10 And every meal-offering, mingled with oil, or dry, shall all the

" sons of Aaron have, one as well as another ’

THOUGHT QUESTIONS 7:1- 10

127. At what partlcular place was the burnt offerlng slain?
128. What: additional words are found here concerning the use
of the blood in the trespass offering? '
129. The instructions here concernmg the fat of the trespass
offering were formally given concerning other offerings
(see chapters 3 and 4). Why are ‘they here referred to the
trespass offerings?
130. Were not the people weary who heard again and agam ‘the
~ same instructions? Discuss.
131. What is. meant by the: express1on one law in vetse 7? To
. what does it refer? :
132. Of what use would the skin of the an1ma1 be to the prlest?
. 133. Why the need to repeat the fact that the meal or graln
- offering belongsto the priests? : :
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Here are the instructions concerning the most holy offering for
guilt: The sacrificial animal shall be killed at the place where the
burnt offering sacrifices are slain, and its blood shall be sprinkled
" back and forth upon the altar. The priest will offer upon the
altar all its fat, including the tail, the fat that covers the insides,
the two kidneys and the loin-fat, and the gall bladder—all shall
be set aside for sacrificing. The priests will burn them upon the
altar as a guilt offering to the Lord. Only males among the
priests may then eat the carcass, and it must be eaten in a holy
place, for this is a most holy sacrifice. The same instructions
apply to both the sin offering and the guilt offering—the carcass
shall be given to the priest who is in charge of the atonement
ceremony, for his food. (When the offering is a burnt sacrifice,
the priest who is in charge shall also be given the animal’s hide.)
The priests who present the people’s grain offerings to the Lord
shall be given whatever remains of the sacrifice after the cere-
mony is completed. This rule applies whether the sacrifice is
baked, fried, or grilled. All other grain offerings, whether mixed
with olive oil or dry, are the common property of all sons of
Aaron.

COMMENT 7:1-10

vs. 1, 2 The north side of the altar of burnt offering is where
all the animals were slain. The blood of the trespass offering like
that of the sin offering is to be generously sprinkled on the sides
of the altar. If our reader has not considered Kellogg’s splendid
article on the sprinkling of blood we suggest that you do so.
Blood is such an important part of the worship of God. The
power of forgiven sin is the power of the blood.

vs. 3-6 What we learned in chapters 3 and 4 concerning other
offerings is now algo made applicable to the trespass offering.
The priest is here especially instructed in the removal of the
Lord’s portion to be burned upon the altar. But he is equally
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instructed in the eating of his portion in the holy place of the
tabernacle. The words of C. H. MacKintosh are very good here:
“Again, my reader should seek to apprehend the meaning of
the expression, ‘all the males among the priests shall eat thereof.’
The ceremonial act of eating the sin offering, or the trespass
offering, was expressive of full identification. But, to eat the
sin offering—to make another’s sin one’s own, demanded a
higher degree of priestly energy, such as was expressed in ‘the
males among the priests.” ”’ '

v. 7 There is one law uniformly applied to both sin and tres-
pass offerings concerning the use of the carcass after it has been
killed, the blood sprinkled, the fat removed and burned—it
belongs to the priests. What a wonder to contemplate the truth
that our Lord as our priest offers Himself and claims His people
for His own. v

v. 8 We learn from this verse the source of some clothing for
the priests. He was given the skin of the animals slain. The words
of Bonar are almost quaint, but they speak eloquently to us. He
reminds us that God Himself provided the skins for Adam and
Eve in Eden’s garden. To get them, animals must be slain. He -
says, “If Jesus, at the gate of Eden, acting as our Priest, ap-
pointed sacrifice to be offered there, then He had a right to the
skins, as priest; and the use to which He appropriated them was
clothing Adam and Eve. He has clothing for the naked soul—
‘fine raiment’ (Rev. 3:18)—obtained from His own sacrifice.
Even at the gate of Eden He began to ‘counsel us to buy of
Himself fine raiment, that we might be clothed.” And this is
His office still (Rev. 3:18).”

vs. 9, 10 The use of the meal offermg from the priest’s view-
point does not add anything to what we learned in 2:2, 9. We
are sure there were to be no exceptions either in the way the
offering was prepared or in the use made of it by the Priest.
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FACT QUESTIONS 7:1-10

167. What is the power of the blood ?

168. What is significant about all the males eating of the tres-
pass offering?

169. What is the one law uniformly applied to both sin and
trespass offerings?

170. What was the reason for giving the skin of the animal to the
priest?

171. How does this relate to us?

FOR THE PEACE OFFERING 7:11-34
TEXT 7:11-34

11 And this is the law of the sacrifice of peace-offerings, which
one shall offer unto Jehovah.

12 If he offer it for a thanksgiving, then he shall offer with the
sacrifice of thanksgiving unleavened cakes mingled with oil,
and unleavened wafers anointed with oil, and cakes mingled
with oil, of fine flour soaked.

13 With cakes of leavened bread he shall offer his oblation with
the sacrifice of his peace-offerings for thanksgiving.

14 And of it he shall offer one out of each oblation for a heave-
offering unto Jehovah; it shall be the priest’s that sprinkleth
the blood of the peace-offerings.

15 And the flesh of the sacrifice of his peace-offerings for thanks-
giving shall be eaten on the day of his oblation; he shall not
leave any of it until the morning.

16 But if the sacrifice of his oblation be a vow, or a freewill-
offering, it shall be eaten on the day that he offereth his sac-
rifice; and on the morrow that which remaineth of it shall be
eaten:

17 but that which remaineth of the flesh of the sacrifice on the
third day shall be burnt with fire.

18 And if any of the flesh of the sacrifice of his peace-offerings
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be eaten on the third day, it shall not be accepted, neither
shall it be imputed unto him that offereth it: it shall be an
abomination, and the soul that eateth of it shall bear his

- iniquity.

19 And the flesh that toucheth any unclean thing shall not be
eaten; it shall be burnt with fire. And as for the flesh, every
one that is clean shall eat thereof:

20 but the soul that eateth of the flesh of the sacrifice of peace-
offerings, that pertain unto Jehovah, having his uncleanness
upon him, that soul shall be cut off from his people.

21 And when any one shall touch any unclean thing, the unclean-
ness of man, or an unclean beast, or any unclean abomina-
tion, and eat of the flesh of the sacrifice of peace-offerings,

*which pertain unto Jehovah, that soul shall be cut off from
his people.

22 And Jehovah spake unto Moses, saying,

23 Speak unto the children of Israel, saying, Ye shall eat no fat,

- of ox, or sheep, ot goat.

24 And the fat of that which dieth of itself, and the fat of that
which is torn of beasts, may be used for-any other service;
but ye shall in no wise eat of it. :

25 For whosoever eateth the fat of the beast,-of which men offer
."an offering made by fire unto Jehovah, even the soul that
eateth it shall be cut off from his people.

26 And ye shall eat no manner of blood, whether 1t be of b1rd or
of beast, in any of your dwellings. . -

~ 27 Whosoever it be that eateth any blood that soul shall be cut

off from his people. '

28 And Jehovah spake unto Moses, saylng, =

29 Speak unto the children of Israel, saying, He that offereth
“the sacrifice of his peace-offerings unto Jehovah shall -bring
his oblation unto Jehovah out of the sacrifice of his peace-
- offerings:

30 his own hands shall bring the offerings of Jehovah made by
fire; the fat with the breast shall he bring, that the breast
may be waved for a wave-offering before Jehovah.

31 And the priest shall burn the fat upon the altar; but the
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breast shall be Aaron’s and his sons’.

32 And the right thigh shall ye give unto the priest for a heave-
offering out of the sacrifices of your peace-offerings.

33 He among the sons of Aaron that offereth the blood of the
peace-offerings, and the fat, shall have the right thigh for a
portion.

34 For the wave-breast and the heave-thigh have I taken of the
children of Israel out of the sacrifices of their peace-offerings,
and have given them unto Aaron the priest and unto his sons
as their portion for ever from the children of Israel.

THOUGHT QUESTIONS 7:11-34

134. Is there some difference in the peace offering of thanks-
giving and an ordinary peace offering?

135. Isn’t it strange to here read that leavened bread could be
used in the offering of thanksgiving? Why is this exception
made?

- 136. What is meant in verse 14 where reference is made to a

“heave offering’’? :

137. How is the word “‘oblation’’ used here? Give a synonym.

138. There are peace offerings for vows—what special regula-
tions are given for such?

139. How long can certain meat be kept before it is eaten?
(Which meat and how long?) '

140. What happens to meat that is ceremonially unclean?

141. How did it become unclean?

142. God is very serious about what is clean and unclean. Why?

143. What was the penalty of eating fat? For eating blood?

'144. Anyone bringing a thanksgiving (peace) offering must do
so ‘“‘with his own hands.” Why so?

145. The worshipper was to wave the fat and the breast of the
victim before the altar. Why?
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Here are the instructions concerning the sactifices given to the
Lord ‘as special peace offerings: If it is an offering of thanks-
giving, unleavened:-short bread shall be included with the sacrifice,
along with unleavened. wafers spread with olive oil and loaves
from a batter of flour mixed -with olive.oil. This thanksgiving
peace offering shall be accompanied with loaves of leavened
bread. Part of this sacrifice shall be presented to the Lord by
a gesture of waving it before the altar, then it shall be given to
the assisting priest, the one who sprinkles the blood.of the animal
presented for the sacrifice. After the animal has been sacrificed
and presented to the Lord as a peace offering to show special
appreciation and thanksgiving to Him, its meat is to be eaten
that same day, and none left to be eaten the next day. However,
if someone brings a sacrifice that-is not:for thanksgiving, but
is because of a vow or is simply a voluntary offering to the Lord,
any portion of the sacrifice that is‘hot eaten the day itis sacrificed
may be eaten the next-day. But anything left over until the third
day shall be burned. For if any of it is eaten on the third day,
the Lord will not accept it; it will have no value as a sacrifice,
and there will be no credit to the one who brought it to be offered;
"and the priest who eats it shall be guilty, for it is detestable to
the Lord, and the person who eats it must answer for his sin.
Any meat that comes into.contact with anything that is cere-
monially unclean shall not be eaten, but burned; and as for
the meat that may be eaten, it may be.eaten only by a person who
is ceremonially clean. Any priest who is ceremonially unclean but
eats the thanksgiving offering anyway, shall be cut off from his
people, for he has defiled what is sacred. Anyone who touches
anything that is ceremonially unclean, whether it is uncleanness
from man or beast, and then eats the peace offering, shall be
cut off from his people, for he has defiled what is holy.

Then the Lord said to Moses, Tell the people of Israel never
to eat fat, whether from oxen, sheep, or goats. The fat of an
animal that dies of disease, or is attacked and killed by wild
animals, may be used for other purposes, but never eaten. Any-
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one who eats fat from an offering sacrificed by fire to the Lord
shall be outlawed from his people. Never eat blood, whether of
birds or animals. Anyone who does shall be excommunicated
from his people.

And the Lord said to Moses, Tell the people of Israel that
anyone bringing a thanksgiving offering to the Lord must bring
it personally with his own hands. He shall bring the offering of
the fat and breast, which is to be presented to the Lord by waving
it before the altar. Then the priest shall burn the fat upon the
altar, but the breast shall belong to Aaron and his sons, while
the right thigh shall be given to the officiating priest. For I have
designated the breast and thigh as donations from the people of
Israel to the sons of Aaron. Aaron and his sons must always be
given this portion of the sacrifice.

COMMENT 7:11-34

v. 11 We are here introduced to a wider application and
meaning for the peace offering. The element of gratitude has
always been implicit in the peace offering. The peace offering
was only used following the burnt offering, i.e. when we are
accepted by God we then have peace and a peace offering is in
order. It is easy to see in this relationship how thankfulness
became a part of the purpose of the peace offering. Psalms
107:1-43 discusses how God delivers man from manifold trials—
some of them are: traveling in the desert, a voyage at sea, captiv-
ity, sickness. When such deliverance has happened a sacrifice of
thanksgiving or a peace offering would be appropriate.

In time of stress or danger a vow of love, gratitude or loyalty
could be made, i.e. ‘‘if God would only deliver me.”” Such sacri-
fices of thanksgiving'and peace should include much more than
a ritual, although many of them did not. Cf. Psalms 116:1ff.
Then there were those spontaneous sacrifices of overflowing
thankfulness. Perhaps these “free will” offerings were the best
form of the several peace offerings. Cf. Psalms 119:108; Heb
13:15.
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y. 12 The meal or grain offering was to accompany the peace
offering. We have noticed before that the grain offering is pri-
marlly an expression of thanksgiving, so when the peace offering
is brought it seems very appropriate to accompany such with
the graln offering. We have discussed earlier the various ways of
preparing the unleavened cakes of the grain offering. There
were three types here stated: (1) unleavened loaves mingled
with oil; (2) unleavened wafers smeared with oil; (3) loaves from
a batter of dry flour mixed with olive oil.

vs. 13, 14 In the peace-thanksgiving offering we have the
following procedure: “This sacrificial gift the offerer was to
present upon, or along with, cakes of leavened bread (round,
leavened bread-cakes), and to offer ‘thereof one out of the whole
oblation,’ namely, one cake of each of the three kinds mentioned
in verse 12, as a heave-offering for Jehovah, which was to fall to
the priest who sprinkled the blood of the peace-offering.” (Keil
& Delitzsch) Here is a remarkable reference to “leavened bread”’
being offered. Only in a peace offering could this be possible.
Having made peace through the burnt ‘offering the worshipper
is expressing his deep appreciation. At the same time he needs to
be reminded that whereas he was perfectly forgiven he had not
perfected holiness, Z e. he had not escaped all sin simply because
he stood before God “just as if he had never sinned.”” Perhaps
this leavened loaf was intended to remind the worshipper that
he was yet compassed about with many infirmities and was only
accepted because of his sacrifice and not because of his goodness
As to the action of “heaving and waving”’: one cake was held in
the hand of the priest and elevated above his head as he stood
before the altar of burnt offering. As he did this he moved (or
waved). it towards the four corners of the compass. Of course
this is done with the leavened cakes before the whole assembly.
It is actually a method of asking God to accept our leavened lives
because of the sacrifice He has provided. This becomes a dramatic
way of expressing thankfulness.

v, 15 Why insist on the eating of the animal on the same day it
was offered? There are several possible answers: (1) The meat
would decay and be unfit to eat later. This might be true of some
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meat of some days, but it hardly seems a viable static reason;
(2) Others have thought it would prevent acts of covetousness
such as storing or hoarding the meat; (3) Still others have seen
the opportunity for brotherly love since several would be needed
to eat the supply in one day. We like the suggestion of Andrew
Bonar that ‘“Israel might hereby be taught to offer thanksgiving
while the benefit was still fresh and recent.” The worshipper
could see on the same day that he had brought his sacrifice
obvious evidence that God had accepted it. The priests would
not be eating it if God had not accepted it.

vs. 16, 17 Please notice the distinction here for the three types
or purposes of the peace offering: (1) The ‘“‘praise-offering” i.e.
the offering brought to praise God for deliverance from some
difﬁculty; (2) The “vow-offering” or brought to keep a vow made
in time of danger; (3) ‘“Free-will offering”’ i.e. just a spontaneous
expression of thankfulness. In the case of the last two the animal .
can be kept for two days before it is eaten. Not until the third
day, whatever remains until the third day is to be burned. Are
we reading too much into this ancient action to be reminded that
our sacrifice did not see corruption but on the third day He was
changed?

v. 18 How exceedingly careful God is in all His regulations.
How perfectly does law and love combine: anyone who has a
need or a desire can and should make an offering. But when it
is made it must be made according to divine instructions:.
meat on the third day was not only a mlstake,
in this we can see the fairness of the law. The ,
severely responsible than the worshlpper ‘As’ prlests unto God
are we to be held less responsible, today for our knowledge and
fulfillment of His law? Cf James 3:11f, .

v. 19 The definition of uncleanness has been given earlier.
The major cause of uincleanness was contact with the body of
an animal, bird or reptile which had not been slain according
to the law of sacrifice. There were other causes for ceremonial
uncleanness. It has been well said that God wanted a clean
sacrifice and a clean participant in the sacrifice. To see the
specific application of this verse, read John 18:28.
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vs. 20,21 To be “cut off” from his people-is the same as ex-
communication, i.e. removal from the camp of Israel. This
means a separation from any participation ‘in the worship
services. Of course this would be very serious when applied to
priests. We think of the bounds God placed around Sinai and
the severe penalty for anyone who would “break through.” The
unclean cannot eat of God’s sacrifice. The source of the unclean-
ness is not nearly as important as the fact of it. Can we compare
willful persistent sin to this uncleanness? We cannot and we will
not enjoy the benefits of peace while we continue in sin. We cut
outselves off from the true worship of our Lord by such an
attitude.

Psalms 22:27 says, “The meek shall eat, and be satisfied.”
“The meek are they who bow to God’s will, and follow His rules.
They may freely eat when complying with His rules.” (Ibid.)

vs. 22,23 The prohibitions against the use of fat has reference
only to the fat used in the sacrifice. We have earlier described
in elaborate detail the particular fat portions that belong to
the Lord. The other fat parts of the flesh of these animals. is
not meant. What belongs to the Lord must not be used for our
own gain. This was the sin of Anamas and Sapphira. Acts
5:1-11.

vs. 24,25 Even if a beast is found dead in the field, or a torn
beast is discovered, the fat can be used for a fire or lard can be
rendered from it, but that portion which belongs to God must
not be eaten. We like the thought that the fat compares to our
inmost desires which must forever and always belong to God.
“Man must never feast upon them. They are no portion for man.
The strength of our desires and feelings is already given away;
we cannot spend it on any but God Himself.”

vs. 26,27 We have considered the prohibition against the
eating of blood in 3:17. We refer the reader to these pages for
further discussion upon this point.

vs. 28-31 Verses 28 and 29 are a little obscure. A better
rendition of them could read: “He that comes to present a peace
offering as his sacrifice shall do so by bringing the requisite
parts.” (Ibid.) There is much to learn from these verses. The
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sacrifices must not be brought or made by proxy. Each man
must feel his own need and bring his own offering. In this
particular instance the fat portions which belong to the Lord are
presented to the priest before the altar. We appreciate the com-
parison of this part of the offering to the deepest desires of the
human heart. These belong to God and are gladly offered to
Him. The priests are to receive the breast of the animal for food.
It is not burned as is the fat, but it is none-the-less offered to
God. The receiving and eating of this portion by the priests
gave the worshipper full assurance that his sacrifice was accept-
able. We have no doubt about our sacrifice. He has already been
accepted. “We have peace with God through our Lord Jesus
Christ.” (Rom. 5:1,2) The breast and shoulder of the animal
were given to God for the priest. We remember that the high
priest wore the names of the twelve tribes on his heart as they
were inscribed upon the stones of the breastplate, and also upon
his shoulders on the stones that held the breastplate. The priest
carried the responsibility and compassion of God for his people.
We have a high priest who shares the same portions in the same
offering! )

vs. 32,33 There is some question as to whether the Hebrew
word is shoulder or thigh. In either case the priest received it on
behalf of God for the worshipper. The symbol of strength carries
through for either the shoulder or thigh. We wonder if the priest
and the worshipper talked together? We can’t imagine that they
didn’t. If the priest knew the meaning of each of his actions he
could share it with the worshipper. As an example: the very best
portions of the animal were given to the priest, but the real lesson
in it was God received through the priest the best part of the
animal.

v. 34 We believe the explanation given by S. H. Kellogg as
related to the waving and heaving of the offerings is worth
thoughtful reading:

The breast was to be ‘“heaved”’; that is, elevated heavenward.
The symbolic meaning of this act can scarcely be missed. By it,
the priest acknowledged his dependence upon God for the supply
of this sacrificial food, and, again, by this act consecrated it
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anew to Him as the One that sitteth in the heavens.

But God is not only the One that “‘sitteth in the heavens”’; He
is the God who has condescended also to dwell among men, and
especially in the tent of meeting in the midst of Israel. And thus,
as by the elevation of the breast heavenward, God, the Giver, -
was recognized as the One enthroned in heaven, so by the;
“waving’’ of the thigh, which, as the rabbis tell us, was a move-
ment backward and forward, to and from the altar, He was -
recognized also as Jehovah, who had condescended from heaven
to dwell in the midst of His people. Like the ‘‘heaving,” so the -

“waving,” then, was an act of acknowledgment and consecra-
tion to God; the former, to God, as in heaven, the God of !
creation; the other, to God, as the God of the altar, the God of ;
redemptlon And that this is the true 51gn1ficance of these acts is ;
illustrated by the fact that in the. Pentateuch, in the account of;
the gold and silver brought by the people for the preparation of
the tabernacle (Exodus 35:22), the same word is used to describe ;
the presentation of these offerings which is here used of the
wave- offerlng ,

-And so in the peace- offermg the principle is amply illustrated.,
upon which the priests received their dues. The worshippers
bring their offetings, and. present them, not to the priest, but .
through him to God; who, then, having used such parts as He -
will in the service of the sanctuary, gives again such parts of
them as He pleases to the priests.

FACT QUESTIONS 7:11-34

172. In what area is the application of the peace offering
enlarged?

173. Psalms 107:1-43 itemizes incidents out of which a peace
offering could be given. Name three of them. :

174. How does a vow relate to the peace offering?

175. What is meant by a “free will”” peace offering? ;

176. Show how the grain offering was naturally related to the
peace offering.
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177.
178.

179.
180.

181.
182.
183.
184.
183.
186.
187.

188.
189.

190.

THE DIVINE ORIGIN OF THE LAWS 7:35-38

What was the meaning of the leavened loaf in the peace -
offering?

Explain the action and purpose in heaving and waving the
leavened and unleavened cakes.

Why eat the animal the same day it was slain?

There is a circumstance in which the animal can be kept for
two days before it is eaten. What was it?

Eating meat on the third day after it was killed was more
than a mistake. Discuss.

How could a person know if an animal was clean or
unclean?

What is meant by the expression ‘“‘cut off”’ as here used?
How can we become “unclean’ today? Discuss.

Was all fat eliminated from the diet of the Jews?

To what shall we compare the fat portion that belongs
to God? i.e., how does it relate to us?

Why not send someone else in our place with our sacrlﬁce?
i.e. can we sacrifice by proxy?

How did the worshlpper know his sacrifice was accepted?
What portions were given to the priest? What comparison
is possible here?

Explain the significance of heavmg and wavmg” the
sacrifice.

f. THE DIVINE ORIGIN OF THE LAWS 7:35-38

TEXT 7:35-38

35 This is the anointing-portion of Aaron, and the anointing-
portion of his sons, out of the offerings of Jehovah made by
fire, in the day when he presented them to minister unto
Jehovah in the priest’s office;

36 which Jehovah commanded to be given them of the chlldren
of Israel, in the day that he anointed them. It is their portion
for ever throughout their generations.
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37 This is the law of the burnt-offering, of the meal-offering,
and of the sin-offering, and of the trespass-offering, and of
the: consecration, and of the sacrifice of peace- offermgs*

38 which Jehovah commanded Moses in mount Sinai, in the day
that he commanded the children of Israel to offer their obla
tions unto Jehovah, in the wilderness of Sinai.

s

THOUGHT QUESTIONS 7:35-38

146. When did Aaron and his sons learn of their portions of
the sacrifices?

147. Why was it necessary to often remind the priests and thé
people that the priests had a portion from the altar? ‘

148. How would you describe the purpose of verses 37 and 38?

PARAPHRASE 7:35-38

This is their pay! It is to be set apart from the burnt offerings,
and given to all who have been appointed to minister to the
Lord as priests—to Aaron and to his sons. For on the day the
Lord anointed them, He commanded that the people of Israel
give these portions to them; it is their right forever throughout
all their generations. These were the instructions concerning
the burnt offering, grain offering, sin offering, and guilt offer-
ing, and concerning the consecration offering and the peace
offering; these instructions were given to Moses by the Lord
on Mount Sinai, to be passed on to the people of Israel so that
they would know how to offer their sacrifices to God in the
Sinai desert.

COMMENT 7:35-38

vs. 35,36 The instructions we have just considered in these
seven chapters were all given to Aaron and his sons at the time of
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their ordination. Moses wrote down the instructions and each
priest must have been carefully instructed out of the book of
the law. Priests were not anointed until they were instructed.

Throughout all succeeding generations these laws will be
kept, The priests will live from their portion of the altar. It would
seem necessary to be very emphatic and clear concerning the
priest’s portion. It is indeed necessary when discussing money or
food to write it in large letters.

vs. 37,38 Intwo verses the entite sacrificial system is summed
.up. We notice the inclusion of “‘the consecration offerings.” These
were the offerings made at the time the priests wete set into their
office—the sin and trespass offerings were used at their ordina-
tion. We are here anticipating the detailed description of such
a consecration to follow in the next chapter. The last phrase
tefers us back to the beginning of Leviticus. All these instruc-
tions were given and learned before Israel left Sinai.

| FACT QUESTIONS 7:35-38
'191. When did the priests learn of their duties?
192. Why so emphatic in these instructions? -

193. Why mention “the consecration” in-the midst of the
‘ sacrifices? ! '

B. HISTORICAL SECTION 8:1—10:20

1. THE CONSECRATION OF THE PRIESTS 8:1-36
a. INTRODUCTION 8:1-5

TEXT 8:1-5

1 And Jehovah spake unto Moses, saying,

"2 Take Aaron and his sons with him, and the garments, and
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~the anointing oil, and the bullock of the sin-offering, and the
‘two rams, and the basket of unleavened bread;
3 and assemble thou all the congregatlon at the door of the
- tent of meeting. © - - ooap
4 'And Moses did as Jehovah commanded him; and the con:
- gregation was assembled at the door of the tent of meeting.
S And Moses said unto the congregation, This is the th1ﬁ§
which Jehovah hath commanded to be done.

=y

THOUGHT QUESTIONS 8:1-5 il

149. How many sons did Aaron have? Name them. 50
150. List the garments here involved. =
151. Why two rams? Why the unleavened bread? 18

152. Isn’t this an impossible request? i.e. assembling the whole
congregation before the tent of meeting? Discuss possible
solutions to this problem.

PARAPHRASE 8:1-5

The Lord said to Moses, Now bring Aaron and his sons to the
entrance of the Tabernacle, together with their garments, the
anointing oil, the young bull for the sin offering, the two rams,
and the basket of bread made without yeast; and summon all
Israel to a meeting there. So all the people assembled, an
Moses said to them, What I am now going to do has been com;
manded by Jehovah. .

COMMENT 8:1-5
vs. I-3 The command of God is always very clear and distinct,
Since the sacrifices have been described we need now to describe
the men who will administer them. We are all acquainted with

Aaron, the older brother of Moses. Aaron has four sons. Their
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names are; Nadab, Abihu, Eleazar, and Ithamar. Two of them
are soon to lose their lives because of sacrilege. The garments
were those worn by Aaron, the high priest, and those worn by
his sons and all other lesser priests. The six garments of the
high priest are pictured and described in this text. The composi-
tion of the holy anointing oil is given in Exodus 30:22-33. It was
made of myrrh, cinnamon, aromatic cane, cassia and olive oil.
A bull was taken to be used in the sin offermg, two rams were
led by these six men. One ram for the burnt offering and one for
the consecration or ordination of the priests. The basket of
unleavened bread was the meal offering always given with the
burnt offering. It must have been an impressive ceremony to
have assembled before the tabernacle such a vast concourse of
people. Since the ceremony was to last seven days, perhaps we
are to understand that the people came and left as they could
find a place during the entire time or that they were represented
by their princes or elders.

vs. 4,5 It is more than a little encouraging to realize God
wants all the congregation to see and understand the function
of the priesthood. It is the same today except that the congrega-
tion is the priesthood. Our problem is that of Aaron’s sons; we
do not respect our great high priest and his words to us.

FACT QUESTIONS 8:1-5

'1194. Why would we expect the installation of the priests at this

. particular place in the text?

195. Who were the sons of Aaron?

196. Name the elements used in the holy anointing oil. ‘

197. What was the purpose of the bull? Two rams? Of the un-

leavened bread?

198. How was it possible to have the whole congregation before
~ the tent of meeting?

199. Why did God want all the congregation before the taber-

. nacle? How do we compare with Aaron’s sons?
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THE CONSECRATION 8:6-36

TEXT 8:6-36 "

6 And Moses brought Aaron and his sons, and washed them
with water.

7 And he put upon them the coat, and girded him with the
girdle, and clothed him with the robe, and put the epho&
“upon him, and he girded him with the skilfully woven band of
the ephod, and bound it unto him therewith.

8 And he placed the breastplate upon him: and in the breast-
plate he put the Urim and the Thummim.

9 And he set the mitre upon his head; and upon the mitre, in
front, did he set the golden plate, the holy crown; as Jehovah
commanded Moses.

10 And Moses took the anointing oil, and anointed the taber-

_ nacle and all that was therein, and sanctified them.

11 And he sprinkléd tHereof upon the altar seven times, and
anointed the altar and all its vessels, and the laver and its
base, to sanctify them.

12 And he poured of the anointing oil upon Aaron’s head, and
anointed him, to sanctify him.

13 And Moses brought Aaron’s sons, and clothed them with
coats, and girded them with girdles, and bound head-tires
upon them; as Jehovah commanded Moses.

14 And be brought the bullock of the sin-offering: and Aaron
and his sons laid their hands upon the head of the bullock
of the sin-offering.

15 And he slew it; and Moses took the bleod, and put it upon.-;
the horns of the altar round about with his finger, and puri-
fied the altar, and poured out the blood at the base of the
altar, and sanctified it, to make atonement for it. Y

16. And he took all the fat that was upon the inwards, and the
caul of the liver, and the two kidneys, and their fat; and
Moses burned it upon the altar.

17 But the bullock, and its skin, and its flesh, and its dung, he:
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burnt with fire without the camp; as Jehovah commanded
Moses.

18 And he presented the ram of the burnt-offering: and Aaron
and his sons laid their hands upon the head of the ram.

19 And he killed it; and Moses sprinkled the blood upon the

.. altar round about,

20 And he cut the ram into its pieces; and Moses burnt the
~ head, and the pieces, and the fat.

21 And he washed the inwards and the legs with water; and

4, Moses burnt the whole ram upon the altar: it was a burnt-
offering for a sweet savor; it was an offering made by fire

. unto Jehovah; as Jehovah commanded Moses.

22 And he presented the other ram, the ram of consecration:

. and Aaron and his sons laid their hands upon the head of
« the ram.

23 And he slew it; and Moses took of the blood thereof, and
put it upon the tip of Aaron’s right ear, and upon the thumb
of his right hand, and upon the great toe of his right foot.

24 And he brought Aaron’s sons; and Moses put of the blood
- upon the tip of their right ear, and upon the thumb of their

right hand, and upon the great toe of their right foot: and

. Moses sprinkled the blood upon the altar round about.

25 And he took the fat, and the fat tail, and all the fat that was
upon the inwards, and the caul of the liver, and the two

. kidneys, and their fat, and the right thigh:

26 and out of the basket of unleavened bread, that was before
;. Jehovah, he took one unleavened cake, and one cake of oiled
. bread, and one wafer, and placed them on the fat, and upon

the right thigh:

27 and he put the whole upon the hands of Aaron, and upon

- the hands of his sons, and waved them for a wave-offering
before Jehovah.

28 And Moses took them from off their hands, and burnt them
~ on the altar upon the burnt-offering: they were a consecra-
- tion for a sweet savor: it was an offering made by fire unto

Jehovah.
29 And Moses took the breast, and waved it for a wave-offering
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- before Jehovah: it was Moses’ portion of the ram. of consecra,
tion; as Jehovah commanded Moses.

30 And Moses took of the anointing oil, and of the blood wh1ch
was upon the altar, and sprinkled it upon Aaron, upon his
garments, and upon his sons, and upon his sons’ garments
with him, and sanctified Aaron, his garments, and his sons,
and his sons’ garments with him. M

31 And Moses said unto Aaron and to his sons, Boﬂ the ﬂesh at
the door of the tent of meeting: and there eat it and the bread
that is in the basket of consecration, as I commanded, saylng,
Aaron and his sons shall eat it.

32 And that which remaineth of the flesh and of the bread shall
ye burn with fire.

33 And ye shall not go out from the door of the tent of meetmg
seven days, until the days of your consecration be fulfilled for
he shall consecrate you seven days. Y

34 As hath been done this day, so Jehovah hath commanded to
do, to make atonement for you,

35 And at the door of the tent of meeting shall ye abide day and

- night seven days, and keep the charge of Jehovah, that ye die
not: for so I am commanded.

36 And Aaron and his sons did all the thmgs which Jehovah
commanded by Moses. -

THOUGHT QUESTIONS 8:6-36 '

153. When Moses washed Aaron and his sons how much water
did he use? i.e., how was.itdone? .

154. Describe.in a sentence .each of the followmg (1) the coat
(2)-girdle; - (3) robe; (4) ephod;.(5) band of the ephod;
(6) breastplate; (7) Urim ‘and Thummin; (8) turban,
(9) golden plate or holy crown.

155. Why anoint inanimate objects such as the items of the

: tabernacle?

156. What is meant by ‘“‘the foot” of the laver? What was 1ts
-purpose? , ;
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157. Upon what part of Aaron did Moses pour the anointing 011?
158. List the items of clothes worn by Aaron’s sons.

159. Are we to understand from verse 15 that Moses had to
' make atonement for the altar? Explain.

160. How is it that none of the meat from the sin offering was - - -
. eaten by the priests?

161. For whom was the sin offering made? For whom was the
! burnt offering given? Aren’t they in reverse order? Discuss.
'162. Why did Moses place the blood upon the ear, the hand and
« - -the foot of Aaron and his sons?

163. What happened to the right thigh of the animal? To the
% unleavened bread? To the breast of the ram?

164. How were the garments of Aaron and his sons consecrated?

165, What was eaten during the seven days of the ordination?

"' How prepared?

166. Aaron and his sons were restrlcted as to movement. Why?

’,f-,-);‘ : PARAPHRASE 8:6-36 "

~ Then he took Aaron and his sons and washed them with water,
and he clothed Aaron with the special coat, sash, robe, and the
ephod-jacket with its beautifully woven belt. Then he put on
him the chestpiece and deposited the Urim and the Thummim
inside its pouch; and placed on Aaron’s head the turban with
the sacred golden plate at its front—thie holy crown—as the
Lord had commanded Moses. Then Moses took the anointing
‘oil'and sprinkled it upon the Tabernacle itself and on each item
in it, sanctifying them. When he came to the altar he sprinkled
it'seven times, and also sprinkled the utensils of the altar and the
washbasin and its pedestal, to sanctify them. Then he poured
the anointing oil upon Aaron’s head, thus setting him apart for
his work. Next Moses placed the robes on Aaron’s sons, with
‘the belts and caps, as the Lord had commanded him. Then he
took the young bull for the sin offering, and Aaron and his sons
1aid their hands upon its head as Moses killed it. He smeared
some of the blood with his finger upon the four horns of the altar,
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and upon the altar itself, to sanctify it, and poured out the rest
of the blood at the base of the altar; thus he sanctified the altar,
making atonement for'it. He took all the fat covering the entrails,
the fatty mass above the liver, and the two kidneys and their fat,
and burned them all on the altar. The carcass of the young bull,
with its hide and dung, was burned outside the camp, as the
Lord had commanded Moses. Then he presented to the Lord
the ram for the burnt offering. Aaron and his sons laid their
hands upon its head, and Moses killed it and sprinkled the blood
back and forth upon the altar. Next he quartered the ram and
burned the pieces, the head and the fat. He then washed the in-
sides and the legs with water, and burned them upon the-altar,
so that the entire ram was consumed before the Lord; it was a
burnt offering that pleased the Lord very much, for Jehovah’s
directions to Moses were followed in every detail. Then Moses
presented the other ram, the ram of consecration; Aaron and his
sons laid their hand upon its head. Moses killed it and took
some of its blood and smeared it upon the lobes of Aaron’s right
ear and the thumb of his right hand and upon the big toe of his
right foot. Next he smeared some of the blood upon Aaron’s
sons—upon the lobeés of their right ears, upon their right
thumbs, and upon the big toes of their right feet. The rest of the
blood he sprinkled back and forth upon the altar. Then he took
the fat, the tail, the fat upon the inner organs, the gall bladder,
the two kidneys with their fat, and the right shoulder, and placed
on top of these one urleavened wafer, one wafer spread with
olive oil, and a slice of bread, all taken from the:basket which
had been. placed there before the Lord. All this was placed in
the hands of Aaron and his sons to present to the Lord by a
gesture of waving them before the altar. Moses then took. it all
back from them and burned it upon.the altar, along with the
burnt offering to the Lord; and Jehovah was pleased by the
offering. Now Moses took the breast and presented it to the
Lord by waving it before the altar; this was Moses’ portion of
the ram of’consecration, just as the Lord had instructed him.
Next he took some of the anointing oil and some of the blood that
had been sprinkled upon the altar, and sprinkled it upon Aaron
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and upon his clothes and upon his sons and upon their clothes,
thus consecrating to the Lord’s use Aaron and his sons and their
clothes. Then Moses said to Aaron and his sons, ‘“‘Boil the meat
at the entrance of the Tabernacle, and eat it along with the bread
that is in the basket of consecration, just as I instructed you to
do. Anything left of the meat and bread must be burned. Next
he told them not to leave the Tabern